
Slow Religion 
Gospel According to Mark 

Chapter 15 
  

Gospel According to Mark, Chapter 15 Notes 
Joe Jennings Page 1 3/4/22 

SLOW RELIGION: GOSPEL ACCORDING TO MARK 
 
Slow Religion: The Gospel According to Mark is a lay person-led adult education 
weekly series for Christians and seekers who want to deepen their spiritual 
understanding and gain life insights from the Gospels. The class studies and 
discusses Mark, possibly the first Gospel, using theological, historical, cultural 
commentaries on the Gospel to spur understanding, reflection and action.  
 
The class is created and led by Joe Jennings and advisors include: the Rev. Zoila 
Schoenbrun, St. Stephens Episcopal Church, Belvedere, CA; the Rev. Br. Richard 
Edward Helmer, Episcopal Church of our Saviour, Mill Valley, CA; and Eugene E. 
Lemcio, PhD, Emeritus Professor of New Testament, Seattle Pacific University, 
Episcopal Church of the Ascension, Seattle. 
 
Prior Slow Religion Classes include: St. Paul’s Letter to the Romans (2017-8); the 
Gospel of St. John (2019-20); the Holy Spirit (2020); and the Foundations of 
Christian Faith (2020-21). 

 
 
 

OPENING PRAYER 
 
Proper 281     

Blessed Lord, who caused all holy Scriptures to be written  
for our learning:  
Grant us so to hear them, read, mark, learn,  
and inwardly digest them,  
that we may embrace and ever hold fast  
the blessed hope of everlasting life,  
which you have given us in our Savior Jesus Christ;  
who lives and reigns with you and the Holy Spirit,  
one God, for ever and ever. Amen. 

 
  

 
1 Episcopal Book of Common Prayer pp.236 

St. Mark, Giorgio Vasari, 1570-71 
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MARK 152 
 
Jesus before Pilate 
15 As soon as it was morning, the chief priests held a consultation with the elders and scribes and the 
whole council. They bound Jesus, led him away, and handed him over to Pilate. 2 Pilate asked him, “Are 
you the King of the Jews?” He answered him, “You say so.” 3 Then the chief priests accused him of many 
things. 4 Pilate asked him again, “Have you no answer? See how many charges they bring against you.” 
5 But Jesus made no further reply, so that Pilate was amazed. 
 
Pilate Hands Jesus over to Be Crucified 
6 Now at the festival he used to release a prisoner for them, anyone for whom they asked. 7 Now a man 
called Barabbas was in prison with the rebels who had committed murder during the insurrection. 8 So 
the crowd came and began to ask Pilate to do for them according to his custom. 9 Then he answered 
them, “Do you want me to release for you the King of the Jews?” 10 For he realized that it was out of 
jealousy that the chief priests had handed him over. 11 But the chief priests stirred up the crowd to have 
him release Barabbas for them instead. 12 Pilate spoke to them again, “Then what do you wish me to 
do[a] with the man you call[b] the King of the Jews?” 13 They shouted back, “Crucify him!” 14 Pilate 
asked them, “Why, what evil has he done?” But they shouted all the more, “Crucify him!” 15 So Pilate, 
wishing to satisfy the crowd, released Barabbas for them; and after flogging Jesus, he handed him over to 
be crucified. 
 
The Soldiers Mock Jesus 
16 Then the soldiers led him into the courtyard of the palace (that is, the governor’s headquarters[c]); and 
they called together the whole cohort. 17 And they clothed him in a purple cloak; and after twisting some 
thorns into a crown, they put it on him. 18 And they began saluting him, “Hail, King of the Jews!” 19 They 
struck his head with a reed, spat upon him, and knelt down in homage to him. 20 After mocking him, they 
stripped him of the purple cloak and put his own clothes on him. Then they led him out to crucify him. 
 
The Crucifixion of Jesus 
21 They compelled a passer-by, who was coming in from the country, to carry his cross; it was Simon of 
Cyrene, the father of Alexander and Rufus. 22 Then they brought Jesus[d] to the place called Golgotha 
(which means the place of a skull). 23 And they offered him wine mixed with myrrh; but he did not take it. 
24 And they crucified him, and divided his clothes among them, casting lots to decide what each should 
take. 
 
25 It was nine o’clock in the morning when they crucified him. 26 The inscription of the charge against 
him read, “The King of the Jews.” 27 And with him they crucified two bandits, one on his right and one on 
his left.[e] 29 Those who passed by derided[f] him, shaking their heads and saying, “Aha! You who would 
destroy the temple and build it in three days, 30 save yourself, and come down from the cross!” 31 In the 
same way the chief priests, along with the scribes, were also mocking him among themselves and saying, 
“He saved others; he cannot save himself. 32 Let the Messiah,[g] the King of Israel, come down from the 
cross now, so that we may see and believe.” Those who were crucified with him also taunted him. 
 
The Death of Jesus 
33 When it was noon, darkness came over the whole land[h] until three in the afternoon. 34 At three 
o’clock Jesus cried out with a loud voice, “Eloi, Eloi, lema sabachthani?” which means, “My God, my God, 
why have you forsaken me?”[i] 35 When some of the bystanders heard it, they said, “Listen, he is calling 
for Elijah.” 36 And someone ran, filled a sponge with sour wine, put it on a stick, and gave it to him to 
drink, saying, “Wait, let us see whether Elijah will come to take him down.” 37 Then Jesus gave a loud cry 
and breathed his last. 38 And the curtain of the temple was torn in two, from top to bottom. 39 Now when 

 
2 All Bible quotations and footnotes are from the New Revised Standard Version at Biblegateway.com New Revised Standard 
Version Bible, copyright © 1989 the Division of Christian Education of the National Council of the Churches of Christ in the United 
States of America. Used by permission. All rights reserved. 
 



Slow Religion 
Gospel According to Mark 

Chapter 15 
  

Gospel According to Mark, Chapter 15 Notes 
Joe Jennings Page 3 3/4/22 

the centurion, who stood facing him, saw that in this way he[j] breathed his last, he said, “Truly this man 
was God’s Son!”[k] 
 
40 There were also women looking on from a distance; among them were Mary Magdalene, and Mary the 
mother of James the younger and of Joses, and Salome. 41 These used to follow him and provided for 
him when he was in Galilee; and there were many other women who had come up with him to Jerusalem. 
 
The Burial of Jesus 
42 When evening had come, and since it was the day of Preparation, that is, the day before the sabbath, 
43 Joseph of Arimathea, a respected member of the council, who was also himself waiting expectantly for 
the kingdom of God, went boldly to Pilate and asked for the body of Jesus. 44 Then Pilate wondered if he 
were already dead; and summoning the centurion, he asked him whether he had been dead for some 
time. 45 When he learned from the centurion that he was dead, he granted the body to Joseph. 46 Then 
Joseph[l] bought a linen cloth, and taking down the body,[m] wrapped it in the linen cloth, and laid it in a 
tomb that had been hewn out of the rock. He then rolled a stone against the door of the tomb. 47 Mary 
Magdalene and Mary the mother of Joses saw where the body[n] was laid. 
 
Footnotes 
 

Mark 15:12 Other ancient authorities (manuscripts) read what should I do 
Mark 15:12 Other ancient authorities (manuscripts) lack the man you call 
Mark 15:16 Gk the praetorium 
Mark 15:22 Gk him 
Mark 15:27 Other ancient authorities (manuscripts) add verse 28, And the scripture was fulfilled 
that says, “And he was counted among the lawless.” 
Mark 15:29 Or blasphemed 
Mark 15:32 Or the Christ 
Mark 15:33 Or earth 
Mark 15:34 Other ancient authorities (manuscripts) read made me a reproach 
Mark 15:39 Other ancient authorities (manuscripts) add cried out and 
Mark 15:39 Or a son of God 
Mark 15:46 Gk he 
Mark 15:46 Gk it 
Mark 15:47 Gk it  
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OVERVIEW3 
These are the three structural pillars of the narrative, and the meaning of the third moment can now be 
understood in terms of the advent of the Son of Man/The Human One. 
 

Baptism Transfiguration Crucifixion 
Heavens rent, dove descends Garments turn white, cloud 

descents 
Sanctuary veil rent, darkness 
descends 

Voice from heaven Voice from cloud Jesus’ great voice 
“You are my son, the beloved.” This is my son, the beloved” Truly this man was the Son of 

God 
JohnBap as Elijah Jesus appears with Elijah “Is he calling for Elijah?” 

