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DRAFT Women in Mark 
 
SLOW RELIGION: GOSPEL OF ST. MARK 
 

Slow Religion: The Gospel of St. Mark is a study of the Gospel intended 
to understand the context in which it was first an oral tradition than 
written and how it influenced the early Jewish-Christian movement and 
church in Christology and other matters. 
 
The class is called Slow Religion because it takes the time to explore the 
Gospel in depth and respond to class participants questions and 
interests. The class is taught with extensive written background notes 
from a variety of sources and perspectives, oral group readings, and 
overviews in writing and presented by Joe Jennings to explain, explore, 
and focus our discussion. 
 
The class is designed and taught by Joe Jennings, advisors and 
contributors include the Rev. Zoila Schoenbrun, the Rev. Br. Richard 
Edward Helmer, and Eugene E. Lemcio (Лемцьо), Ph.D., Emeritus 
Professor of New Testament, Seattle Pacific University. 
 
Prior Slow Religion Classes include St. Paul’s Letter to the Romans 
(2017-8); the Gospel of St. John (2019-20); the Holy Spirit (2020); and 
the Foundations of Christian Faith (2020-21). 
 
 
 
 

 
For further information contact: Joe Jennings, josephwjennings@sbcglobal.net 
 
OPENING PRAYER 
 
Proper 281     

Blessed Lord, who caused all holy Scriptures to be written  
for our learning:  
Grant us so to hear them, read, mark, learn,  
and inwardly digest them,  
that we may embrace and ever hold fast  
the blessed hope of everlasting life,  
which you have given us in our Savior Jesus Christ;  
who lives and reigns with you and the Holy Spirit,  
one God, for ever and ever. Amen. 

 
  

 
1 Episcopal Book of Common Prayer pp.236 

St. Mark, Giorgio Vasari, 1570-71 



Slow Religion 
Gospel According to Mark 

Women in Mark 

Slow Religion 
Joe Jennings Page 2 3/4/22 
 

WOMEN IN MARK2 
 
3:31-35 The True Kindred of Jesus 
31 Then his mother and his brothers came; and standing outside, they sent to him and called him. 32 A 
crowd was sitting around him; and they said to him, “Your mother and your brothers and sisters[c] are 
outside, asking for you.” 33 And he replied, “Who are my mother and my brothers?” 34 And looking at 
those who sat around him, he said, “Here are my mother and my brothers! 35 Whoever does the will of 
God is my brother and sister and mother.” 
 

Footnotes 
Mark 3:32 Other ancient authorities (manuscripts) lack and sisters 

 
5:21-43 A Girl Restored to Life and a Woman Healed 
21 When Jesus had crossed again in the boat[f] to the other side, a great crowd gathered around him; 
and he was by the sea. 22 Then one of the leaders of the synagogue named Jairus came and, when he 
saw him, fell at his feet 23 and begged him repeatedly, “My little daughter is at the point of death. Come 
and lay your hands on her, so that she may be made well, and live.” 24 So he went with him. 
 
And a large crowd followed him and pressed in on him. 25 Now there was a woman who had been 
suffering from hemorrhages for twelve years. 26 She had endured much under many physicians and had 
spent all that she had; and she was no better, but rather grew worse. 27 She had heard about Jesus and 
came up behind him in the crowd and touched his cloak, 28 for she said, “If I but touch his clothes, I will 
be made well.” 29 Immediately her hemorrhage stopped; and she felt in her body that she was healed of 
her disease. 30 Immediately aware that power had gone forth from him, Jesus turned about in the crowd 
and said, “Who touched my clothes?” 31 And his disciples said to him, “You see the crowd pressing in on 
you; how can you say, ‘Who touched me?’” 32 He looked all around to see who had done it. 33 But the 
woman, knowing what had happened to her, came in fear and trembling, fell down before him, and told 
him the whole truth. 34 He said to her, “Daughter, your faith has made you well; go in peace and be 
healed of your disease.” 
 
35 While he was still speaking, some people came from the leader’s house to say, “Your daughter is 
dead. Why trouble the teacher any further?” 36 But overhearing[g] what they said, Jesus said to the 
leader of the synagogue, “Do not fear, only believe.” 37 He allowed no one to follow him except Peter, 
James, and John, the brother of James. 38 When they came to the house of the leader of the synagogue, 
he saw a commotion, people weeping and wailing loudly. 39 When he had entered, he said to them, “Why 
do you make a commotion and weep? The child is not dead but sleeping.” 40 And they laughed at him. 
Then he put them all outside and took the child’s father and mother and those who were with him, and 
went in where the child was. 41 He took her by the hand and said to her, “Talitha cum,” which means, 
“Little girl, get up!” 42 And immediately the girl got up and began to walk about (she was twelve years of 
age). At this they were overcome with amazement. 43 He strictly ordered them that no one should know 
this and told them to give her something to eat. 
 

Footnotes 
Mark 5:21 Other ancient authorities (manuscripts) lack in the boat 
Mark 5:36 Or ignoring; other ancient authorities (manuscripts) read hearing 

 
 
 
 
 
 

 
2 All Bible quotations and footnotes are from the New Revised Standard Version at Biblegateway.com New Revised Standard 
Version Bible, copyright © 1989 the Division of Christian Education of the National Council of the Churches of Christ in the United 
States of America. Used by permission. All rights reserved. 
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6:17-29 The Death of John the Baptist3 
17 For Herod himself had sent men who arrested John, bound him, and put him in prison on account of 
Herodias, his brother Philip’s wife, because Herod[e] had married her. 18 For John had been telling 
Herod, “It is not lawful for you to have your brother’s wife.” 19 And Herodias had a grudge against him 
and wanted to kill him. But she could not, 20 for Herod feared John, knowing that he was a righteous and 
holy man, and he protected him. When he heard him, he was greatly perplexed;[f] and yet he liked to 
listen to him. 21 But an opportunity came when Herod on his birthday gave a banquet for his courtiers 
and officers and for the leaders of Galilee. 22 When his daughter Herodias[g] came in and danced, she 
pleased Herod and his guests; and the king said to the girl, “Ask me for whatever you wish, and I will give 
it.” 23 And he solemnly swore to her, “Whatever you ask me, I will give you, even half of my kingdom.” 24 
She went out and said to her mother, “What should I ask for?” She replied, “The head of John the 
baptizer.” 25 Immediately she rushed back to the king and requested, “I want you to give me at once the 
head of John the Baptist on a platter.” 26 The king was deeply grieved; yet out of regard for his oaths and 
for the guests, he did not want to refuse her. 27 Immediately the king sent a soldier of the guard with 
orders to bring John’s[h] head. He went and beheaded him in the prison, 28 brought his head on a platter, 
and gave it to the girl. Then the girl gave it to her mother. 29 When his disciples heard about it, they came 
and took his body, and laid it in a tomb. 

 
Footnotes 
Mark 6:14 Gk his 
Mark 6:14 Other ancient authorities (manuscripts) read He was 
Mark 6:17 Gk he 
Mark 6:20 Other ancient authorities (manuscripts) read he did many things 
Mark 6:22 Other ancient authorities (manuscripts) read the daughter of Herodias herself 
Mark 6:27 Gk his 

 
7:24-30 The Syrophoenician Woman’s Faith 
24 From there he set out and went away to the region of Tyre.[g] He entered a house and did not want 
anyone to know he was there. Yet he could not escape notice, 25 but a woman whose little daughter had 
an unclean spirit immediately heard about him, and she came and bowed down at his feet. 26 Now the 
woman was a Gentile, of Syrophoenician origin. She begged him to cast the demon out of her daughter. 
27 He said to her, “Let the children be fed first, for it is not fair to take the children’s food and throw it to 
the dogs.” 28 But she answered him, “Sir,[h] even the dogs under the table eat the children’s crumbs.” 29 
Then he said to her, “For saying that, you may go—the demon has left your daughter.” 30 So she went 
home, found the child lying on the bed, and the demon gone. 
 

Footnotes 
Mark 7:24 Other ancient authorities (manuscripts) add and Sidon 
Mark 7:28 Or Lord; other ancient authorities (manuscripts)  prefix Yes 

 
12:41-44 The Widow’s Offering 
41 He sat down opposite the treasury and watched the crowd putting money into the treasury. Many rich 
people put in large sums. 42 A poor widow came and put in two small copper coins, which are worth a 

 
3 Mark’s story is different than Josephus:   Josephus: Antiquities 18.116-119, (William A. Webster Editor), [116] “Now some of the 
Jews thought that the destruction of Herod's army came from God, and that very justly, as a punishment of what he did against 
John, that was called the Baptist: for Herod slew him, who was a good man, and commanded the Jews to exercise virtue, both as to 
righteousness towards one another, and piety towards God, and so to come to baptism; for that the washing [with water] would be 
acceptable to him, if they made use of it, not in order to the putting away [or the remission] of some sins [only], but for the 
purification of the body; supposing still that the soul was thoroughly purified beforehand by righteousness. Now when [many] others 
came in crowds about him, for they were very greatly moved [or pleased] by hearing his words, Herod, who feared lest the great 
influence John had over the people might put it into his power and inclination to raise a rebellion, (for they seemed ready to do any 
thing he should advise,) thought it best, by putting him to death, to prevent any mischief he might cause, and not bring himself into 
difficulties, by sparing a man who might make him repent of it when it would be too late. Accordingly he was sent a prisoner, out of 
Herod's suspicious temper, to Macherus, the castle I before mentioned, and was there put to death. Now the Jews had an opinion 
that the destruction of this army was sent as a punishment upon Herod, and a mark of God's displeasure to him.” 
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penny. 43 Then he called his disciples and said to them, “Truly I tell you, this poor widow has put in more 
than all those who are contributing to the treasury. 44 For all of them have contributed out of their 
abundance; but she out of her poverty has put in everything she had, all she had to live on.” 
 
14:3-9 The Anointing at Bethany 
3 While he was at Bethany in the house of Simon the leper,[b] as he sat at the table, a woman came with 
an alabaster jar of very costly ointment of nard, and she broke open the jar and poured the ointment on 
his head. 4 But some were there who said to one another in anger, “Why was the ointment wasted in this 
way? 5 For this ointment could have been sold for more than three hundred denarii,[c] and the money 
given to the poor.” And they scolded her. 6 But Jesus said, “Let her alone; why do you trouble her? She 
has performed a good service for me. 7 For you always have the poor with you, and you can show 
kindness to them whenever you wish; but you will not always have me. 8 She has done what she could; 
she has anointed my body beforehand for its burial. 9 Truly I tell you, wherever the good news[d] is 
proclaimed in the whole world, what she has done will be told in remembrance of her.” 
 

Footnotes 
Mark 14:3 The terms leper and leprosy can refer to several diseases 
Mark 14:5 The denarius was the usual day’s wage for a laborer 
Mark 14:9 Or gospel 

 
15:33-47 The Death of Jesus 
33 When it was noon, darkness came over the whole land[h] until three in the afternoon. 34 At three 
o’clock Jesus cried out with a loud voice, “Eloi, Eloi, lema sabachthani?” which means, “My God, my God, 
why have you forsaken me?”[i] 35 When some of the bystanders heard it, they said, “Listen, he is calling 
for Elijah.” 36 And someone ran, filled a sponge with sour wine, put it on a stick, and gave it to him to 
drink, saying, “Wait, let us see whether Elijah will come to take him down.” 37 Then Jesus gave a loud cry 
and breathed his last. 38 And the curtain of the temple was torn in two, from top to bottom. 39 Now when 
the centurion, who stood facing him, saw that in this way he[j] breathed his last, he said, “Truly this man 
was God’s Son!”[k] 
 
40 There were also women looking on from a distance; among them were Mary Magdalene, and Mary the 
mother of James the younger and of Joses, and Salome. 41 These used to follow him and provided for 
him when he was in Galilee; and there were many other women who had come up with him to Jerusalem. 
 
The Burial of Jesus 
42 When evening had come, and since it was the day of Preparation, that is, the day before the sabbath, 
43 Joseph of Arimathea, a respected member of the council, who was also himself waiting expectantly for 
the kingdom of God, went boldly to Pilate and asked for the body of Jesus. 44 Then Pilate wondered if he 
were already dead; and summoning the centurion, he asked him whether he had been dead for some 
time. 45 When he learned from the centurion that he was dead, he granted the body to Joseph. 46 Then 
Joseph[l] bought a linen cloth, and taking down the body,[m] wrapped it in the linen cloth, and laid it in a 
tomb that had been hewn out of the rock. He then rolled a stone against the door of the tomb. 47 Mary 
Magdalene and Mary the mother of Joses saw where the body[n] was laid. 
 

Footnotes 
Mark 15:33 Or earth 
Mark 15:34 Other ancient authorities (manuscripts) read made me a reproach 
Mark 15:39 Other ancient authorities (manuscripts)  add cried out and 
Mark 15:39 Or a son of God 
Mark 15:46 Gk he 
Mark 15:46 Gk it 
Mark 15:47 Gk it 

 
16:1-8 The Resurrection of Jesus 
16 When the sabbath was over, Mary Magdalene, and Mary the mother of James, and Salome bought 
spices, so that they might go and anoint him. 2 And very early on the first day of the week, when the sun 
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had risen, they went to the tomb. 3 They had been saying to one another, “Who will roll away the stone 
for us from the entrance to the tomb?” 4 When they looked up, they saw that the stone, which was very 
large, had already been rolled back. 5 As they entered the tomb, they saw a young man, dressed in a 
white robe, sitting on the right side; and they were alarmed. 6 But he said to them, “Do not be alarmed; 
you are looking for Jesus of Nazareth, who was crucified. He has been raised; he is not here. Look, there 
is the place they laid him. 7 But go, tell his disciples and Peter that he is going ahead of you to Galilee; 
there you will see him, just as he told you.” 8 So they went out and fled from the tomb, for terror and 
amazement had seized them; and they said nothing to anyone, for they were afraid.[a] 
 

Footnotes 
Mark 16:8 Some of the most ancient authorities bring the book to a close at the end of verse 8. 
One authority concludes the book with the shorter ending; others include the shorter ending and 
then continue with verses 9–20. In most authorities verses 9–20 follow immediately after verse 8, 
though in some of these authorities the passage is marked as being doubtful. 
Mark 16:8 Other ancient authorities (manuscripts) add Amen 
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OVERVIEW4 
 
Women in Mark’s Gospel 
 

Story Named Unnamed 
3:31-35 The True Kindred of 
Jesus 

 3:32 “Your mother and your brothers 
and sisters” 

5:21-43 A Girl Restored to Life 
and a Woman Healed 

 5:22 Jairus’s “My little daughter” 
5:25 “Woman who had been suffering 
from hemorrhages” 

6:17-29 The Death of John the 
Baptist 

5:17 “Herodias, his brother 
Philip’s wife” 
5:22 “When his daughter 
Herodias” 

 

7:24-30 The Syrophoenician 
Woman’s Faith 

 7:25 “a woman whose little daughter 
had an unclean spirit” 
7:26 “woman was a Gentile, of 
Syrophoenician origin” 

12:41-44 The Widow’s Offering  12:42 “A poor widow” 
14:3-9 The Anointing at Bethany  14:3 “a woman” 
15:33-41 The Death of Jesus 15:40-41 “There were also 

women looking on from a 
distance; among them 
were Mary Magdalene, 
and Mary the mother of 
James the younger and of 
Joses, and Salome. 41 
These used to follow him 
and provided for him when 
he was in Galilee  

15:41 “and there were many other 
women who had come up with him to 
Jerusalem.” 

15:42-47 The Burial of Jesus 15:47 Mary Magdalene 
and Mary the mother of 
Joses saw where the 
body[n] was laid. 

 

16:1-8 The Resurrection of 
Jesus 

16:1 “When the sabbath 
was over, Mary 
Magdalene, and Mary the 
mother of James, and 
Salome bought spices, so 
that they might go and 
anoint him.” 

 

 
  

 
4 Overview uses notes primarily from: Barton and Muddiman, Oxford Bible Commentary, 2001; Brown, Raymond E., S.S., An 
Introduction to the New Testament, 1997; Harper Collins Study Bible, NRSV Version, 1989; Edwards, James R., The Pillar New 
Testament Commentary, The Gospel According to Mark, 2002; Lane, William L., The New International Commentary on the New 
Testament, The Gospel of Mark, 1974; Levine, Amy-Jill, and Marc Zvi Brettler Editors, The Jewish Annotated Bible, Second Edition, 
New Revised Standard Version, 2011, 2017; Malina, Bruce J., and Richard L. Rohrbaugh, Social-Science Commentary on the 
Synoptic Gospels, 2003; Myers, Ched, Binding the Strong Man, 1988, 2008 Edition; Wright, N.T. (Tom), Mark for Everyone, 2001 
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Markan Themes Revealed Through Women’s Actions  
 

Story Markan Themes 
3:31-35 The True Kindred of 
Jesus 

Inside/Outside 
Family of faith 

5:21-43 A Girl Restored to Life 
and a Woman Healed 

Woman with hemorrhages told the whole truth she is a model of faith 

6:17-29 The Death of John the 
Baptist 

Herodias manipulating Herod to kill John, parallels Jesus’ danger 

7:24-30 The Syrophoenician 
Woman’s Faith 

Hearing and understanding a parable 
Extending Jesus ministry to Gentiles 
A gentile accepts God’s revelation to Israel 

12:41-44 The Widow’s Offering The sacrifice of “all that she had” is the keystone of faith 
Absolute surrender to God and total trust in God. 

14:3-9 The Anointing at Bethany Understands and acts on Jesus’ predictions of his death  
Perceives the mystery of the gospel is revealed in Jesus’ death 
Understands the good news and Jesus’ passion are linked 
Embodies “service” and the ability to endure “suffering” 

15:33-41 The Death of Jesus 
15:42-47 The Burial of Jesus 

Their watching is a sign of discipleship. The women reflect Jesus 
command to be watching (15:32-37 and 14:34-38).  
Stayed awake and present with Jesus 
Critical link from the cross to the tomb and to resurrection.  

16:1-8 The Resurrection of 
Jesus 

The tomb is not the end but the beginning 
Being called to follower the risen Jesus  
The resurrection does not magically dispel fear and cowardice  
The empty tomb, and the angel, do not produce faith 
The women’s reaction is terror and flight, like the disciples, fail God 

 
What the Women represent in Mark 
 
Integrity of Oral History  
Outsiders 
Acting on faith, not matter how small the amount of faith, or desperate the situation 
Hearing, and seeing and understanding Jesus 
Willingness to sacrifice and trust 
Discipleship entailing sacrifice, staying awake and following 
Still a work in progress for their faith 
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Overview Summary Notes 
3:31-35 The True Kindred of Jesus 
Jesus family is outside the house, and Jesus and his followers are inside (the reverse of traditional order). 
Jesus family assumes it has rights that Jesus will be obliged to honor. 
 
Mary at this stage does not know who Jesus is or what he is up to. She just knows what she hears in the 
gossip network, and it looks bad to her. She has brought her family with her from Nazareth to Capernaum 
to find Jesus and bring him home. To stop him from behaving in such an outrageous fashion, bringing 
dishonor onto the family and himself. They thought he was mad (3:21). 
 
In essence, there are two kinds of people in Mark, the people who follow Jesus and study at his feet; and 
those who do not and are left outside. It is remarkable that Mark would recall this story given the status 
Jesus’ mother Mary had in the early Christian movement. It was a message to Mark’s community that no 
one, not even the Holy Family, was above the criteria of following and studying under Jesus. The insiders 
are those who truly do the will of God and sit at Jesus feet – no one can be an insider without doing so. 
 
5:21-43 A Girl Restored to Life and a Woman Healed 
Two stories: Jairus’s daughter’s healing and the healing of the woman with the hemorrhaging. Common 
elements: 

• Females healed by Jesus’ touch 
• Both women are called daughter 
• The length of the woman’s illness and the girls age are both given as 12 years 
• Jesus is met by rebukes 
• Jesus has come into contact with uncleanliness (which connects these two stories with the 

previous Chapter 5 story.) 
o All three characters in Mark 5 transfer their uncleanliness to Jesus 
o To each Jesus bestows the cleansing wholeness of God 
o All three are hopeless cases 
o Jairus and the woman approach Jesus when all other hopes have been exhausted 

 
The woman’s prospects are no better than the dying girl’s.  
 
For Mark the woman exhibits the behavior of a disciple of Jesus: she heard; she came; and she touched 
Jesus.  The woman’s fear and trembling are in response to what has just happened to her not in 
response to having been found out. 
 
Because she has told the “whole truth (5:33) she is a model of faith for Jairus. 
 
In the kingdom of God, miracle leads to meeting. Discipleship is not just getting our needs met; it is about 
being in the presence of Jesus, being known by him, and following him. 
 
6:14-29 The Death of John the Baptist 
Herodias may have sensed the threat JohnBap represents to her and Herod Antipas. She manipulates 
Herod to have JohnBap killed to remove the threat and secure her and her children’s position. 
 
7:24-30 The Syrophoenician Woman’s Faith 
The basic issue is what is the relation between the Gentile and Jewish claim on God’s mercies. Jesus 
does not deny the woman’s request he simply sets a priority for Israel over the Gentiles, but not to the 
exclusion of the Gentiles. 
 
Of all the people who approach Jesus in Mark, this woman has the most against her from a Jewish 
perspective. She is a woman, a Greek Gentile, from the infamous pagan region of Syrian Phoenicia. She 
does not apologize of cower. Her only cover letter is her desperate need. Despite such obstacles the 
woman’s heart is true. 
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The contrast between the previous story about Jesus and the Pharisees stands in stark contrast to the 
story of Jesus with the Syrophoenician woman. The Jewish men were concerned with the law – the 
woman who is without the law shows that she can find Jesus and understand him within his parable and 
gain salvation. 
 