 
Mark has given us narrative clues that identify all three events with the cross. Jesus has said three times 
that the people would “see” the advent of the Human One. And at Jesus execution on the cross truly his 
disciples, represented by the women, and the elite of Israel and the crowd are all present.  
 
15:1-5 Jesus before Pilate 
Jewish kingship will dominate the chapter.  15:2 “Are you the King of the Jews?” Pilate’s question reflects 
his concern. He is not interested in religious issues within Judaism. He is concerned that a Messiah, 
which he interprets as “King” is being proclaimed who can challenge Roman authority and control. 
 
The early Christian church shifted blame for the death of Jesus from the Romans to the Jewish authorities 
and people. Pilate is presented with Jesus and asks him if he is the King of the Jews and then tries to find 
a way not to deal with him. The picture is quite implausible. It does not square with other accounts of 
Pilate, nor is there any other record of Passover stays of execution and release of prisoners by the 
Roman governors. 
 
Jesus’ response “You say so” is not a direct affirmation – but neither is it a denial. Mark’s Jesus is quiet in 
front of Pilate. Pilate asks questions and attempts to draw him out and Jesus says nothing more. From 
here on, Jesus silence is in response to increased hostility, cruelty, mockery, and violence.  
 
15:6-15 Pilate Hands Jesus over to Be Crucified 
Since Jesus came down from Galilee, his real opposition has been a steady escalation up the religious 
establishment to the Chief Priest in Jerusalem. But what is Pilate’s political situation and motivation? 
Executing Jesus is in Pilate’s interest, it satisfies the crowd, and it maintains the peace and security 
during the Passover Festival.  
 
When the crowds appear all of the elements of Mark’s story are now present: the elites, the Romans, the 
and the crowd. Jesus who has been abandoned by his community, stands alone. The crowds have two 
visions of kingdom before them – the revolutionary kingdom of military conquest; or the kingdom of God 
represented by Jesus’ teaching. It is only an apparent choice because the powers want to make sure 
Jesus does not get released, i.e. they are not afraid of Barabbas, they are afraid of Jesus. 
 
15:16-20 The Soldiers Mock Jesus 
15:18 Haul, King of the Jews is likely a parody of the legionnaire’ salute: “Hail, Caesar, conqueror, 
emperor.” 
 
15:21-32 The Crucifixion of Jesus 
In reflecting on the crucifixion of Jesus the earliest Christians found in the suffering of the righteous man 
the supreme pre-figurement of Jesus’ fate. They saw it reflected in the OT4.  Paul would admit 20 years 

 
3 Overview sources are notes from James R. Edwards, Harper Collins Bible Commentary, Ched Myers  and the Oxford Bible 
Commentary. 
4 Psalm 22:7 All who see me mock at me; 
    they make mouths at me, they shake their heads; 
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later that the thought of God’s Messiah suffering a “cross of shame” was so scandalous that preaching 
the crucified Messiah was “a stumbling block to Jews and foolishness to Gentiles. (1 Cor 1:23).  
 
Mark however admits it as a terrible reality, but without sensationalism or sentimentality. His purpose is to 
emphasize what the crucifixion of Jesus accomplished, and how.  Jesus submits fully and completely to 
God’s will. He does not attempt to deflect or respond or get the final word.  Jesus surrenders in total 
vulnerability to the malevolence and violence of the world.  
 
Jesus opponents are imploring him to repudiate the cross if he is truly the Messiah. It is a secret desire of 
Jesus’ critics for a better ending that suits their worldviews. They are prepared to believe, if and only if, 
Jesus can salvage the narrative of triumphant. They even include calling on Elijah to save Jesus. 
 
15:33-41 The Death of Jesus 
Darkness 
Darkness falls – an event that is seen as a divine miracle. The darkness is not a divine eulogy but 
something ominous and evil. It is an eschatological judgement by God. The darkness covers the entire 
earth and represents all of humanity is implicated in Jesus’ death not just the Jews. 
 
Jesus’ Cry 
Jesus utters his only words from the cross. Three views: 

• Hope: Following the line of Psalm 22 that ends with great hope. 
• Abandonment: There has been a steady progression in Jesus’ isolation and abandonment. He 

has been abandoned by his friends, condemned by the authorities, and now on the cross he feels 
abandoned by God. Marks story presents a stark and harsh view that should not be watered 
down or avoided. 

• Cost of sacrifice:  Jesus is wholly forsaken and exposed to the horror of humanity’s sin. It is 
horror so total that in his dying breath he senses his separation from God. 

 
Jesus’ death causes two events: the tearing of the temple curtain, and the confession of the centurion. 
 
The Tearing of the Temple Veil 
The tearing of the curtain is rich in theological symbolism. Is it the inner curtain between the Holy of 
Holiness area or the curtain between the Court of Israel and the Court of the Women in the Temple? 
Does it mean the division between God and humanity is gone with Jesus’ death? The outer curtain is one 
visible to all people not just Jewish males.  
 
The Centurion 
The centurion’s statement is on seeing a man die from crucifixion on a cross. If this is true, then it is about 
the nature of God in the abandonment, the weakness, and the powerlessness of the crucified one. 
 
Son of God is Mark’s load-bearing Christological title, which until this moment has laid unconfessed by 
any human being. The gentile soldier is the first person in the Gospel to confess Jesus as the Son of 
God, and the confession is evoked by his passion – his suffering and death on the cross. 
 
The passion of Jesus on the cross is the crucial clue to the centurion’s confession. The confession is 
evoked by Jesus’ dying and death. The centurion has heard Jesus last cry, seen him draw his last breath, 
and watched hum die. The confession of “Son of God” is linked to the death on the cross. 

 
Psalm 69:21  
21 They gave me poison for food, 
    and for my thirst they gave me vinegar to drink 
 
Isaiah 53:7 7 He was oppressed, and he was afflicted, 
    yet he did not open his mouth; 
like a lamb that is led to the slaughter, 
    and like a sheep that before its shearers is silent, 
    so he did not open his mouth. 
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The centurion has undoubtable seen other men die on crosses. But something about Jesus dying and 
death is revelatory. Even though the dying on the cross contradicts the Jewish messiah idea, and the 
Greek “divine man” idea, it becomes by an act of God the window into the heart and meaning of Jesus, 
the significance of which is captured in the confession “Truly this man was God’s Son!” 
 
How could this Roman soldier come to this insight? 
We can never know for sure, however: 

• He was aware that Jesus had been executed on the charge of “King of the Jews” (15:2, 11, 18). 
• He may have been aware that the chief priest Caiaphas accused Jesus as the “Son of God” 

(14:61-62). 
• As a Roman he would be familiar with the concept of deification of rulers in the emperor cult 

some of whom were considered sons of gods. 
• Also as a Greek-Roman cultural inheritor aware of human heroes being deified after death. 

 
The fact of the passion and death of Jesus on a cross evoked a confession of the centurion indicates that 
he, by divine revelation, was granted the mystery of faith in Jesus as the Son of God.  
 
The reaction of the Centurion to Jesus death on the cross is often misunderstood. Mark’s theology is 
understood that only after the cross can Jesus be truly understood. Putting the language in the mouth of s 
Roman betrays a somewhat imperial bias.  
 
Contrary View: The centurion is standing over Jesus to make sure that he dies on the cross and no one 
attempts to save him. The man does not defect from the Roman army, he does not become a disciple, so 
this is not a discipleship story. The man’s words could be a Hellenistic statement of respect – not a 
revelation about the true nature of Jesus. It is up to the reader to discern. It could be that as with the 
demons, those in power know who Jesus is and are out to destroy him. The centurion could be saying 
what other forces aligned against Jesus have said throughout the Gospel. We know who you are Jesus, 
Son of God.  
 
15:42-47 The Burial of Jesus 
 
Joseph of Arimathea: 
Conventional view: The boldness of Joseph of Arimathea is contrasted with the fear of the woman. 
Joseph of Arimathea is “respected member of the council, who was also himself waiting expectantly for 
the kingdom of God”, does not just watch – he acts. He goes to Pilate to ask for Jesus’ body, he buries 
Jesus himself, and he secures the grave by rolling the stone over the covering. 
 
Contrarian view: 
Joseph as a member of the Sanhedrin is complicit in Jesus’ death. Even if he is “expecting the kingdom 
of God” the phrase is hard to understand in this context. His bold request for Jesus body shows that the 
power is with Rome. Burying Jesus prevents profaning the Sabbath and deny his followers a rallying 
point. No Jewish burial rituals are performed other than the body was wrapped in linen. So is Joseph 
simply attending to a matter of ritual purity and political caution?  
 
The Women: 
The women reflect Jesus command to be watching. Their watching is a sign of discipleship. The women 
who watch Jesus die on the cross are named: “Mary Magdalene, and Mary5 the mother of James the 
younger and of Joses, and Salome.” 15:47 The women are named again: “47 Mary Magdalene and Mary 
the mother of Joses saw where the body[n] was laid.” The repeated emphasis on the named women who 
witness the death, burial and later the empty tomb points to the historicity of the story and that it pre-dates 
Mark. The testimony of women would not have been credible in the 1st Century CE Jewish or Roman 
cultures. 

 
5 Mark 6:3 “Is not this the carpenter, the son of Mary[a] and brother of James and Joses and Judas and Simon, and are not his 
sisters here with us?” 
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FOUR VERSIONS 
 
Consider how the four gospels chronicle the death of Jesus: 
 

Mark 15:33-41 Matthew 27:45-56 Luke 23:44-49 John 19:28-37 
15:33 When it was 
noon, darkness came 
over the whole land[h] 
until three in the 
afternoon. 34 At three 
o’clock Jesus cried out 
with a loud voice, “Eloi, 
Eloi, lema 
sabachthani?” which 
means, “My God, my 
God, why have you 
forsaken me?”[i]  
 
35 When some of the 
bystanders heard it, 
they said, “Listen, he is 
calling for Elijah.” 36 
And someone ran, filled 
a sponge with sour 
wine, put it on a stick, 
and gave it to him to 
drink, saying, “Wait, let 
us see whether Elijah 
will come to take him 
down.”  
 
37 Then Jesus gave a 
loud cry and breathed 
his last.  
 
38 And the curtain of 
the temple was torn in 
two, from top to bottom.  
 
39 Now when the 
centurion, who stood 
facing him, saw that in 
this way he[j] breathed 
his last, he said, “Truly 
this man was God’s 
Son!”[k] 
 
40 There were also 
women looking on from 
a distance; among 
them were Mary 
Magdalene, and Mary 
the mother of James 
the younger and of 
Joses, and Salome. 41 

27:45 From noon until 
three in the afternoon 
darkness came over all 
the land. 46 About 
three in the afternoon 
Jesus cried out in a 
loud voice, “Eli, Eli,[c] 
lema sabachthani?” 
(which means “My God, 
my God, why have you 
forsaken me?”).[d] 
 
47 When some of those 
standing there heard 
this, they said, “He’s 
calling Elijah.” 48 
Immediately one of 
them ran and got a 
sponge. He filled it with 
wine vinegar, put it on a 
staff, and offered it to 
Jesus to drink. 49 The 
rest said, “Now leave 
him alone. Let’s see if 
Elijah comes to save 
him.” 
 
50 And when Jesus 
had cried out again in a 
loud voice, he gave up 
his spirit. 
51 At that moment the 
curtain of the temple 
was torn in two from 
top to bottom. The 
earth shook, the rocks 
split 52 and the tombs 
broke open. The bodies 
of many holy people 
who had died were 
raised to life. 53 They 
came out of the tombs 
after Jesus’ 
resurrection and[e] 
went into the holy city 
and appeared to many 
people. 
 
54 When the centurion 
and those with him who 

23:44 It was now about 
noon, and darkness 
came over the whole 
land until three in the 
afternoon, 45 for the 
sun stopped shining. 
And the curtain of the 
temple was torn in two.  
 
46 Jesus called out 
with a loud voice, 
“Father, into your 
hands I commit my 
spirit.”[e] When he had 
said this, he breathed 
his last. 
 
47 The centurion, 
seeing what had 
happened, praised God 
and said, “Surely this 
was a righteous man.”  
 
48 When all the people 
who had gathered to 
witness this sight saw 
what took place, they 
beat their breasts and 
went away. 49 But all 
those who knew him, 
including the women 
who had followed him 
from Galilee, stood at a 
distance, watching 
these things. 

28 Later, knowing that 
everything had now 
been finished, and so 
that Scripture would be 
fulfilled, Jesus said, “I 
am thirsty.” 29 A jar of 
wine vinegar was there, 
so they soaked a 
sponge in it, put the 
sponge on a stalk of 
the hyssop plant, and 
lifted it to Jesus’ lips.  
 
30 When he had 
received the drink, 
Jesus said, “It is 
finished.” With that, he 
bowed his head and 
gave up his spirit. 
 
31 Now it was the day 
of Preparation, and the 
next day was to be a 
special Sabbath. 
Because the Jewish 
leaders did not want 
the bodies left on the 
crosses during the 
Sabbath, they asked 
Pilate to have the legs 
broken and the bodies 
taken down. 32 The 
soldiers therefore came 
and broke the legs of 
the first man who had 
been crucified with 
Jesus, and then those 
of the other. 33 But 
when they came to 
Jesus and found that 
he was already dead, 
they did not break his 
legs. 34 Instead, one of 
the soldiers pierced 
Jesus’ side with a 
spear, bringing a 
sudden flow of blood 
and water.  
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These used to follow 
him and provided for 
him when he was in 
Galilee; and there were 
many other women 
who had come up with 
him to Jerusalem. 

were guarding Jesus 
saw the earthquake 
and all that had 
happened, they were 
terrified, and 
exclaimed, “Surely he 
was the Son of God!” 
 
55 Many women were 
also there, looking on 
from a distance; they 
had followed Jesus 
from Galilee and had 
provided for him. 56 
Among them were 
Mary Magdalene, and 
Mary the mother of 
James and Joseph, 
and the mother of the 
sons of Zebedee. 

35 The man who saw it 
has given testimony, 
and his testimony is 
true. He knows that he 
tells the truth, and he 
testifies so that you 
also may believe. 36 
These things happened 
so that the scripture 
would be fulfilled: “Not 
one of his bones will be 
broken,”[c] 37 and, as 
another scripture says, 
“They will look on the 
one they have 
pierced.”[d] 

 
REFLECTION 
 
Please reflect on: 
 

When it was noon, darkness came over the whole land (15:33) 
 
“My God, my God, why have you forsaken me?” (15:34) 
 
“Truly this man was God’s Son!” (15:39) 
 
There were also women looking on from a distance (15:40) 

 
 
CLOSING PRAYER 
 
Almighty God, you gave to your servant Mark, the Evangelist,  
special gifts of grace to teach the truth  
of your unconditional Mercy, Justice and Love for all peoples. 
Grant that by this teaching, we may faithfully live into our prayer and worship of you. 

Lord, have Mercy 
Christ, have Mercy 
Love, have Mercy. Amen 

The Rev. Zoila Schoenbrun 
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NOTES  
 
Gospel Comparison6 
Pericopes highlighted are those which appear in the Synoptic Gospels (Mark, Matthew, and Luke) and 
John. 
 

Pericopes Mark Matthew Luke John 
Jesus Delivered to Pilate 15:1 27:1-2 23:1 18:28 
The Trial before Pilate 15:2-5 27:11-14 23:2-5 18:29-38 
Jesus or Barabbas? 15:6-14 27:15-23 23:17-23 18:39-40 

Pilate Delivers Jesus to be Crucified 15:15 27:24-26 23:24-25 19:16 
Jesus Mocked by the Soldiers 15:16-20a 27:27-31a   19:2-3 

“Behold the Man!” 15:17-20a 27:28-31a   19:1-15 
The Road to Golgotha 15:20b-21 27:31b-32 23:26-32 19:17 
The Crucifixion 15:22-26 27:33-37 23:33-34 19:17b-27 
Jesus Derided on the Cross 15:27-32a 27:38-43 23:35-38   
The Two Thieves 15:32b 27:44 23:39-43   
The Death of Jesus 15:33-39 27:45-54 23:44-48 19:28-30 

Witnesses of the Crucifixion 15:40-41 27:55-56 23:49 19:25-27 

The Burial of Jesus 15:42-47 27:57-61 23:50-56 19:38-42 
 
 
GEOGRAPHY OF THE GOSPEL ACCORDING TO MARK 

 
 
 
 