In receiving the Syrophoenician Woman Jesus expands the scope of his ministry beyond anything 
conceivable of the Messiah – he universalizes the concept of Messiah in terms of geography, ethnicity, 
gender and religion in a way unprecedented in Judaism. 

 
This reply shows the woman’s understanding and acceptance of Israel’s privilege. She appears to 
understand Jesus as Israel’s Messiah better than Israel does. She has trust in the sufficiency and surplus  
of Jesus, his provision for the disciples and Israel will be abundant enough for a person such as herself. 
The Feeding of the 5,000 (6:42) and the 4,000 (8:1-10) are the demonstrations of this abundance. 
 
The answer is that the woman is the first person in the Gospel of Mark to hear and understand a parable 
of Jesus. The brief parable of the children and the dogs at the table has disclosed to her the mystery of 
the kingdom of God. She is not distant and aloof, attempting to maintain her position and control. She 
does what Jesus commands of those who would receive the kingdom and experience the word of God: 
she enters the parable and allows herself to be claimed by it. 
 
She answers Jesus from within the parable. In the terms in which Jesus has addressed her and indicates 
that she is the first person in the Gospel to hear the word of Jesus to her. 
 
The woman is a female Jacob. She has struggled with God and listened.  
 
The significance of the story of Jesus and the Syrophoenician Woman is of great theological significance 
to Mark. This Gentile woman is not offered a separate revelation of God, or righteousness apart from 
Israel. She fully accepts the authenticity and uniqueness of God’s revelation to Israel. So fully does she 
appreciate the revelation that she trusts its superabundance to spill over and include her people and 
others like her. This reminded Mark’s readers, as it does us today, that salvation is offered to the world, 
both to Jews and to estranged Gentiles like this woman, through Jesus who fulfills God’s revelation to 
Israel. 
 
12:41-44 The Widow’s Offering 
The sacrifice of “all that she had” is the keystone in Mark’s arch of faith. The initial call to the fishermen 
was to leave all and “follow me” and it similarly represents giving all that you have to Jesus. The chief 
purpose of the widow story is a model of discipleship. No gift, time, talent, treasure is too insignificant to 
give, if it is given to God. The call to discipleship, to follow Jesus, is a call to lose one’s life. Mark is 
pointing to the cross, where Jesus will give all he has to the glory of God. 
 
Jesus is overturning the concept of piety – what the Twelve had failed to appreciate was the total 
commitment to God that the woman’s gift represented. The evangelical view is that the woman gave all 
that was necessary, all that she had to God. The call to the Gospel is a call for absolute surrender to God 
and total trust in God. 
 
14:3-9 The Anointing at Bethany 
Mark is also using his insider/outsider theme in this passage: 

• Bethany in outside Jerusalem, Simon the former leper had suffered ritual impurity and been an 
outsider from Jewish society 

• The woman, a non-disciple and not accepted in society,  anointing Jesus represents that woman 
were not considered equal in society 

• The outsider woman’s act of insight and generosity stands in great contrast to the insider’s 
disciples lack of understanding and belief 
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The unnamed woman deems Jesus’ worthy of her sacrifice whereas the disciples do not. Jesus judges 
her by motive not appearance – he defends her as someone who did what she was able to do, much as 
he explained and defended the widow’s mite. 
 
14:7 should not be taken as Jesus’ is indifferent to the poor. The essential issue in verse 7 is not the poor 
but the woman. She is the one who recognizes with the immeasurable gift that Jesus is about to be killed. 
She is showing her love of God before her love of her neighbors – the poor. The extravagance of her gift 
shows that she alone understands Jesus’ incommensurable worth. 
 
14:8-9 The unnamed woman understands and acts on Jesus’ predictions of his death, while the disciples 
do not. Jesus expects that his body may be thrown to the dogs or cast into a common burial pit – and the 
woman has anointed him before his death because he may not be taken care of after. 
 
At a deeper level the woman perceives the mystery of the gospel is revealed in Jesus’ death. The good 
news and Jesus’ passion are linked. 
 
The woman also may have perceived Jesus as the poor man, the poor sufferer who was about to 
undergo great suffering and death. It may also indicate that Jesus was expecting a criminal’s death and 
burial in which there would be no opportunity to prepare his body. 
 
What sets her apart is that her action is not a messianic celebration, not triumphant, but preparing Jesus 
for burial. She embodies “service” and the ability to endure “suffering”.  
 
15:33-47 The Death of Jesus and The Burial of Jesus 
The women who have stayed with Jesus through his crucifixion are a critical link from the cross to the 
tomb and to resurrection. They see him die, they watch and note where he is buried, and they return to 
anoint his body and find the empty tomb and are told he has been raised. 
 
In Mark the woman often do what the disciples and men have failed to do. They have stayed with Jesus 
through his death and burial after the disciples fled. The women reflect Jesus command to be watching 
(15:32-37 and 14:34-38). Their watching is a sign of discipleship. 
 
The women, Mary Magdalene, Mary the mother of James and Joses, and Salome are at the foot of the 
cross, they witness where Jesus is buried, and they appear at the empty tomb on Sunday morning. 
Women’s testimony is not admissible in Jewish or Roman courts. The gospel listed their names and 
repeating three times their presence both confirms the historicity of their witness and that this story was a 
strong element of the oral tradition. At a certain level it is an embarrassment to the disciples and the early 
church. 
 
 
16:1-8 The Resurrection of Jesus 
The names of Mary, the mother of James and Joses, Salome and Mary Magdalene are the names of the 
women in all four gospel accounts. This endows the resurrection story with the highest degree of 
historicity and probability. 
 
The concern about rolling the stone away, and then finding it rolled away suggests that the resurrection is 
God’s work entirely. The human role in the event is as a witness. 
 
The young man is the mediator between the ineffability, incapable of being expressed in words, of the 
resurrection and the woman. The angel speaks to them in an order that deals with their fear, their hope 
and then their mission.  
 
The women have come to anoint Jesus body in preparation for death to bring some kind of closure to 
their grief. They are not prepared emotionally. What they expected to be a closure experience has 
converted into a commencement experience. They are concerned with death while the Son of Man is now 
concerned with life. 
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This announcement fulfills 14:28 and the words are remarkable words of grace and encouragement. The 
disciples abandonment of Jesus, and Peter’s denials, are not the final word. It is not given to human 
beings to speak the last word. The last word belongs to Jesus, 14:28 “But after I am raised up, I will go 
before you to Galilee.” Jesus ministry started with calling the disciples and Jesus resurrection begins with 
his calling them again. Jesus is not assigning blame, he is going before them and asking them to gather. 
 
If the word of grace from the resurrected Jesus includes a traitor like Peter, then readers of the gospel 
may be assured that it includes those of their community who have failed Christ. 
 
Verse 8 clearly implies a response of fear that inhibits faith. The flight of the women matches the flight of 
the disciples in the garden. Their fear, flight and silence contravenes the command of the angel.  
 
The resurrection does not magically dispel fear and cowardice. Throughout the gospel Mark has warned 
that signs, miracles and portends do not evoke faith (8:11-13). The greatest of all signs, the empty tomb, 
and the angel, does not produce faith.  
 
Faith comes through hearing the gospel and personal encounters with the One who was crucified and 
now is raised from the dead. Even at the close of the story, the human characters faith the divine will. 
Jesus in his earthly ministry commanded people to silence, and they spoke, in his resurrected state the 
woman are commanded to speak, and they flee in silence. 
 
16:8 The women’s reaction is terror and flight, and they were reduced to silence. For some period of time 
they kept the experience to themselves because they were afraid. In many ways they parallel Peter in the 
Transfiguration when he offers to build three tabernacles because he did know what to say because he 
was terrified. 
 
Those who experience God’s direct intervention in the world are often terrified. Divine revelation lies 
beyond human experience with no immediate means of understanding. The first human response is 
overwhelming fear. It may imply awareness that judgement might be about to happen. 
 
In the end the women, like the disciples, fail God.  
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REFLECTION 
 
The importance of the women to:  
The story of the death, burial and resurrection of Jesus 
Understanding Jesus 
Understanding discipleship 
 
CLOSING PRAYER 
 
Almighty God, you gave to your servant Mark, the Evangelist,  
special gifts of grace to teach the truth  
of your unconditional Mercy, Justice and Love for all peoples. 
Grant that by this teaching, we may faithfully live into our prayer and worship of you. 

Lord, have Mercy 
Christ, have Mercy 
Love, have Mercy. Amen 

The Rev. Zoila Schoenbrun 
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NOTES 
 
3:31-35 The True Kindred of Jesus 
 
Harper Collins Notes 
3:31 The absence of Jesus’ father from his mother and brothers is of disputed significance 
 

Mark 6:3 3 Is not this the carpenter, the son of Mary[a] and brother of James and Joses and 
Judas and Simon, and are not his sisters here with us?” And they took offense[b] at him. 

Footnotes 
Mark 6:3 Other ancient authorities read son of the carpenter and of Mary 
Mark 6:3 Or stumbled 

 
John 2:12 12 After this he went down to Capernaum with his mother, his brothers, and his 
disciples; and they remained there a few days. 
 
John 7:3, 5  3 So his brothers said to him, “Leave here and go to Judea so that your disciples 
also may see the works you are doing; 4 for no one who wants[c] to be widely known acts in 
secret. If you do these things, show yourself to the world.” 5 (For not even his brothers believed in 
him.) 
 
Acts 1:14 14 All these were constantly devoting themselves to prayer, together with certain 
women, including Mary the mother of Jesus, as well as his brothers. 
 
1 Cor 9:5 5 Do we not have the right to be accompanied by a believing wife,[a] as do the other 
apostles and the brothers of the Lord and Cephas? 

Footnotes 
1 Corinthians 9:5 Gk a sister as wife 

 
Gal 1:19 19 but I did not see any other apostle except James the Lord’s brother. 

 
Reference to Jesus’ brother and sisters shows Mark’s ignorance of future church doctrine on Mary’s 
perpetual virginity. 
 
3:35 Will of God… A phrase common in Paul’s Letters (Rom 1:10; 12:2; 1 Cor 1:1; Gal 1:4) but appearing 
only here in Mark. (Also in John 7:16-17) 
 
James R. Edwards Notes 
Jesus family is outside the house, and Jesus and his followers are inside (the reverse of traditional order). 
Jesus family assumes it has rights that Jesus will be obliged to honor. 
 
Jesus then asks, 33 “Who are my mother and my brothers?”  
 
And then answer his own question with a startling answer, 34 And looking at those who sat around him, 
he said, “Here are my mother and my brothers!” 
 
Jesus is declaring a new order based on 35 “Whoever does the will of God is my brother and sister and 
mother.” 
 