 
6 Source: https://www.gospelparallels.com/gospelparallels.html#1 

Chapter 15 
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VIDEOS 
 
The Gospel of St. Mark, as read by David Suchet, St. Paul’s Cathedral, 2017 
https://www.youtube.com/watch?v=JjOgcMQXvSc\ 
 
Yale Divinity School: Introduction to Gospel of St. Mark, Introduction to New Testament (RLST 152), 
Spring 2009 https://www.youtube.com/watch?v=yd5sXfFboxA 
 
Yale Bible Study Series: Yale Divinity School Professor Emeritus David L. Bartlett and Minister Allen R. 
Hilton discuss the Gospel of Mark (1 of 8), 2009 
https://www.youtube.com/watch?v=7SV28dpVr5I&list=PLBAB8086DE927F07F&index=48 
 
The Gospel of Mark: An Online Bible Study, November 9, 2020, with the Rev. Dr. Allen Hilton. This 
video is the eighth session. 
https://www.youtube.com/watch?v=dt4kWajNAAk 
 
The Gospel of St. Mark, NT Wright, 2012 
https://www.youtube.com/watch?v=zY5nQAsscxM&list=PLfJJCBFpVGpjUGXS71Wwpz6MyNqWUmQ6Y 
 
Udemy Course: Gospel of St. Mark, N.T. Wright, 2021 
https://www.udemy.com/course/gospel-of-mark/learn/lecture/27438788?start=0#overview 
 
The Gospel of Mark, Paula Gooder (1 of 2), 2012 https://www.youtube.com/watch?v=XyV2tuE84FA 
 
Great Courses: David Brakke, Ph.D., M.Div., Understanding the New Testament, Jesus as the Suffering 
Son of Man in Mark, Available through Kanopy or at 
https://www.thegreatcourses.com/courses/understanding-the-new-testament 
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Raymond E. Brown, Introduction to the New Testament Notes 
 
15:1-47 
The chief priest had asked Jesus if he was the “Messiah to Son of the Blessed One.” Now Pontius Pilate 
receives Jesus and asks him if he is “The King of the Jews”. This is a political charge that Pilate can 
respond to as a capital crime. Both the Jewish trial and the Roman trial in conviction and mockery. The 
Roman trial ends in torture in preparation for crucifixion. 
 
Two people will assist Jesus on the day of his execution, Simon of Cyrene who will carry his crossbar, 
and Joseph of Arimathea who will ask for the body and bury him after crucifixion. Neither of whom had 
met Jesus before in the Gospel. 
 
There are three time periods of the crucifixion: 
 
9 AM – 3 groups mock Jesus at the cross, passer bys, chief priests and scribes, and co-crucified 
criminals 
 
12 PM – Darkness comes over the land 
 
3 PM 

15:34 At three o’clock Jesus cried out with a loud voice, “Eloi, Eloi, lema sabachthani?” which 
means, “My God, my God, why have you forsaken me?”[i] 35 When some of the bystanders 
heard it, they said, “Listen, he is calling for Elijah.” 36 And someone ran, filled a sponge with sour 
wine, put it on a stick, and gave it to him to drink, saying, “Wait, let us see whether Elijah will 
come to take him down.” 37 Then Jesus gave a loud cry and breathed his last. 38 And the curtain 
of the temple was torn in two, from top to bottom. 39 Now when the centurion, who stood facing 
him, saw that in this way he[j] breathed his last, he said, “Truly this man was God’s Son!”[k] 

Footnotes 
Mark 15:34 Other ancient authorities read made me a reproach 
Mark 15:39 Other ancient authorities add cried out and 
Mark 15:39 Or a son of God 

  
Jesus quotes Psalm 22:21 “My God, my God, why have you forsaken me?” His call receives no response 
in Mark form God while Jesus is alive. Jesus dies totally alone and forsaken. 
 
The moment he dies. God vindicates him by tearing the veil in the temple and having the Roman 
centurion confirm that he was the son of God. 
 
The women who have stayed with Jesus through his crucifixion are a critical link from the cross to the 
tomb and to resurrection. They see him die, they watch and note where he is buried, and they return to 
anoint his body and find the empty tomb and are told he has been raised. 
 
Harper Collins Study Bible, NRSV Version Notes 
15:1-5 Jesus before Pilate 
Pontius Pilate, fifth Roman prefect of Judea, 26-36 CE. 
 
15:2 King of the Jews as a title appears for the first time in Mark.   
 
15:6-15 Pilate Hands Jesus over to Be Crucified 
15:6-6-12 There is no evidence except the Gospels for a practice of releasing a Jewish prisoner before 
Passover. 
 
15:10-11 Christian portrayal of Pilate as a reluctant pawn of Jewish authorities manipulation is highly 
unlikely from a historical standpoint. 
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15:16-20 The Soldiers Mock Jesus 
15:18 Haul, King of the Jews is likely a parody of the legionnaire’ salute: “Hail, Caesar, conqueror, 
emperor.” 
 
15:21-32 The Crucifixion of Jesus 
15:21 A condemned prisoner carried the cross bar. The vertical bar was permanently installed at 
execution site. The identity of Simon of Cyrene, Rufus and Alexander is impossible to confirm definitively. 
 
15:22 Golgotha is outside the old city walls of Jerusalem. 
 
15:26-27 The sign on the cross says that the charge against Jesus is that he claimed to be “King of the 
Jews”. 
 
15:33-41 The Death of Jesus 
15:33 Mid-day darkness over the whole land – during Passover or a full moon so it is not an eclipse – 
represents God’s divine judgement on Israel. 
 
15:34 Based on a quotation from Psalm 22:1 
 

Psalm 22:1 My God, my God, why have you forsaken me? 
    Why are you so far from helping me, from the words of my groaning? 
2 O my God, I cry by day, but you do not answer; 
    and by night, but find no rest. 

 
15:35 Jewish folklore envision Elijah as the rescuer of the righteous in distress. 
 
15:38 “The curtain of the temple was torn” This event is ambiguous and probably symbolic. It is perhaps 
the curtain at the Holy of the Holies. It may foreshadow the destruction of the temple, symbolize the 
rending of the barrier between humanity and God, it may suggest that the death of Jesus has made 
access to God possible for all of humanity, or simply imply a divine self-revelation of theophany (God is 
revealed in the death of Jesus or God will vindicate Jesus.) The interpretation of the rending of the veil. 
Implying a suppression of Jewish ideas and practices by Christian ones became very popular in the 
patristic period (Merriam Webster: Patristic definition is - of or relating to the church fathers or their 
writings.) This is when Christians were trying to forge a new identity separate from Judaism. 
 

15:39 Now when the centurion, who stood facing him, saw that in this way he[j] breathed his last, 
he said, “Truly this man was God’s Son!”[k] 

Footnotes: 
(j) Mark 15:39 Other ancient authorities add cried out and 
(k) Mark 15:39 Or a son of God 

 
15:39 First time Jesus is God’s Son is confessed by a human, a gentile, and a Roman officer of the 
execution squad. 
 

15:40 There were also women looking on from a distance; among them were Mary Magdalene, 
and Mary the mother of James the younger and of Joses, and Salome. 41 These used to follow 
him and provided for him when he was in Galilee; and there were many other women who had 
come up with him to Jerusalem. 
 

15:40-41 Mary the mother of James the younger and of Joses – could be Jesus mother. He has two 
brothers named James and Joses. Salome is unidentified. 
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Oxford Bible Commentary Notes 
15:1-55 Jesus before Pilate 
The story of the trial before Pilate raises many historical questions. That there was some Roman 
involvement in Jesus’ trial and death is undeniable. At least it is clear that he was crucified by Romans 
soldiers, in a manner of a Roman execution, which had to have occurred at Pilate’s order. 
 
The early Christian church shifted blame for the death of Jesus from the Romans to the Jewish authorities 
and people. Pilate is presented with Jesus and asks him if he is the King of the Jews and then tries to find 
a way not to deal with him. The picture is quite implausible. It does square with other accounts of Pilate, 
nor is there any other record of Passover stays of execution and release of prisoners by the Roman 
governors. 
 
Jewish kingship will dominate the chapter. It is a political charge that Pilate has to respond to to protect 
the emperor. For Mark the issue is no doubt one of Jesus kingship – not so much his identity as the 
nature of that kingship and the kind of royal power he exercises. 
 
15:16-20 The Soldiers Mock Jesus 
The soldier’s mockery is an example of Mark’s sense of the ironic – for they mock Jesus for being the 
King of the Jews, when he is in fact the King of the Jews. They are revealing a deep reality in Mark’s 
view. 
 