In essence, there are two kinds of people in Mark, the people who follow Jesus and study at his feet; and 
those who do not and are left outside. It is remarkable that Mark would recall this story given the status 
Jesus’ mother Mary had in the early Christian movement. It was a message to Mark’s community that no 
one, not even the Holy Family, was above the criteria of following and studying under Jesus. The insiders 
are those who truly do the will of God and sit at Jesus feet – no one can be an insider without doing so. 
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William L. Lane Notes 
His followers in the house may have thought Jesus needed to respond to his family outside of the house 
due to the Mosaic Law and common piety. Jesus rhetorical questions (3:33) “Who are my mother and 
brothers?” draws attention to the deeper issue involved in an authentic relationship to him. It is possible 
that the Twelve sat closet to him in the house. He looked at them and says (3:34)  “Here are my mother 
and my brothers!” and then broadens the groups to include (3:35) “Whoever does the will of God is my 
brother and sister and mother.” 
 
It is performance of the Will of God that determines kinship to Jesus. Jesus calls for radical obedience to 
God, as he himself demonstrates, as the basis for admission in the family in the Kingdom of God. 
 
Ched Myers Notes 
3:31-35 In Jesus time kinship was the backbone of society. It is also the backbone of the social order 
Jesus is attacking. (Which may help explain Mark’s lack of interest in Jesus’ life, family, or genealogy.) 
His family is outside the house and Jesus is inside. The crowd is with Jesus inside and the alienation 
between Jesus and his family is mutual. 
 
Jesus family cannot accept his vocation and he will not recognize their kindredness. Jesus new model is 
based on obedience to God and God alone (3:35). 
 
NT (Tom) Wright Notes 
The family is the unit of production and consumption. It is identity, protection, employment, childcare, 
senior care. It is everything in 1st century CE Israel. Break the link of the family and you have undermined 
one of the major pillars of society.  
 
Jesus has no problem with challenging the symbols of the Jewish sense of identity. Mary at this stage in 
Mark does not know who Jesus is or what he is up to. She just knows what she hears in the gossip 
network, and it looks bad to her. She has brought her family with her form Nazareth to Capernaum to find 
Jesus and bring him home. To stop him from behaving in such an outrageous fashion, bringing dishonor 
onto the family and himself. They thought he was mad (3:21). 
 
Jesus makes matters worse. He states that he has a different vocation and mission. God is doing the 
unthinkable: he is starting a whole new family, a holy people, and is doing so without regard for ordinary 
human bonds. 3:34-35 are truly shocking in 1st Century CE Israel. 
 
5:21-43 A Girl Restored to Life and a Woman Healed 
 
Raymond E. Brown Notes 
The girl restored to life: Jesus is asked by the girl’s father to come heal his child. The disciples Peter, 
James and John are chosen to accompany him. They were the first called and there is evidence in Acts 
that Peter emerges as a post-resurrection leader. The miracle is that Jesus restores the girl to life. The 
early church saw the story as a  foreshadowing of Jesus’ gift of eternal life. The scene ends with another 
instance of Markan secrecy. 
 
The woman healed: notice Jesus power can go out of him without his control of it. 5:34 Jesus saying, 
“Your faith has saved you.” Shows that Mark has no mechanical understanding of the miraculous power 
of Jesus. 
 
Harper Collins NRSV Notes 
5:21-43 The raising of Jairus daughter frames the healing of the woman with the abnormal menstrual 
flow.  
 
5:22 Leaders of the synagogue were responsible for arranging and perhaps conducting worship as well 
as building maintenance. 
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5:25 Hemorrhage – a flow of blood – produces a state of ritual impurity and social exclusion. (Though the 
issue of social exclusion is not mentioned in Mark’s story.) 
 
5:27-28 The woman shares in the popular belief that Holy People have magical powers. It prompts her 
desire to touch Jesus’ clothes. The Markan Jesus interprets her attitude as faith. (5:34) 
 
5:33 The woman’s fear and trembling are in response to what has just happened to her not in response to 
having been found out. 
 
5:34 Go in peace is a traditional Semitic farewell which suggests the wholeness of her being healed. 
 
5:39 Sleeping is a common euphemism for death in the NT. Jesus assessment of the child’s condition is 
ambiguous.  The context suggests that the child is really dead, and that Jesus remark indicates the ease 
with which he will bring her back to life. 
 
5:41 Talitha cum, one of several Aramaic phrases included by Mark in the Gospel. It is reminiscent of 
foreign phrases being used in ancient miracle stories.  
 
5:43 Jesus injunction for silence does not seem to be related to the secret of his identity. Instead it implies 
that a mysterious and overwhelming event, a raising from the dead, should not be spoken of casually. 
 
James R. Edwards Notes 
Two stories: Jairus’s daughter’s healing and the healing of the woman with the hemorrhaging. Common 
elements: 

• Females healed by Jesus’ touch 
• Both women are called daughter 
• The length of the woman’s illness and the girls age are both given as 12 years 
• Jesus is met by rebukes 
• Jesus has come into contact with uncleanliness (which connects these two stories with the 

previous Chapter 5 story.) 
o All three characters in Mark 5 transfer their uncleanliness to Jesus 
o To each Jesus bestows the cleansing wholeness of God 
o All three are hopeless cases 
o Jairus and the woman approach Jesus when all other hopes have been exhausted 

 
5:22-24 Jairus is a ruler of the synagogue the head of the local Jewish worshipping community. Including 
his name may be an indicator that Peter knew Jairus from Capernaum.   
 
“So, Jesus went with him.” This simple statement belies Jesus’ mission 1:38 He answered, “Let us go on 
to the neighboring towns, so that I may proclaim the message there also; for that is what I came out to 
do.” Jesus has come to minister to human need and recognizes the value of every person. 
 
5:25-26 Mark uses repetitive language to build the case for the woman’s condition: 
 

5:25-26 Now there was a woman who had been suffering from hemorrhages for twelve years. 26 
She had endured much under many physicians and had spent all that she had; and she was no 
better, but rather grew worse. 

 
The woman’s prospects are no better than the dying girl’s. 
 
5:27-29 Mark does not explain how the woman heard of Jesus, but it was folklore that touching the hem 
of a ruler who possessed power could give you access to that power. She may have seen in Jesus a 
representative of God, who could render those who touch him as holy. (Exodus 29:37 37 Seven days you 
shall make atonement for the altar, and consecrate it, and the altar shall be most holy; whatever touches 
the altar shall become holy.) 
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For Mark the woman exhibits the behavior of a disciple of Jesus: she heard; she came; and she touched 
Jesus. 
 
5:30 Jesus’ response to the woman is remarkable: first he senses that healing has gone out of him; then 
the women confesses her actions and intent (5:33); and her being public and touching him has made him 
ritually unclean, a violation of the Torah; and Jesus does not rebuke her. Because she has told the “whole 
truth (5:33) she is a model of faith for Jairus. 
 
5:31-34 The persistence of Jesus in discovering who touched him rivals the persistence of the woman to 
touch him. She wants a cure, something, and Jesus wants an encounter with a person, a someone. In the 
kingdom of God, miracle leads to meeting. Discipleship is not just getting our needs met; it is about being 
in the presence of Jesus, being known by him, and following him. 
 
Jesus responds to her fear and trembling with tender compassion. 
 

5:33 But the woman, knowing what had happened to her, came in fear and trembling, fell down 
before him, and told him the whole truth. 34 He said to her, “Daughter, your faith has made you 
well; go in peace and be healed of your disease.” 

 
5:35-36 Jesus overhears the report that the daughter has died. He speaks directly to Jairus:  
 

5:35-36 “Your daughter is dead. Why trouble the teacher any further?” 36 But overhearing[g] what 
they said, Jesus said to the leader of the synagogue, “Do not fear, only believe.” 

 
Jesus is asking Jairus to shift his focus from his daughter to Jesus. To believe in God for whom anything 
is possible. In Greek the tense was present tense – so to continue to believe is what Jesus is asking 
Jairus to do. 
 
Jesus is asking Jairus also to believe what is possible from God not what the circumstances would imply. 
 
5:37-40 Insider-Outsider theme – only Peter, James and John, Jesus’ inner circle – join him with the 
child’s parents and the child. 
 
5:41-42 Talitha koum, the girl rising and eating attest to her restoration to the community of the living. 
 
William L. Lane Notes 
5:25-34 The Woman with the Hemorrhage 
5:25-27 The woman’s belief that touching Jesus could heal her combines faith with quasi-magical thinking 
that were widespread in 1st century CE. 
 
5:30-32 Only Mark uses the language that Jesus became aware that power had flowed out of him. Jesus 
possesses the power of God as he is a representative of God. Nevertheless, God remains in control of 
his own power. The healing of the woman occurred through God’s free and gracious decision. Even 
though the woman’s faith was tinged with magic. 
 
Also in play is a personal relationship between Jesus and the woman. It is important to Jesus that the 
woman not think this is due to magic. 
 
5:33-34 Her action of making herself known takes courage and gratitude. She declares the truth to Jesus, 
and he subtly corrects her to focus her on what her faith has done for her. Power has flowed from Jesus 
to the woman because she sought healing from him. 
 
5:35-43 Raising Jairus’ Daughter 
5:35-37 Jesus’ “Fear not, only believe.” Is a call for intense faith. Jairus has just witnessed the healing of 
the woman. Now he is called to have faith that God can overturn death. It is a radical trust in Jesus and 
God. 
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5:40-42 The professional mourners respond to Jesus’s she is asleep with laughter and scorn.  
 
Talitha cum, the Aramaic formula has been misunderstood. It is not an early church belief in magic words. 
It is instead a faithfulness to the tradition that had retained the words to be very clear exactly what was 
said and what happened. 
 
5:43 The injunction to silence – secrecy in Mark. William Wrede have found in 5:43 and other passages 
strong evidence that the secrecy is a theological construction by Mark, not Jesus. This commentator 
disagrees. Fundamental to the narrative is the remarkable disclosure of Jesus’ authority to his core 
disciples and the girl’s family. These five receive a divine revelation which they are not to share with 
others. This matches other passages in Mark where Jesus identity is revealed and veiled. It is clear that 
in Mark Jesus revealed his identity with reserve.  
 
Indeed, when the girl walks out of her room the facts will speak for themselves. By then Jesus will have 
left and not be subject to acclaim. 
 
The final touch in the Markan sandwich is that Jesus is aware that the girl is hungry.  
 
The resuscitation of Jairus’ daughter is both a deed of compassion, and a pledge of the conquering power 
of Jesus over the combined forces of death and disbelief. The kingdom of God is disclosed as a saving 
reality. The deliverance from death that salvation with Jesus brings points to the cross and the 
resurrection.  
 
Levine, Amy-Jill, and Marc Zvi Brettler Notes 
Jesus retraces his path back to the Jewish side of the Sea of Galilee.  
 
5:22 Leader of the synagogue – not a religious position – but a prominent person in the local Jewish 
community. 
 
5:25 Hemorrhages: Jewish law distinguishes between a woman’s menstrual period (Hebrew niddah)and a 
woman with an irregular continuous flow of blood (Hebrew zavah). Mark is referring to the later. 
 
Hemorrhaging causes of ritual impurity, this would prevent someone from ritual Temple worship and 
fellowship. Though its impact on a small town far from the Temple is questionable. 
 
5:25-34 The miracle is often depicted as Jesus’ rejection of Jewish purity laws; which themselves were 
seen as onerous for women. But it is more likely that the contrast is between sickness and healing based 
on faith as the text twice states (5:28-29; 34). As in 1:40-45 Jesus’ cleansing is emphasized, the kingdom 
of God is a time of liberation from impurity, not from purity laws. 
 
5:41 Talitha cum the Aramaic of Jesus words are likely a legacy of the oral tradition and perhaps for 
Mark’s Greek speaking audience suggestive of a magical formula. 
 
5:42 Twelve years the girl’s age is the same as the woman’s suffering from hemorrhaging. It also 
suggests a reference to Israel’s renewal as a whole because 12 could stand for the 12 tribes of Israel. 
 
Ched Myers Notes 
5:21-43 The Two Healings 
These two healings extend and deepen the scope of the kingdom of God’s social inclusivity. The healing 
of Jairus’ daughter (5:21-24, 35-43) framed around the healing of the woman with the blood flow (5:24-34) 
addresses the class status within Judaism. 
 
Jesus is portrayed in a way of social interaction that breaks the rules and expectations of the conduct that 
underpin Palestinian/Jewish honor culture. In Mark, Jesus is subverting the status quo in order to create 
new possibilities of human community. 
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Jairus’ daughter (5:21-24, 35-43) 
A member of the ruling elite approaches Jesus and asks for his help. Jesus complies and sets out with 
him.  
 
Healing of the woman with the blood flow (5:24-34) 
An unclean woman approaches Jesus and touches his cloak in the hope of healing. Against his disciple’s 
advice, Jesus attends to the woman immediately. But this delays his arrival to the official’s child. So, a 
tragedy occurs when they are told the child has died. 
 
The two main characters, Jairus and the unnamed woman are social opposites. Jairus approaches Jesus 
as an equal and pleads for his help. The woman approaches Jesus in a crowd and attempts to be helped 
anonymously. She is ashamed, has no name, and belongs to the crowd. 
 
Oxford Bible Commentary Notes 
Two stories form a Markan sandwich. Mark intends for the reader to use the two stories to help interpret 
each other. Both focus on the theme of faith as the important precondition for any miracle to occur (5:34, 
36) as well as being linked to the number 12 (5:25, 42). 
 
The woman’s condition renders her unclean and anyone who touches her will also be unclean.  

 
Leviticus 15:25 25 If a woman has a discharge of blood for many days, not at the time of her 
impurity, or if she has a discharge beyond the time of her impurity, all the days of the discharge 
she shall continue in uncleanness; as in the days of her impurity, she shall be unclean.  

 
Her action of touching Jesus makes him unclean. Jesus’ miracle thus serves to break down the social 
and religious barriers created by the purity laws. (Mark 1:40-45) Jesus’ reply to commend her faith, which 
is a necessary prerequisite for the miracle to happen. The miracle does not generate faith; but rather faith 
must be present for the miracle to occur. 
 
5:35 News of Jairus’ daughter’s death leads Jesus to address Jairus and exhort him to believe and have 
faith (5:36). When Jesus raises the child from the dead, he commands the group to keep it secret! This is 
impossible in a small town when the girl’s death is already public knowledge. 
 
 The true nature of the action of Jesus, in rescuing the girl from death itself, is only open to the eye of faith 
and publicizing it in a context of unbelief will not by itself create faith. 
 
5:41 Talitha cum, written in Aramaic even though Mark is writing in Greek.  
 
6:14-29 The Death of John the Baptist5 
 
Malina and Rohrbaugh Notes 
6:14-29 Herodias may have sensed the threat JohnBap represents to her and Herod Antipas. She 
manipulates Herod to have JohnBap to remove the threat and secure her and her children’s position. 
 

 
5 Mark’s story is different than Josephus:   Josephus: Antiquities 18.116-119, (William A. Webster Editor), [116] “Now some of the 
Jews thought that the destruction of Herod's army came from God, and that very justly, as a punishment of what he did against 
John, that was called the Baptist: for Herod slew him, who was a good man, and commanded the Jews to exercise virtue, both as to 
righteousness towards one another, and piety towards God, and so to come to baptism; for that the washing [with water] would be 
acceptable to him, if they made use of it, not in order to the putting away [or the remission] of some sins [only], but for the 
purification of the body; supposing still that the soul was thoroughly purified beforehand by righteousness. Now when [many] others 
came in crowds about him, for they were very greatly moved [or pleased] by hearing his words, Herod, who feared lest the great 
influence John had over the people might put it into his power and inclination to raise a rebellion, (for they seemed ready to do any 
thing he should advise,) thought it best, by putting him to death, to prevent any mischief he might cause, and not bring himself into 
difficulties, by sparing a man who might make him repent of it when it would be too late. Accordingly he was sent a prisoner, out of 
Herod's suspicious temper, to Macherus, the castle I before mentioned, and was there put to death. Now the Jews had an opinion 
that the destruction of this army was sent as a punishment upon Herod, and a mark of God's displeasure to him.” 
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NT (Tom) Wright Notes 
Herod like everyone else is becoming aware of Jesus and having a difficult time putting him into a known 
box or category. He is preaching and doing extraordinary things. He might be JohnBap returned; Elijah; or 
some new prophet. The kingdom of the world has taken notice. 
 
The death of JohnBap is public knowledge at the time and Mark now recalls it to make several points: 
Herod Antipas wants to be King of the Jews; JohnBap confronts the Temple by offering baptism for 
forgiveness of sins at the River Jordan not the Temple. JohnBap confronts Herod Antipas on his marrying 
his brother’s wife. And Herod’s wife maneuvers Herod into killing JohnBap. 
 
Mark is clear: JohnBap was a righteous holy person; the kingdom of which he spoke and forgiveness he 
offered were the reality that would win the day. He is brutally murdered, a prophet and martyr, and he 
points to what is coming for Jesus. 
 
7:24-30 The Syrophoenician Woman’s Faith 
 
Raymond E. Brown Notes 
The sharp contrast of the hostility of the Jewish authorities with the gentile Syrophoenician Woman in the 
Tyre area is not an accident. Mark places the controversy over food and purity next to a story of a gentile 
woman’s faith. He even uses table worship analogies: 
 

7:27 He said to her, “Let the children be fed first, for it is not fair to take the children’s food and 
throw it to the dogs.” 28 But she answered him, “Sir,[h] even the dogs under the table eat the 
children’s crumbs.” 

 
Mark offends some by placing the Jews first and calling Gentiles dogs. This is consistent with Paul: 
 

Romans 1:16 For I am not ashamed of the gospel; it is the power of God for salvation to everyone 
who has faith, to the Jew first and also to the Greek. 

 
James R. Edwards Notes 
Going to Tyre and Sidon: Why does Jesus leave to be among the Gentiles? 3 clues: Jesus desires 
secrecy (7:24, 33, 36; 8:9-10); the leaving occurs right after then conflict with the Pharisees; in 6:16 
Herod Antipas considered Jesus to be JohnBap come back to life. So it is possible Jesus left Galilee to 
escape the harassment of the Pharisees, avoid Herod’s grasp, and attain some privacy and rest. 
Additionally on this trip Jesus does not teach in the Gentile region. He does mighty works of exorcism 
(5:1-20; 7:24-30), healing (7:31-37), and feeding the hungry (8:1-10) but he does not teach or evangelize. 
 
Two threads to consider: Jesus puts the mission to Israel before the mission to the Gentiles, but the 
Gentiles seem to respond more favorably than the Jews in Galilee. 
 
The contrast between the previous story about Jesus and the Pharisees stands in stark contrast to the 
story of Jesus with the Syrophoenician woman. The Jewish men were concerned with the law – the 
woman who is without the law shows that she can find Jesus and understand him within his parable and 
gain salvation. 
 
7:24 Tyre is in present day Lebanon. West and north of Galilee. It has a long history of antagonism with 
Israel: 
 
Tyre was previously part of Phoenicia and the home of Jezebel; during the Maccabean revolt they sided 
with the Seleucids against the Jews; and Josephus called them the notorious and bitter enemies of Israel. 
Tyre probably represented the most extreme expression of paganism both actually and symbolically that 
a Jew could expect to encounter. 
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In receiving the Syrophoenician Woman Jesus expands the scope of his ministry beyond anything 
conceivable of the Messiah – he universalizes the concept of Messiah in terms of geography, ethnicity, 
gender and religion in a way unprecedented in Judaism. 
 
7:25-26 The woman finds Jesus in the house and falls at his feet begging Jesus to heal her demon 
possessed daughter. She is similar and different than Jairus, who also fell at Jesus feet and asked for his 
help with his dying daughter. For all of their difference, both suppliants, Jew, and Gentile, find fulfillment in 
Jesus for Jesus sees both human status but human need. 
 
Of all the people who approach Jesus in Mark, this woman has the most against her from a Jewish 
perspective. 7:26 she is a woman, a Greek Gentile, from the infamous pagan region of Syrian Phoenicia. 
She does not apologize of cower. Her only cover letter is her desperate need. Despite such obstacles the 
woman’s heart (looking back to 7:19) is true. 
 
7:27-28 The core of the story is a battle of wits between Jesus and the woman. Jesus hears the woman’s 
plea and  responds to her with a brief parable:  
 

7:26-28 She begged him to cast the demon out of her daughter. 27 He said to her, “Let the 
children be fed first, for it is not fair to take the children’s food and throw it to the dogs.” 28 But 
she answered him, “Sir,[h] even the dogs under the table eat the children’s crumbs.”  

 
The reference to the woman as a dog rank as one of the most offensive things Jesus is recorded to have 
said. How are we to understand it? Dog is a pejorative term in the ancient world. In the rabbinic tradition it 
is a despicable and miserable creature. 
 
Why did Mark have Jesus refer to the woman with this term? 

1. If Mark’s purpose is to juxtapose this story to the previous story about the Pharisees it is to show 
that are neither defiled objects or persons, then it would clearly defeat his purpose if Jesus 
regarded this woman as an unclean dog; 

2. The Greek word for dog is the one for a diminutive dog which is kept in the house, not a street 
dog; 

3. The dog reference signifies a traditional distinction between the Jews and the Gentiles that is 
important to the story. Jews at the time considered themselves children of God. The issue at 
stake is whether Jesus is sent to the children of God, only, or also to the dogs (Gentiles).  

 
The woman replies to Jesus within his parable: she maintains the distinction between children and dogs 
with one slight change. Jesus refers to Israel as teknon (biological children) and the woman refers to 
Israel as paidion, which is a more inclusive term including children and servants in a household. The 
change in terminology suggest that the woman understands the mercies of God to extend beyond ethnic 
Israel.  
 
The basic issue is what is the relation between the Gentile and Jewish claim on God’s mercies. Jesus 
does not deny the woman’s request he simply sets a priority for Israel over the Gentiles, but not to the 
exclusion of the Gentiles. 
 

7:28 But she answered him, “Sir,[h] even the dogs under the table eat the children’s crumbs.” 
 