15:21-32 The Crucifixion of Jesus 
We know nothing about Simon of Cyrene.  His son’s Alexander and Rufus may be members of Mark’s 
community. Jesus is then crucified and given a drugged drink.  
 
Psalm 22 then dominates Mark’s insight into the crucifixion: 22:18 casting lots for Jesus clothes; 22:7 
bystanders shaking their heads.  
 
Being asked to prove who he is by coming down from the cross is an argument Mark has posed and 
knocked down before. Faith is never based on miracles; miracles can only occur when faith already 
exists. 
 
15:33-41 The Death of Jesus 
Darkness falls – an event that is seen as a divine miracle. Jesus utters his only words from the cross – 
Psalm 22:1. Some interpret Jesus’ cry as following the line of Psalm 22 that ends with great hope. This 
seems unlikely. Mark’s account has shown a steady progression in Jesus’ isolation and abandonment. He 
has been abandoned by all of this friends, condemned by the religious and political authorities, and now 
on the cross he feels abandoned by God. Marks story presents a stark and harsh view that should not be 
watered down or avoided. 
 
Jesus’ citation of Psalm 22:1 is taken in Aramaic as a call to Elijah. Why this should be is not clear. 
Speaking in Aramaic versus Hebrew seems to be the issue. In later Jewish tradition it was thought that 
Elijah did not die and would help the righteous in times of trouble. It is ironic, because for Mark, Elijah has 
already come as JohnBap and he was killed by Herod Antipas. 
 
Death actually comes quickly for Jesus. The events that follow are undoubtably Mark’s theological 
interpretation of what has happened: 

• The veil of the temple is torn in two – there are two possible curtains the entry into the Temple or 
the one in front of the Holy of the Holies 

• The centurion confesses Jesus is the Son of God – a Christological statement on the divine 
nature of Jesus 

It is possible that the tearing of the veil allows people to now see who Jesus is and as a result for the first 
time in Mark a human being now comes to the realization that Jesus is the Son of God. But what does 
that mean? If the veil is from the Holy of the Holies, then God can now be seen. That Jesus, the Son of 
God, is the very representation of God. 
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The centurion’s statement though is not a commentary on the veil being torn. It is on seeing a man die 
from crucifixion on a cross. If this is true, then the centurion’s statement is one about Christology and 
Theology, about Jesus Christ and God’s natures. God is to be seen most clearly and starkly in the 
abandonment, the weakness, and the powerlessness of the crucified one. 
 
The identity of Jesus has been no secret for the reader since verse 1:1. However the nature and 
significance of what it means to be the Son of God – not only Son but Son of God – are now spelt out in 
Mark’s narrative. The scene is at one level the climax that Mark’s narrative has been aiming for since the 
beginning.  
 
15:42-47 The Burial of Jesus 
In Mark the woman often do what the disciples and men have failed to do. They have stayed with Jesus 
through his death and burial after the disciples fled. This account prepares the reader for what is coming 
next: the woman know Jesus is dead; they know where he is buried; and they plan to return to anoint his 
body. The only extra adornment is Pilate’s checking with the soldiers to make sure Jesus is dead. 
 
James R. Edwards, The Pillar New Testament Commentary, The 
Gospel According to Mark, Notes 
15:1-5 Jesus before Pilate 
15:1 The words “handed over” portray Jesus as a victim betrayed by human wickedness; and as the 
means of redemption by being delivered up to fulfill God’s purpose. 
15:2 “Are you the King of the Jews?” Pilate’s question reflects his concern. He is not interested in 
religious issues within Judaism. He is concerned that a Messiah, which he interprets means King” is 
being proclaimed who can challenge Roman authority and control. 
 
Jesus’ response “You say so” is not a direct affirmation – but neither is it a denial. Mark’s Jesus is quiet in 
front of Pilate. Pilate asks questions and attempts to draw him out and Jesus says nothing more. From 
here on, Jesus silence is in response to increased hostility, cruelty, mockery, and violence. It is not a 
silence of defeat. It is a silence of surrender to God’s sovereignty in the passion. 
 
Pilate will be amazed twice by Jesus – once by his silence (15:5), the second time by his death (15.55). 
 
15:6-15 Pilate Hands Jesus over to Be Crucified 
The description of the virulence of the crowd’s opposition to Pilate is mirrored in Mark and Josephus. 
Substituting Barabbas for Jesus, having Barabbas released and Jesus crucified can reflect a 
substitutional understanding of atonement. Behind the crowd’s anger is the Chief Priest and his agents’ 
agitation. Since Jesus came down from Galilee, his real opposition has been a steady escalation up the 
religious establishment to the Chief Priest in Jerusalem. 
 
But what is Pilate’s political situation and motivation? He has the power to find for Jesus. He had doubts 
about Jesus’ guilt and the necessity of his execution. But whether Mark is reinventing Pilate, it is possible 
to see how executing Jesus is in Pilate’s interest, it satisfies the crowd, and it maintains the peace and 
security over the Festival.  
 
Whatever Pilate’s strategy, the Roman governor becomes the second party implicated in Jesus’ death. 
The chief priests instigated the plot against Jesus, but the Roman prefect bears responsibility for 
executing it. 
 
15:16-20 The Soldiers Mock Jesus 
As outlined in the third passion prediction the actual event maps to the Markan Jesus prediction. But in 
the actual depiction the physical suffering is not the emphasis, the emphasis is on the mockery and 
derision of Jesus. 
 
In the final march to Golgatha, the figure of Jesus in Mark recalls the suffering servant in Isaiah: 
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Isaiah 50:6 I gave my back to those who struck me, 
    and my cheeks to those who pulled out the beard; 
I did not hide my face 
    from insult and spitting. 

 
15:21-32 The Crucifixion of Jesus 
In reflecting on the crucifixion of Jesus the earliest Christians found in the suffering of the righteous man 
the supreme pre-figurement of Jesus’ fate. 
 

Psalm 22:7 All who see me mock at me; 
    they make mouths at me, they shake their heads; 
 
Psalm 69:21  
21 They gave me poison for food, 
    and for my thirst they gave me vinegar to drink 
 
Isaiah 53:7 7 He was oppressed, and he was afflicted, 
    yet he did not open his mouth; 
like a lamb that is led to the slaughter, 
    and like a sheep that before its shearers is silent, 
    so he did not open his mouth. 
     
Wisdom 2:16-20 16 We are considered by him as something base, 
and he avoids our ways as unclean; 
he calls the last end of the righteous happy, 
and boasts that God is his father. 
17 Let us see if his words are true, 
and let us test what will happen at the end of his life; 
18 for if the righteous man is God’s child, he will help him, 
and will deliver him from the hand of his adversaries. 
19 Let us test him with insult and torture, 
so that we may find out how gentle he is, 
and make trial of his forbearance. 
20 Let us condemn him to a shameful death, 
for, according to what he says, he will be protected.” 

 
15:20b “Then they led him out to crucify him.” Mark announces the crucifixion with utter objectivity and no 
embellishment.  
 
Paul would admit 20 years later that the thought of God’s Messiah suffering a “cross of shame” was so 
scandalous that preaching the crucified Messiah was “a stumbling block to Jews and foolishness to 
Gentiles. (1 Cor 1:23). Mark however admits it as a terrible reality, but without sensationalism or 
sentimentality. His purpose is to emphasize what the crucifixion of Jesus accomplished, and how. Martin 
Hengel wrote in the “death of a Nazareth God identified himself with the extreme of human wretchedness 
which Jesus endured as a representative for us all, in order to bring us to the freedom of the children of 
God”7. 
 
Simon of Cyrene is compelled to carry Jesus cross bar because Jesus has been too weakened by the 
flogging. Mark includes two names with his, for he was the father of Alexander and Rufus. Rufus may 
have been a member of the church in Rome in the mid-50s (Romans 16:13 “Greet Rufus, chosen in the 
Lord; and greet his mother—a mother to me also.”). 
 

 
7 Martin Hengel, Crucifixion in the Ancient World and the Folly of the Message of the Cross, pp 89 
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Simon may also represent the first follower of Jesus to “take up his cross” – for Mark discipleship is not 
symbolic it is concrete. It is possible that Simon’s role in the crucifixion led to his son’s later role in the 
early church in Rome. 
 