This reply shows the woman’s understanding and acceptance of Israel’s privilege. She appears to 
understand Jesus as Israel’s Messiah better than Israel does. She has trust in the sufficiency and surplus  
of Jesus, his provision for the disciples and Israel will be abundant enough for a person such as herself. 
The Feeding of the 5,000 (6:42) and the 4,000 (8:1-10) are the demonstrations of this abundance. 
 
“Eat all they want” is a word that bridges Jesus feeding of Jews (Feeding of the 5,000 (6:42)) and 
subsequent feeding of Gentiles (4,000 (8:1-10)). When dogs eat crumbs under the table, they do not rob 
the children of their food, they simply eat what is theirs from the surplus of the children’s food. 
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7:29 Then he said to her, “For saying that, you may go—the demon has left your daughter.” 30 
So she went home, found the child lying on the bed, and the demon gone. 

 
The believing woman submits her case to Jesus. And what irony! Jesus has tried desperately to teach his 
disciples and followers using parables and they don’t get them. Jesus speaks to a Gentile, Greek foreign 
woman and after one sentence she understands his mission and receives his unambiguous 
commendation. How is that possible? 
 
The answer is that the woman is the first person in the Gospel of Mark to hear and understand a parable 
of Jesus. The brief parable of the children and the dogs at the table has disclosed to her the mystery of 
the kingdom of God. She is not distant and aloof, attempting to maintain her position and control. She 
does what Jesus commands of those who would receive the kingdom and experience the word of God: 
she enters the parable and allows herself to be claimed by it. 
 
She answers Jesus from within the parable. In the terms in which Jesus has addressed her and indicates 
that she is the first person in the Gospel to hear the word of Jesus to her. 
 
The woman is a female Jacob. She has struggled with God and listened.  
 
The significance of the story of Jesus and the Syrophoenician Woman is of great theological significance 
to Mark. This Gentile woman is not offered a separate revelation of God, or righteousness apart from 
Israel. She fully accepts the authenticity and uniqueness of God’s revelation to Israel. So fully does she 
appreciate the revelation that she trusts its superabundance to spill over and include her people and 
others like her. This reminded Mark’s readers, as it does us today, that salvation is offered to the world, 
both to Jews and to estranged Gentiles like this woman, through Jesus who fulfills God’s revelation to 
Israel. 
 
William L. Lane Notes 
Placing this scene in Tyre demonstrates Jesus’ disregard for scribal concept of defilement. It is possible 
that Mark viewed the story as a symbol and prophecy of the gospel which can be proclaimed in the 
Gentile world.  
 
This is Jesus’ only trip beyond the borders of Israel. He is there to escape notice and fame of his power 
over the demoniac precedes him. Mark’s reference to the house serves two purposes: missionaries need 
rest; and the people who seek Jesus out at the house are presented sympathetically. 
 
7:25-26 The woman who approaches Jesus is gentile and Phoenician by birth in the province 
administered within Syria.  She is a member of the Hellenized citizen class who has had no previous 
contact with Jesus. She has heard of his ability to cast out demons and her own daughter is demon 
possessed. Her prostration at Jesus’ feet is a mark of deep respect as well as profound grief. 
 
7:27-28 Jesus refuses her first ask by comparing the children and the dogs of the household to Jews and 
Gentiles. The Jews are the children of God in the Hebrew Bible and Jesus is acknowledging their priority 
over others in terms of divine intervention. Jesus is saying that his ministry is first to Israel and the time 
has not yet come to extend the blessings to Gentiles. 
 
Jesus’ statement and the woman’s reply depend on the nuance of the type of dog Jesus is mentioning. 
“Little dogs”, the term Jesus uses, refers to house dogs that can be found under a table at mealtimes. Not 
street dogs or scavengers. It would be inappropriate to allow the dogs, of any kind, to interrupt the meal 
and carry off the children’s dinner.  
 
Jesus apparent refusal to help in a situation of clear need conveys an impression of harshness and 
insensitivity. It may also be because he believes the woman may think he practices magic to heal people. 
The power of God is released not through superstition and magic but in response to faith. Jesus therefore 
put before the woman an enigmatic statement to test her faith. The irony of the comparison is intended to 
renew appeal. 
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7:27-28 27 He said to her, “Let the children be fed first, for it is not fair to take the children’s food 
and throw it to the dogs.” 28 But she answered him, “Sir,[h] even the dogs under the table eat the 
children’s crumbs.” 

 
The woman clearly understood Jesus’ argument and test. She does not hesitate or take offense.  She 
neatly takes Jesus’ argument/parable and turns it to her advantage. 7:28 “Sir,[h] even the dogs under the 
table eat the children’s crumbs.” 
 
Jesus responds immediately: 
 

7:29-30 29 Then he said to her, “For saying that, you may go—the demon has left your daughter.” 
30 So she went home, found the child lying on the bed, and the demon gone. 

 
Jesus responds to the woman’s understanding of his parable, demonstrates her simple trust in his power 
to confront demons, and places herself unconditionally under his lordship. There is no visible sign of 
healing, no words spoken, or action taken. She is simply told to go home; her daughter has been freed of 
the demonic possession. 
 
Oxford Bible Commentary Notes 
Jesus travels into the mixed Gentile-Jewish region of Tyre and meets a Syrophoenician Woman. The 
woman begs Jesus to heal her daughter. 7:27 Jesus’ response is rude and offensive. He refuses to help, 
claims his mission is to the Jews and calls Gentiles dogs. (It seems possible and likely that Jesus did see 
his ministry as primarily for Jews.)  
 
The woman evokes the proper response of faith and trust in Jesus. She uses the Greek word Kyrie, Lord 
for Jesus, thus expressing a high Christology. (Pls. note that the gentile woman has responded in a way 
that the disciples to date have not.) The girl is then healed from a distance. (Pls note that the woman’s 
faith has not been explicitly recognized. Jesus just exorcising the demon remotely and tells her so.) 
 
NT (Tom) Wright Notes 
Very odd exchange between Jesus and the gentile woman. The tone of voice throughout, thought urgent 
and on the woman’s part desperate, is nevertheless somewhat a teasing banter. (They are joisting at 
each other.) 
 
She accepts the apparent insult regarding Gentiles being dogs. She does not challenge him on the 
characterization or priority of the Jews ahead of the Gentiles. But she says, surely out of a sense of 
abundance, that what falls on the floor should be available to the dogs.  
 
At this point in Mark and the Jesus movement the question is one of focus. Jesus is focused on the Jews. 
His message can spread to Gentiles later. He is not denying that the Gentiles have a claim on the love 
and mercy of the one true God. But he is focused on the Jews. Because of the woman’s tenacity and 
understanding Jesus relents and grants her desire to have her gentile, demon infested daughter purified. 
 
12:41-44 The Widow’s Offering 
 
James R. Edwards Notes 
The Temple Treasury is located in the Court of Women. The gift the widow is giving is the smallest 
Roman coin and is a freewill offering. Mark accentuates the woman’s poverty and the insignificance of her 
gift financially. 
 
But in the way God looks at things, her gift is greater than the Pharisee’s. The poor widow has put more 
into the Treasury than all of the others because they were giving out of their wealth and abundance, and 
she out of her poverty and faith. For Jesus the value of the gift is not the amount given but the cost to the 
giver. (This will be repeated in 14:3-9 in the story of the woman and the perfume.)  
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The sacrifice of “all that she had” is the keystone in Mark’s arch of faith. The initial call to the fishermen 
was to leave all and “follow me” (1:17) and it similarly represents giving all that you have to Jesus. The 
chief purpose of the widow story is a model of discipleship. No gift, time, talent, treasure is too 
insignificant to give, if it is given to God. The call to discipleship, to follow Jesus, is a call to lose one’s life 
(8:35). Mark is pointing to the cross, where Jesus will give all he has to the glory of God. 
 
William L. Lane Notes 
Jesus’ last shot at condemning the scribes’ righteousness as a sham and contrasting it with the devotion 
of the poor woman who gives everything to God. Jesus is overturning the concept of piety – what the 
Twelve had failed to appreciate was the total commitment to God that the woman’s gift represented. The 
evangelical view is that the woman gave all that was necessary, all that she had to God. The call to the 
Gospel is a call for absolute surrender to God and total trust in God. 
 
Malina and Rohrbaugh Notes 
Jewish widows, in Hebrew the word means one who is silent, unable to speak, are unable to inherit 
wealth, and unless their families take them back, are powerless and destitute in the society. Jesus extolls 
the woman’s devotion and generosity, giving out of her poverty all that she had versus the wealthy who 
make a show of giving in the Temple. 
 
Ched Myers Notes 
Jesus goes on to warn the crowd against the practices of the scribes – because they reflect the scribe’s 
desire for social and cultural status and wealth. They devour people’s estates and hide behind their 
feigned righteousness.  
 
In contrast the poor woman who offers her last coins is someone who has been exploited by the Temple 
system and the scribes. Jesus elevates her in contrast to the powerful and wealthy. 
 
Oxford Bible Commentary Notes 
Mark vividly contrasts the behavior of the scribes with that of a widow who gives a gift to the temple. In 
Mark, women function as role models in contrast to men, for how true disciples behave. The widow’s gift 
is minute in financial terms, but it is all she has and hence its value in God’s eyes is great. Jesus sees her 
action as a free act of generosity and thanks. 
 
14:3-9 The Anointing at Bethany 
 
James R. Edwards Notes 
The Markan sandwich now highlights an unnamed woman’s devotion to Jesus as she anoints his body for 
burial. 14:3 “She broke open the jar and poured the ointment on his head” which means the vessel could 
never be used again and represents the totality of her gift. 
 
Mark is also using his insider/outsider theme in this passage: 

• Bethany in outside Jerusalem 
• Simon the former leper had suffered ritual impurity and been an outsider from Jewish society 
• The woman, a non-disciple and not accepted in society,  anointing Jesus represents that woman 

were not considered equal in society 
• The outsider woman’s act of insight and generosity stands in great contrast to the insider’s 

disciples lack of understanding and belief 
 
The unnamed woman deems Jesus’ worthy of her sacrifice whereas the disciples do not. Jesus judges 
her by motive not appearance – he defends her as someone who did what she was able to do, much as 
he explained and defended the widow’s mite. 

14:7 “For you always have the poor with you, and you can show kindness to them whenever you 
wish;” 

 
14:7 should not be taken as Jesus’ is indifferent to the poor. The essential issue in verse 7 is not the poor 
but the woman. She is the one who recognizes the immeasurable gift of Jesus what is about to be killed. 
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She is showing her love of God before her love of her neighbors – the poor. The extravagance of her gift 
shows that she alone understands Jesus’ incommensurable worth. 
 
14:8-9 The unnamed woman understands and acts on Jesus’ predictions of his death, while the disciples 
do not. Jesus expects that his body may be thrown to the dogs or cast into a common burial pit – and the 
woman has anointed him before his death because he may not be taken care of after. 
 
Mark seems to reject the idea that she is anointing him for kingship, the title Messiah means “anointed 
one” in in Hebrew. Regal anointing required oil not perfume. The concept of Messiah is much less 
important to Mark than Son of God. The combined evidence points to an anointment for burial rather than 
kingship is Mark’s intent. 
 
At a deeper level the woman perceives the mystery of the gospel is revealed in Jesus’ death. The good 
news and Jesus’ passion are linked. 
 
William L. Lane Notes 
The anointing in Bethany is presented in contrast to the chief priests and scribes who are plotting against 
Jesus (14:1), and Judas who is conspiring with them (14:10). The pure devotion of the anonymous 
woman who anoints Jesus throws into bold relief the hostility and treachery of the chief priests and Judas. 
It also suggests that as the plot was being put in motion, Jesus’ body was already being prepared for his 
death and burial.  
 
It is likely that the expensive gift of Nard stirred the reaction among the disciples that the gift could have 
been used for the poor because provisions for the poor is a tradition in Passover. Jesus’ defense of the 
women sets her action in perspective. He recognizes her gift as an expression of deep love and devotion. 
 
The woman also may have perceived Jesus as the poor man, the poor sufferer who was about to 
undergo great suffering and death. It may also indicate that Jesus was expecting a criminal’s death and 
burial in which there would be no opportunity to prepare his body. 
 
Malina and Rohrbaugh Notes 
The indignation of the disciples could have been motivated by: 

• A female had full and free access to the meal attended by males 
• The gift is presumably of significant value and pouring it on Jesus was less important than using it 

to help the poor. 
• The woman’s access to Jesus physically. 

 
Jesus chides them that it is not a self-indulgent anointing, but rather an anointment before burial and thus 
agreeable to God. 
 
Ched Myers Notes 
The story gives us the name of the man’s house, Simon, the value of the oil, but withholds the name of 
the woman. The fact that it is a meal at the home of a leper reminds the reader of Jesus’ practice of 
incorporating the outcast in his social network.  
 
The meal is interrupted by a woman who proceeds to anoint Jesus’ head with expensive oil. The OT 
Jewish kings are anointed by prophets which can be seen as a prophetic recognition of Jesus. The fact 
that it is a woman that recognizes Jesus in this manner is subversive. 
 
Jesus’ rebukes the men who object to the woman’s actions and gift. It may be that Jesus considers 
himself one of the poor, the guest of a leper and headed for death. What sets her apart is that her action 
is not a messianic celebration, not triumphant, but preparing Jesus for burial. She embodies “service” and 
the ability to endure “suffering”.  
 
Oxford Bible Commentary Notes 
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The story may have originally been independent of the passion narrative. For Mark the story highlights 
three things: 

• It shows the act to be based on the woman’s generosity in contrast to the penny-pinching 
bystanders. 

• The woman “anoints” Jesus’ head to anticipate Jesus’ burial.  
• Jesus’ is king – and kings are anointed.  Jesus in the unfolding passion story will be tried as a 

king, mocked as a king, and crucified with a sign saying he was a king of the Jews. 
 
NT (Tom) Wright Notes 
Jesus’ anointment shows that a woman understands better than the male disciples that Jesus is heading 
to his death and there will be no time to prepare his body. She is moving directly to serve Jesus while he 
is still alive, because it will not be possible after he is executed. 
 
15:33-47 The Death of Jesus, The Burial of Jesus 
 
Raymond E. Brown Notes 
The women who have stayed with Jesus through his crucifixion are a critical link from the cross to the 
tomb and to resurrection. They see him die, they watch and note where he is buried, and they return to 
anoint his body and find the empty tomb and are told he has been raised. 
 
Harper Collins Commentary Notes 
15:40-41 Mary the mother of James the younger and of Joses – could be Jesus mother. He has two 
brothers named James and Joses. Salome is unidentified. 
 
James R. Edwards Notes 
The women reflect Jesus command to be watching (15:32-37 and 14:34-38). Their watching is a sign of 
discipleship, but it is not the same as how the centurion suddenly could see Jesus’ identity. 
 
15:40 The women who watch Jesus die on the cross are named: “Mary Magdalene, and Mary6 the mother 
of James the younger and of Joses, and Salome.” 
 
Mark now completes the sandwich with the story of the women watching Joseph bury Jesus and noting 
the location of the tomb. 
 
15:47 The women are named again: “47 Mary Magdalene and Mary the mother of Joses saw where the 
body[n] was laid.” 
 
William L. Lane Notes 
The women, Mary Magdalene, Mary the mother of James and Joses, and Salome will not be mentioned 
three times. They are at the foot of the cross, they witness where Jesus is buried, and they appear at the 
empty tomb on Sunday morning. Women’s testimony is not admissible in Jewish or Roman courts. The 
gospel listed their names and repeating three times their presence both confirms the historicity of their 
witness and that this story was a strong element of the oral tradition. At a certain level it is an 
embarrassment to the disciples and the early church. 
 
Mary Magdalene and Mary, the mother of Joses, are the final silent witnesses to the burial of the body. 
The detail is important because they are witnesses to one, Jesus died on the cross and, two, he was 
buried in a specific tomb that evening before sundown. 
 
Oxford Bible Commentary Notes 
In Mark the woman often do what the disciples and men have failed to do. They have stayed with Jesus 
through his death and burial after the disciples fled. This account prepares the reader for what is coming 

 
6 Mark 6:3 “Is not this the carpenter, the son of Mary[a] and brother of James and Joses and Judas and Simon, and are not his 
sisters here with us?” 
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next: the woman know Jesus is dead; they know where he is buried; and they plan to return to anoint his 
body. The only extra adornment is Pilate’s checking with the soldiers to make sure Jesus is dead. 
 
16:1-8 The Resurrection of Jesus 
 
Raymond E. Brown, Introduction to the New Testament Notes 
16:1-8 Jesus’ body was buried hastily, and so on Sunday morning, after the Sabbath rest, the women 
purchase spices to anoint him. The discussion about who will move the stone underlines the divine 
intervention in the scene. 
 
The tomb is open, and a young man is sitting there, who is likely an angel though he is not identified as 
one, and the tomb is empty the body of Jesus is gone. The young man proclaims:  
 
16:6-7 6 But he said to them, “Do not be alarmed; you are looking for Jesus of Nazareth, who was 
crucified. He has been raised; he is not here. Look, there is the place they laid him. 7 But go, tell his 
disciples and Peter that he is going ahead of you to Galilee; there you will see him, just as he told you.” 
 
The statement, “He has been raised; he is not here… 7 But go, tell his disciples and Peter that he is going 
ahead of you to Galilee; there you will see him, just as he told you.” This fulfills Jesus’ three prophecies 
(8:31; 9:31; 10:34). The Son of Man has triumphed. 
 
The reaction of the women in 16:8 is astonishing – they run away in terror and tell no one. Mark’s 
theology is consistent: Even a proclamation of the resurrection does not produce faith without the hearer’s 
personal encounter with suffering and carrying the cross. 
 
The majority of scholars agree that the original Markan manuscript ended at 16:8. There are manuscripts 
from antiquity that show 16:8 and two other endings to Mark that extend the story and include 
resurrection stories. 
 
Harper Collins Study Bible, NRSV Version Notes 
16:1-2 “When the Sabbath was over” – after sundown on Saturday specifically very early on Sunday 
morning. “Mary Magdalene, and Mary the mother of James, and Salome bought spices.” Mary the mother 
of James is Jesus’ mother. James is Jesus’ brother who later became a leader of the early Christian 
movement in Jerusalem. 
 
16:5 The young man should be understood as an angel. It is customary in Second Temple Jewish tracts 
for angels to be referred to as a man or a young man. 
 
James R. Edwards Notes 
The repeated emphasis on the named women who witness the death, burial and later the empty tomb 
points to the historicity of the story and that it pre-dates Mark. The testimony of women would not have 
been credible in the 1st Century CE Jewish or Roman cultures. 
 
Mark lists the women’s names three times. It certifies on the basis of eyewitnesses the veracity of the 
events described. Most remarkably they are the names of women.  This is evidence that Mark’s account 
may be the earliest and the veracity of the account historically, because a created account would not 
have had women as the witnesses. 
 
The names of Mary, the mother of James and Joses, Salome and Mary Magdalene are the names of the 
women in all four gospel accounts. This endows the resurrection story with the highest degree of 
historicity and probability. 
 
16:2-4 Mark is specific, the sun had risen, as the women approach the tomb. Unlikely they have gone to 
the wrong tomb. The concern about rolling the stone away, and then finding it rolled away suggests that 
the resurrection is God’s work entirely. The human role in the event is as a witness. 
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16:5-6 5 “As they entered the tomb, they saw a young man, dressed in a white robe, sitting on the right 
side; and they were alarmed.” The “young man”, the “white robe”, and the women being “alarmed”  
indicate an angelic encounter. The angel sitting on the right side of the tomb is a detail that seems from 
an eye witness account because it has no overall meaning or significance. The word angel means 
messenger in Greek and that is the young man’s purpose in the empty tomb for the women. He is the 
mediator between the ineffability, incapable of being expressed in words, of the resurrection and the 
woman.  
 
10:6-8 The angel speaks to them in an order that deals with their fear, their hope and then their mission.  
 
““Do not be alarmed; you are looking for Jesus of Nazareth, who was crucified. He has been raised; he is 
not here. Look, there is the place they laid him.” 
 
The women have come to anoint Jesus body in preparation for death to bring some kind of closure to 
their grief. They are not prepared emotionally. What they expected to be a closure experience has 
converted into a commencement experience. They are concerned with death while the Son of Man is now 
concerned with life. 
 
The crucified one has been raised! The place where they laid him is empty. And this is of crucial 
importance. This is not a spiritual or mystical experience. They are directed to the real-world reality that 
the grave is empty. The Jesus who they saw die and buried is now resurrected.  
 
The angel is making the announcement of the good news, the gospel. It is first proclaimed in the empty 
tomb. The tomb that received and gave up Jesus Christ. A new order of existence is inaugurated “He has 
been raised!” The women are witnessing that “the kingdom of God has come with power” (9:1). 
 
The invitation to inspect the empty tomb, does not prove the resurrection and the NT does not present it 
as proof. It is one of several facts regarding the resurrection. The empty tomb does not prove the 
resurrection, but the resurrection makes the empty tomb meaningful. It says that Jesus who died as a 
bodily being has been raised as a bodily being by God. It is the historical place and time of the 
resurrection event. It is where we mark the transition from one existence to another.   
 
Mark as a theologian and a Christian is interested in faith in the resurrected Jesus, not in proofs of his 
existence. It is an encounter with the resurrected Jesus, not the empty tomb, that produces faith. 
  
16:7 “But go, tell his disciples and Peter that he is going ahead of you to Galilee; there you will see him, 
just as he told you.” 
 
This announcement fulfills 14:28 and the words are remarkable words of grace and encouragement. The 
disciples abandonment of Jesus, and Peter’s denials, are not the final word. It is not given to human 
beings to speak the last word. The last word belongs to Jesus, 14:28 “But after I am raised up, I will go 
before you to Galilee.” Jesus ministry started with calling the disciples and Jesus resurrection begins with 
his calling them again. Jesus is not assigning blame, he is going before them and asking them to gather. 
 