There are several clues in Mark that Mark intends Chapter 15 to be understood as a royal enthronement 
of Jesus: 

• King of the Jews references: 15:2, 9, 12, 26 
• References to royalty in the flogging scene: 15:18 

 
Jesus submits fully and completely to God’s will. He does not attempt to deflect or respond or get the final 
word.  Jesus surrenders in total vulnerability to the malevolence and violence of the world. 
 
15:33-41 The Death of Jesus 
15:33 darkness covered the land during Jesus’ crucifixion. For Mark, the darkness at midday is not a 
divine eulogy but something ominous and evil. It is portrayed by Mark as an eschatological judgement by 
God. The darkness covers the entire earth and represents all of humanity is implicated in Jesus’ death 
not just the Jews. 
 

15:34-35 34 At three o’clock Jesus cried out with a loud voice, “Eloi, Eloi, lema sabachthani?” 
which means, “My God, my God, why have you forsaken me?”[i] 35 When some of the 
bystanders heard it, they said, “Listen, he is calling for Elijah.” 
Footnote: Mark 15:34 Other ancient authorities read made me a reproach 

 
Jesus quotes Psalm 21 in 15:34. It identifies Jesus with the righteous one who suffers without cause. 
Rejected and scorned by Israel, sacrificed as a political pawn by Rome, denied and abandoned by his 
disciples and friends, Jesus is wholly forsaken and exposed to the horror of humanity’s sin. It is horror so 
total that in his dying breath he senses his separation from God. 
 

15:36 And someone ran, filled a sponge with sour wine, put it on a stick, and gave it to him to 
drink, saying, “Wait, let us see whether Elijah will come to take him down.”  
 

15:35-36 The tendency to spare Jesus suffering is evident even in Mark’s account. Invoking Elijah 
perhaps because they believe Elijah can come and save Jesus at the very end. Surely if Jesus is 
righteous, God will save him? 
 

15:37-39  37 Then Jesus gave a loud cry and breathed his last. 38 And the curtain of the temple 
was torn in two, from top to bottom. 39 Now when the centurion, who stood facing him, saw that 
in this way he[j] breathed his last, he said, “Truly this man was God’s Son!”[k] 
Footnotes: 
Mark 15:39 Other ancient authorities add cried out and 
Mark 15:39 Or a son of God 

 
In Mark, Jesus’ death is the cause of two events: 

• The tearing of the temple curtain; (15:38) 
• The confession of the centurion (15:39) 

 
The tearing of the curtain is rich in theological symbolism. Is it the inner curtain between the Holy of 
Holiness area or the curtain between the Court of Israel and the Court of the Women in the Temple? 
Does it mean the division between God and humanity is gone with Jesus’ death? The outer curtain is one 
visible to all people not just Jewish males. Is the tearing of the curtain connected to the centurion seeing 
that Jesus is the Son of God? The outer curtain is described in Josephus as being “a panorama of the 
heavens” (War 5.213) and this might be a parallel to the rending of the sky in Jesus baptism ((1:10). 
 

15:39 Now when the centurion, who stood facing him, saw that in this way he[j] breathed his last, 
he said, “Truly this man was God’s Son!”[k] 

Footnotes: 
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Mark 15:39 Other ancient authorities add cried out and 
Mark 15:39 Or a son of God 

 
15:39 is the second sign is a gentile soldier who stands in front of Jesus, sees and believes that Jesus 
was the Son of God. Son of God is Mark’s load-bearing Christological title, which until this moment has 
laid unconfessed by any human being. The gentile soldier is the first person in the Gospel to confess 
Jesus as the Son of God, and the confession is evoked by his passion – his suffering and death on the 
cross. 
 
The passion of Jesus on the cross is the crucial clue to the centurion’s confession to Mark. Unlike Matt 
where the confession is due to the signs that accompany Jesus death, in Mark the confession is evoked 
by Jesus’ dying and death. The centurion has heard Jesus last cry, seen him draw his last breath, and 
watched hum die. The confession of “Son of God” is linked to the death on the cross. 
 
The centurion has undoubtable seen other men die on crosses. But something about Jesus dying and 
death is revelatory. Even though the dying on the cross contradicts the Jewish messiah idea, and the 
Greek “divine man” idea, it becomes by an act of God the window into the heart and meaning of Jesus, 
the significance of which is captured in the confession “Truly this man was God’s Son!” 
 
Grammatically, Mark’s use of “Son of God” is meant in the full Christian sense.  
 
How could this Roman soldier come to this insight? 
We can never know for sure, however: 

• He was aware that Jesus had been executed on the charge of “King of the Jews” (15:2, 11, 18). 
• He may have been aware that the chief priest Caiaphas accused Jesus as the “Son of God” 

(14:61-62). 
• As a Roman he would be familiar with the concept of deification of rulers in the emperor cult 

some of whom were considered sons of gods. 
• Also as a Greek-Roman cultural inheritor aware of human heroes being deified after death. 

 
The problem is that Jesus suffered, and this was not a sign for deification among the Greek-Roman or the 
Jewish cultures in 1st Century CE. It is a contradiction in terms, suffering messiah or suffering wisdom 
man, and it would have been considered offensive and foolish at the time. The fact of the passion and 
death of Jesus on a cross evoked a confession of the centurion indicates that he, by divine revelation, 
was granted the mystery of faith in Jesus as the Son of God.  
 
15:42-47 The Burial of Jesus 
The last Markan sandwich: 

• 15:40-41 The women at the cross 
• 15:42-46 Joseph of Arimathea before Pilate  
• 15:47-16:8 The woman at the tomb 

 
The boldness of Joseph of Arimathea is contrasted with the fear of the woman. The women watch at a 
distance (15:40), on Sunday worry about who will roll away the stone (16:3) they are distressed (16:4) 
and fearful (16:8) and flea and tell no one because they are afraid (16.8). 
 
Joseph of Arimathea is “respected member of the council, who was also himself waiting expectantly for 
the kingdom of God” (15:43) does not just watch – he acts. He goes to Pilate to ask for Jesus’ body 
(14:22) he buries Jesus himself (15:46), and he secures the grave by rolling the stone over the covering 
(15:46). 
 
The women reflect Jesus command to be watching (15:32-37 and 14:34-38). Their watching is a sign of 
discipleship, but it is not the same as how the centurion suddenly could see Jesus’ identity. 
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The testimony of the centurion to Pilate and the burial by Joseph of Arimathea are presented to assure 
the readers that Jesus had in fact died on the cross. This is to counter the claim that Jesus was revived 
by the coolness of the tomb and had in fact swooned on the cross but not died. (It should also be noted 
that the Romans crucified thousands of people during their empire and there is not a single case of a 
person surviving the execution.) 
 
15:40 The women who watch Jesus die on the cross are named: “Mary Magdalene, and Mary8 the mother 
of James the younger and of Joses, and Salome.” 
 
Mark now completes the sandwich with the story of the women watching Joseph bury Jesus and noting 
the location of the tomb. 
 
15:47 The women are named again: “47 Mary Magdalene and Mary the mother of Joses saw where the 
body[n] was laid.” 
 
16:1 The women are named again: “16 When the sabbath was over, Mary Magdalene, and Mary the 
mother of James, and Salome bought spices, so that they might go and anoint him.” (Likely the Mary the 
mother of Joses and the mother of James is the same person. 
 
The repeated emphasis on the named women who witness the death, burial and later the empty tomb 
points to the historicity of the story and that it pre-dates Mark. The testimony of women would not have 
been credible in the 1st Century CE Jewish or Roman cultures. 
 
JWJ Note: Because Mark has the women’s names presented three times – it is incongruous to say that 
the women later ran from the tomb and told no one.  Mark is already telling you the story of his gospel did 
not end at 16:8. The women obviously later told their stories, and they were held as credible by the early 
Christian movement. 
 
William L. Lane, The New International Commentary on the New 
Testament, The Gospel of Mark Notes 
It is important to Mark that both the Sanhedrin and the Romans condemn Jesus to death for being the 
Messiah, and that this conformed to the will of God (10:33-34). The account of Jesus before the Roman 
authorities was very important to Mark’s community because many of them had or would be arrested and 
tried before Roman tribunals. 
 
15:1-5 Jesus before Pilate 
The “right of the sword”, i.e. capital punishment, is restricted to the Roman authorities, regardless of the 
Jewish laws. So the Sanhedrin hands Jesus over to the Romans for final trial and execution. The 
Sanhedrin is a court of many members, the Roman tribunal has a single judge. 
 
15:2 Pilate’s first question, “Are you the King of the Jews?” indicates that the charges from the Sanhedrin 
have now been given to Pilate, and they are now political charges. 
 
Jesus’ refusal to speak astonishes Pilate. Jesus is enacting the Suffering Servant (Isaiah 53:7)9. This also 
presented a presence and dignity that puzzled the prefect. The theme of Jesus’ silence is sustained 
throughout the Markan narrative. Jesus speaks only twice during his two trials, once to Caiaphas and 
once to Pilate. In both cases what he says convicts him. 
 
The Sanhedrin are not acting out of loyalty to Rome. They are using the Roman prefect to do their dirty 
work and rid them of a dangerous threat. 
 

 
8 Mark 6:3 “Is not this the carpenter, the son of Mary[a] and brother of James and Joses and Judas and Simon, and are not his 
sisters here with us?” 
9 Isaiah 53:7 “He was oppressed, and he was afflicted, yet he did not open his mouth, like a lamb that is led to the slaughter, and 
like a sheep that before its shearers is silent, so he did not open his mouth.” 
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15:6-15 Pilate Hands Jesus over to Be Crucified 
Pilate appealing to the crowd was a tactical mistake. The control of the situation has passed from himself 
to the crowd which is dominated by the Sanhedrin and their supporters. Out of political expediency, and 
to avoid a possible riot, Pilate placates the crowd with Barabbas and orders Jesus scourged and 
crucified. 
 
15:16-20 The Soldiers Mock Jesus 
 
15:21-32 The Crucifixion of Jesus 
Crucifixion was a very widely used tool of oppression, and a means of keeping public order in the Roman 
empire. The public image of the cross was that of terror and revulsion. 
 
In the Christian perspective the cross of Christ is the focal point of the Gospel. Here God dealt definitively 
with the problem of human rebellion and made provision for the salivation of people. The unique 
character of Jesus’ sufferings lie in the fact that he went to the cross in fulfillment of his mission to bear 
the burden of divine judgement upon sin (1:9-1110; 10:3811; 14:3612; 15:3413).  
 
The obedience he manifested in submitting to the will of God reversed a pattern of disobedience which 
began with Adam and has been confirmed in all subsequent human experience (Rom 5:12-21). In the 
cross of Christ the Christian finds that place where God identified himself with man the transgressor and 
overcame the alienation of men by taking upon himself the death and wrath merited by human rebellion. 
 
The account of Jesus’ crucifixion thus became the center point of the joyful tidings proclaimed by the 
Church, in the convection that the message centering on the cross was empowered by God to overturn 
the note of offense and the objections of human cleverness and to bring people to experience 
redemption. 
 
The sign “King of the Jews” declared that Jesus had been sentenced to death and executed as a political 
subversive of the authority of imperial Rome. 
 
Mark intends his readers to understand that the scornful words of 15:31-2 express a profound truth.  

15:31-32 31 In the same way the chief priests, along with the scribes, were also mocking him 
among themselves and saying, “He saved others; he cannot save himself. 32 Let the Messiah,[g] 
the King of Israel, come down from the cross now, so that we may see and believe.” 

 
If Jesus was to fulfill his mission on behalf of all people, he could not save himself from the suffering 
appointed by God as he had predicted and told the disciples: 

8:31 Then he began to teach them that the Son of Man must undergo great suffering, and be 
rejected by the elders, the chief priests, and the scribes, and be killed, and after three days rise 
again. 
 
9:31 “The Son of Man is to be betrayed into human hands, and they will kill him, and three days 
after being killed, he will rise again.” 
 
10:33-34 ““See, we are going up to Jerusalem, and the Son of Man will be handed over to the 
chief priests and the scribes, and they will condemn him to death; then they will hand him over to 

 
10 1:9-11 9 In those days Jesus came from Nazareth of Galilee and was baptized by John in the Jordan. 10 And just as he was 
coming up out of the water, he saw the heavens torn apart and the Spirit descending like a dove on him. 11 And a voice came from 
heaven, “You are my Son, the Beloved;[a] with you I am well pleased.” 
11 10:38 But Jesus said to them, “You do not know what you are asking. Are you able to drink the cup that I drink, or be baptized 
with the baptism that I am baptized with?” 
12 14:36 He said, “Abba, Father, for you all things are possible; remove this cup from me; yet, not what I want, but what you want.” 
13 15:34 At three o’clock Jesus cried out with a loud voice, “Eloi, Eloi, lema sabachthani?” which means, “My God, my God, why 
have you forsaken me?” 
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the Gentiles; 34 they will mock him, and spit upon him, and flog him, and kill him; and after three 
days he will rise again.” 

  
15:33-41 The Death of Jesus 
The darkening of the sun marks a critical moment in history and emphasizes the eschatological and 
cosmic dimensions of Jesus’ suffering upon the cross. The symbolic significance is already apparent in 
the Markan time scheme: the darkness fills the interval between the crucifixion and the moment of Jesus’ 
death, it can also be a reference to Exodus 10:21f and the plague of darkness in the first Passover. 
 

14:34 At three o’clock Jesus cried out with a loud voice, “Eloi, Eloi, lema sabachthani?” which 
means, “My God, my God, why have you forsaken me?”[i] 

Footnote: Mark 15:34 Other ancient authorities (manuscripts) read made me a reproach 
 
Psalm 22:1 My God, my God, why have you forsaken me? 
    Why are you so far from helping me, from the words of my groaning? 

 
This is the only statement Jesus makes from the cross in Mark and it is one of the most difficult to 
interpret. It is clear that Jesus is quoting Psalm 22:1 whose initial cry is an urgent appeal to God to 
intervene on behalf of a righteous sufferer. Jesus on the cross was living out the situation described in 
this eschatological psalm of suffering. 
 
The apologists for this saying: 

1.  Jesus is quoting the first line and that implies the entire Psalm which ends on a note of triumph 
and serenity; or, 

2. Jesus felt forsaken but in actuality he was not. 
 
The sharp edge of the words must not be blunted. Jesus cry of dereliction is the inevitable sequel to the 
horror which he experienced in the garden (14:33-34, 36). It must be understood in the context of the 
wrath of God and the character of sin, which cuts the sinner off from God. Jesus offered himself to bear 
the judgement of God upon human rebellion. (1:9-11) Now on the cross he who had lived wholly for God 
experienced the full alienation from God which the judgement he had assumed entailed. 
 
Jesus’ cry expresses the profound horror of separation from God. “Cursed is everyone who hangs upon a 
cross” (Deut 21:23; and later in Gal 3:13; 2 Cor 5:21) is a statement Jesus would have been familiar with,   
and in the manner of his death Jesus was cut off from the Father. 
 
The darkness declared the same truth. The cry of dereliction expresses the unfathomable pain of real 
abandonment by the Father. This was the cost of paying a “ransom for many” (10:45). The cry has a 
ruthless authenticity which provides the assurance that the price of sin has been paid in full. Yet Jesus did 
not die denouncing God. Even in the inferno of his abandonment he did not surrender his faith in God but 
expressed his anguished prayer in a cry of affirmation. 
 

15:37-39 37 Then Jesus gave a loud cry and breathed his last. 38 And the curtain of the temple 
was torn in two, from top to bottom. 39 Now when the centurion, who stood facing him, saw that 
in this way he[j] breathed his last, he said, “Truly this man was God’s Son!”[k] 

 
15:37 is Jesus not quietly slipping into unconsciousness and quietly dying. It is a brutally stark realistic 
view of a sudden and violent death. It was the death that God caused him to die for humanity (8:31; 
10:45; 14:24) and death was not his death to sin but a reality to which he submitted. 
 
The meaning of Jesus’ death becomes clear only from the perspective of the triumph of the resurrection. 
The resurrection marked his vindication and demonstrated that death had no lasting claim on him. 
 
The tearing of the curtain was interpreted by the early Christian movement to be a commentary on the 
impending destruction of the Temple. 
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15:31 The centurion facing Jesus on the cross is the Roman official who led the execution squad. He is 
responding to the manner of Jesus death, not any other accompanying event. What did the centurion 
mean by “Son of God”? The Roman officer may have been seeing Jesus as a divine man or deified hero. 
Mark and his community sees the man’s statement as a Christian confession by a gentile.  
 