If the word of grace from the resurrected Jesus includes a traitor like Peter, then readers of the gospel 
may be assured that it includes those of their community who have failed Christ. 
 
16:8 So they went out and fled from the tomb, for terror and amazement had seized them; and they said 
nothing to anyone, for they were afraid. 
 
Verse 8 clearly implies a response of fear that inhibits faith. The flight of the women matches the flight of 
the disciples in the garden. Their fear, flight and silence contravenes the command of the angel.  
 
The resurrection does not magically dispel fear and cowardice. Throughout the gospel Mark has warned 
that signs, miracles and portends do not evoke faith (8:11-13). The greatest of all signs, the empty tomb, 
and the angel, does not produce faith.  
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Faith comes through hearing the gospel and personal encounters with the One who was crucified and 
now is raised from the dead. Even at the close of the story, the human characters faith the divine will. 
Jesus in his earthly ministry commanded people to silence, and they spoke, in his resurrected state the 
woman are commanded to speak, and they flee in silence. 
 
William L. Lane Notes 
 
16:1 The fact that the women were returning to the tomb to anoint Jesus body shows they had no 
expectation of the resurrection. It is instead an expression of intense devotion. 
 
16:2 The women arrived “when the sun had risen”. 
 
16:3-4 The women had witnessed Jesus death and burial. There is no indication in Mark that they were 
aware of Matthew’s story that the Sanhedrin had sealed the tomb and posted a guard. They were instead 
concerned with how they would get the stone removed so they could enter the tomb. 
 
16:5 When the women enter the burial chamber they are startled to see “young man, dressed in a white 
robe, sitting on the right side”. 
 
Scholars debate the nature of the young man: 
• Some say Mark does not explicitly say that the man is an angel. 
• Others that the text seems to make the supernatural character of the young man explicit. The 
feature that shows that the evangelist, Mark, means for the man to be interpreted as an angel is the factor 
of revelation. God is using a visible means to reveal himself to the women and the young man as an 
angel fits that pattern. 
 
The detail of the white garment. In the color symbolism of the NT white is primarily the heavenly color.  
 
The presence of the angel underscores the eschatological character of the resurrection of Jesus and 
anticipates the Parousia with the ‘the Son of Man coming in clouds’ with great power and glory” (13:26).  
 
The women’s response includes dread and terror. (16:8) 
 
16:6 The action of God is not always self-evident. It is often accompanied by the word of revelation, 
interpreting the significance of the event. The emptiness of the tomb possessed no factual value in itself. 
It simply raised the question: what happened to the body?  God therefore sent his messenger to disclose 
the fact of the resurrection. The announcement of the angel is the crystallization point for faith. 
 
The angel uses very specific and direct language to make sure it is clear: “you are looking for Jesus of 
Nazareth, who was crucified. He has been raised; he is not here. Look, there is the place they laid him.” 
The man, Jesus of Nazareth, who was crucified, is not here, he has been raised. Look here is where his 
body was placed. He was crucified and died and buried and now his body has been raised from where it 
was placed. 
 
These specific words stress that the tomb that held Jesus on Friday is now empty because he has been 
raised. This language matches early testimony in Paul and Acts: 
 
Paul wrote in 1 Cor 15:4 “he was buried, and that he was raised on the third day in accordance with the 
scriptures” 
 
Peter is quoted as saying in Acts 2:23-4 “23 this man, handed over to you according to the definite plan 
and foreknowledge of God, you crucified and killed by the hands of those outside the law. 24 But God 
raised him up, having freed him from death,[c] because it was impossible for him to be held in its power.” 
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It is interesting that early anti-Christian polemicists never sought to dispute this fact. The story of the theft 
of the body (Matt 28:15; Justin, Dialogue with Trypho 108) simply confirms that the tomb was empty. 
 
Moreover the fact that women were witness to the empty tomb, and the angel’s pronouncement, is an 
embarrassment to the early Church and the male leadership. It is not a detail they would have created if 
the story was fabricated. 
 
16:7 The angel assured the women that Jesus was alive. He then commissions them to tell the disciples 
and Peter that Jesus as gone before them to Galilee as he had told them he would (14:28). Including 
Peter, shows that even with his betrayal, Jesus has forgiven him and is asking him to join the disciples in 
Galilee with Jesus. The statement “he is going ahead of you to Galilee; there you will see him”  implies 
the resurrection appearances to Peter and the disciples which is detailed in 1 Corr 15: 
 
1 Corr 15:5-8 5 and that he appeared to Cephas, then to the twelve. 6 Then he appeared to more than 
five hundred brothers and sisters[c] at one time, most of whom are still alive, though some have died.[d] 7 
Then he appeared to James, then to all the apostles. 8 Last of all, as to one untimely born, he appeared 
also to me. 
 
16:8 The women’s reaction is terror and flight, and they were reduced to silence. For some period of time 
they kept the experience to themselves because they were afraid. In many ways they parallel Peter in the 
Transfiguration when he offers to build three tabernacles because he did know what to say because he 
was terrified. 
 
Those who experience God’s direct intervention in the world are often terrified. Divine revelation lies 
beyond human experience with no immediate means of understanding. The first human response is 
overwhelming fear. It may imply awareness that judgement might be about to happen. 
 
Ched Myers  Notes 
16:1-4 The women are on a genuine mission of mercy, somewhat duplicating what Joseph of Arimathea 
has already done. The closure of the tomb has been moved, we are not told how, and this ignites the 
reader’s hope that the narrative is not over. 
 
16:5 Mark uses very symbolic language:  
• The young man is sitting on the right side of the tomb – the side of the throne that Jesus’ disciples 
compete to sit at with Jesus 
• Wrapped in a white robe – similar to what clothed Jesus when he was buried, the same color as 
Jesus clothes in the Transfiguration, and seen as the color of martyrs (Rev 7:9, 13) 
• The women are “deeply troubled – language used before at the Transfiguration and in the 
Garden.  
 
The young man details the reversal that has occurred: The man who the authorities crucified and was 
dead has been raise by God and is no longer here. Where they laid him is bare. The tomb is empty. 
 
16:6 “you are looking for Jesus of Nazareth, who was crucified. He has been raised; he is not here. Look, 
there is the place they laid him.” 
 
The community that deconstructed in two stages: the disciples fleeing and Peter denial, is now being 
reconstructed in two phases, Peter and the disciples are to go to Galilee and reunite with Jesus. 
 
Mark refuses to narrate the appearances of the risen Christ. He is pointing his narrative back to where it 
started, Galilee. Where the disciples were first called. Mark is finally revealing that his gospel’s structure is 
circular. The narrative that appears to have ended has pointed back to its beginning. 
 
The full revelation of the Human One/Son of Man does not meet expectations: 
• It is not a triumphant victory for the community – as the disciples hoped; 
• It is not the restoration of the Davidic kingdom – as the zealots hoped; 
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• It is not a tragic failure and defeat – as the Sanhedrin and Romans hoped 
• It is a regeneration of the messianic mission – if people have eyes to see, and ears to hear. The 
invitation to follow Jesus to Galilee is the third call to discipleship. It evokes both hope and terror. Hope 
that all can be restore to Jesus; and terror in the attire of martyrdom. 
 
The irony is that before they have been told to tell no one, and now they are told to tell the world. Will 
they? 
 
We are challenged in the ending to overcome our fear. Will we flee or follow Jesus? The young man’s 
invitation ought to provoke fear if we take it seriously.  
 
“When Christ calls a person, He bids him them to come and die.” (Dietrich Bonhoeffer, Cost of 
Discipleship, 1953)  
 
Oxford Bible Commentary Notes 
Mark’s Gospel ends with the women discovering the empty tomb, encountering an angel, and being told 
that Jesus has been raised and goes before them. To Galilee.  
 
The historical problem with Marks text is why would the women have no idea how to move the stone in 
front of the tomb and still come to the tomb in the early morning? 
 
For Mark the narrative shows the miracle of the empty tomb which surpasses all human expectations and 
thus leads to astonishment on the part of the women. 
 
16:7  “But go, tell his disciples and Peter that he is going ahead of you to Galilee; there you will see him, 
just as he told you.”   The specific reference to Peter makes it highly likely that the “seeing” involves a 
resurrection experience, with the mention of Peter perhaps referring to a special appearance to Peter: 
 

1 Cor 15:3-5 3 “For I handed on to you as of first importance what I in turn had received: that 
Christ died for our sins in accordance with the scriptures, 4 and that he was buried, and that he 
was raised on the third day in accordance with the scriptures, 5 and that he appeared to Cephas 
(Peter), then to the twelve.” 

 
Luke 24:34 “They were saying, “The Lord has risen indeed, and he has appeared to Simon!”” 

 
The young man’s last words were “as he told you” (Mark 14:28) recalling Jesus’ passion prediction. The 
reference is thus to a meeting between the risen Jesus and the disciples when the latter will be forgiven 
and restored: their relationship with Jesus, broken by their failure to stay with him, will be renewed. Once 
again, they will become disciples of Jesus, with Jesus “going ahead of them” just as he did before (Mark 
10:32). 
 
The women’s reaction is to ignore what they have been told. They are seized by “terror and amazement” , 
they flee and say “nothing to anyone, for they were afraid.” It is likely that Mark viewed the women’s 
behavior negatively. Fear is contrasted with faith in Mark (4:40). They have failed to do what they were 
explicitly told to do. In 9:9 Jesus told his followers that they were to speak out after he had been raised.   
 
In the end the women, like the disciples, fail God.  
 
N.T. (Tom) Wright, Mark for Everyone Notes 
Mark’s ending is missing. I am convinced of it. Two of our best manuscripts form the fourth century end 
where this text breaks off. The endings in other manuscripts appear to have been added later.  
 
The women are going to the tomb to attend to Jesus body, not to witness his rising. The get the shock of 
their lives when the tomb is open, the body missing, and a young man says that Jesus has been raised 
and goes before them to Galilee. The message to the disciples seeks to restore all of them, including 
Peter, in Galilee. 
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Modern scholarship attempts to say that Mark intended to end the gospel with the women fleeing the 
tomb and telling now one because they were terrified. But in the Transfiguration, he had already told the 
disciples not to tell anyone about the Transfiguration until “the son of man has been raised from the dead” 
(9:9). Mark has left you puzzled, but now he intends to make clear what raised from the dead means. 
 
“I find it incredible that he would break off just at the point where he can tell us…” what raised from the 
dead means. 
 
I believe that Mark provided an ending in which the women spoke to the disciples. The disciples visited 
the tomb and then went to Galilee. Here they met Jesus again and he confirmed to them that he indeed 
was alive in a new way. And Jesus then commissioned them to go and do the work that awaited them. It 
would have drawn together Marks’s themes and propelled discipleship out into the world. 
 
But we can make a theological virtue out of necessity. The way Marks gospel now ends encourages us all 
to explore not only the faith of the early church, that Jesus had indeed risen from the dead, but own faith 
as well. 
 
There is a blank at the end of the story, and we are invited to fill it in. What is Easter to us? What do we 
know of the risen Lord? Where is he now going before us in the world? 
 