The women, Mary Magdalene, Mary the mother of James and Joses, and Salome will not be mentioned 
three times. They are at the foot of the cross, they witness where Jesus is buried, and they appear at the 
empty tomb on Sunday morning. Women’s testimony is not admissible in Jewish or Roman courts. The 
gospel listed their names and repeating three times their presence both confirms the historicity of their 
witness and that this story was a strong element of the oral tradition. At a certain level it is an 
embarrassment to the disciples and the early church. 
 
15:42-47 The Burial of Jesus 
Normally bodies were not released for burial after a crucifixion. It was up to the generosity of the 
magistrate. The burial of the dead is an act of piety in the Jewish faith. Normally a member of the family 
would make the request. But in this case Mary, Jesus’ mother is absent, and the rest of Jesus family is 
not known to have been present in Jerusalem. 
 
Joseph of Arimathea, a respected member of the Sanhedrin, steps forward and asks for Jesus’ body to 
bury. His request is daring because it amounts to a confession of his commitment to the condemned and 
crucified Jesus. Pilate is surprised on two levels, that Joseph would ask, and that Jesus was already 
dead. 
 
The body is hastily removed from the cross and wrapped tightly in fine linen. This detail means that Jesus 
had an honorable burial. It is not said but presumably his body was washed before he was wrapped in the 
linen shroud. 
 
Mary Magdalene and Mary, the mother of Joses, are the final silent witnesses to the burial of the body. 
The detail is important because they are witnesses to one, Jesus died on the cross and, two, he was 
buried in a specific tomb that evening before sundown. 
 
Bruce J. Malina and Richard L. Rohrbaugh, Social-Science 
Commentary on the Synoptic Gospels Notes 
15:33-41 The Death of Jesus 
Surrounding Jesus’ death are a number of cosmic signs indicative of God’s presence: the darkness over 
the land (15:33); the tearing of the Temple curtain (15:38); the centurion’s statement (15:39). 
 
Ched Myers, Binding the Strong Man Notes 
15:1-5 Jesus before Pilate 
Pilate opening with “Are you the King of the Jews?” This puts Jesus’ title in the center of the trial and the 
end of his life. It is also the only charge that Pilate cares about. Jesus’ silence alludes to Isaiah’s Suffering 
Servant and the Zechariah shepherd parable. It also leads Pilate to wonder about Jesus because he 
appears determined to be convicted and executed.  
 
15:6-15 Pilate Hands Jesus over to Be Crucified 
Barabbas may have been a Sicarius terrorist. Men who committed assassinations using knives in 
crowded Jerusalem. Mark dramatizes the choice for the crowd, violent or non-violent revolution. Both 
have led to a common fate, arrest, imprisonment, and sentence of death.  
 
When the crowds appear all of the elements of Mark’s story are now present: the elites, the Romans, the 
and the crowd. Jesus who has been abandoned by his community, stands alone. The crowds have two 
visions of kingdom before them – the revolutionary kingdom of military conquest; or the kingdom of God 
represented by Jesus’ teaching. It is only an apparent choice because the powers want to make sure 
Jesus does not get released, i.e. they are not afraid of Barabbas, they are afraid of Jesus. 



Slow Religion 
Gospel According to Mark 

Chapter 15 
  

Gospel According to Mark, Chapter 15 Notes 
Joe Jennings Page 23 3/4/22 

 
Why does the crowd suddenly turn on Jesus? Have they been manipulated by the elites? Or are they 
rejecting the kingdom of God? 
 
15:21-32 The Crucifixion of Jesus 
What role does Simon play in Mark’s story? He is from the country, like Jesus. On the way into Jerusalem 
Jesus was accompanied by a crowd of country people, and on the way out of Jerusalem to be killed he is 
accompanied by one. Wasn’t Jesus’ first disciple named Simon (Peter), who has deserted Jesus so now 
another Simon must take up Jesus’ cross to help him? 
 
Jesus is offered drugged wine to ease his pain which he refuses. He has said he would abstain (14:25). 
 
Jesus is perceived as a social bandit – he was arrested like one in the night, and now is crucified between 
two other bandits. These are not the urban revolutionaries like the Sicarius and Barabbas, they are from 
the countryside. Mark is associating Jesus with the social revolutionaries from the countryside, even at his 
death. 
 
Jesus opponents are imploring him to repudiate the cross if he is truly the Messiah. It is a secret desire of 
Jesus’ critics for a better ending that suits their worldviews. They are prepared to believe, if and only if, 
Jesus can salvage the narrative of triumphant. They even include calling on Elijah to save Jesus. 
 
15:33-41 The Death of Jesus 
Mark now presents two judgement motifs: 

1. The sudden darkness over the land for three hours (Exodus 10:22) 
2. The first of two dramatic utterances by Jesus:  

a. 15:34 Jesus cried out with a loud voice, “Eloi, Eloi, lema sabachthani?” which means, “My 
God, my God, why have you forsaken me?” 

b. 15:37 Then Jesus gave a loud cry and breathed his last. 
This time, as opposed to the baptism and transfiguration, the voice of God is silent. 
 
At this moment the reader is left with a collapsed narrative. Elijah did not come and rescue Jesus. It was 
not the strong man who was bound, it was Jesus. It was not the temple that was destroyed, it was Jesus. 
He is dead and the story appears to have ended terribly. 
 
Mark then overturns the end of the story. It is not the end. The curtain in the temple is torn. The centurion 
proclaims that Jesus was the Son of God.  
 

Baptism Transfiguration Crucifixion 
Heavens rent, dove descends Garments turn white, cloud 

descents 
Sanctuary veil rent, darkness 
descends 

Voice from heaven Voice from cloud Jesus’ great voice 
“You are my son, the beloved.” This is my son, the beloved” Truly this man was the Son of 

God 
JohnBap as Elijah Jesus appears with Elijah “Is he calling for Elijah?” 

 
These are the three structural pillars of the narrative, and the meaning of the third moment can now be 
understood in terms of the advent of the Son of Man/The Human One. 
  
Mark has given us narrative clues that identify all three events with the cross. Jesus has said three times 
that the people would “see” the advent of the Human One. And at Jesus execution on the cross truly his 
disciples, represented by the women, and the elite of Israel and the crowd are all present.  
 
The reaction of the Centurion to Jesus death on the cross is often misunderstood. Mark’s theology is 
understood that only after the cross can Jesus be truly understood. Putting the language in the mouth of s 
Roman betrays a somewhat imperial bias.  
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The centurion is standing over Jesus to make sure that he dies on the cross and no one attempts to save 
him. The man does not defect from the Roman army, he does not become a disciple, so this is not a 
discipleship story. The man’s words could be a Hellenistic statement of respect – not a revelation about 
the true nature of Jesus. It is up to the reader to discern. It could be that as with the demons, those in 
power know who Jesus is and are out to destroy him. The centurion could be saying what other forces 
aligned against Jesus have said throughout the Gospel. We know who you are Jesus, Son of God.  
 
15:42-47 The Burial of Jesus 
A contrarian view of Joseph or Arimathea: 

• Joseph as a member of the Sanhedrin is complicit in Jesus’ death. 
• Even if he is “expecting the kingdom of God” the phrase is hard to understand in this context. 
• His bold request for Jesus body shows that the power is with Rome. 
• Getting Jesus off the cross and buried quickly before the Passover would prevent profane the 

Sabbath and deny his followers a rallying point. 
• Mark does not stipulate any Jewish burial rituals, other than the body was wrapped in linen and 

placed in a sealed tomb. 
So is Joseph simply attending to a matter of ritual purity and political caution? Does this close the story. A 
hasty burial and a sealed tomb? 
 
N.T. (Tom) Wright, Mark for Everyone Notes 
15:1-5 Jesus before Pilate 
The cross is a political symbol long before it was adopted by Christians. It was the ultimate symbol of 
Rome’s power over individuals. 
 
Pilate’s sole concern is political stability. Jesus is accused and convicted of claiming he is the King of the 
Jews. The kingdom of God which Jesus has been proclaiming has two themes: Jesus is silent and is the 
Isaiah servant who suffers as “a ransom for many”. If Jesus is the Messiah, he is the Suffering King. 
Second, Jesus is innocent. Barabbas deserves to die. Jesus does not. Jesus as the innocent man is 
punished, and Barabbas the guilty man is set free.  
 
Mark is saying the God’s sovereign saving grace is at work in this story.  
 


