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NOTES  
 
Raymond E. Brown, Introduction to the New Testament Notes 
 
The Transfiguration produces a reaction of inadequate faith among the disciples. In Chapter 1 the identity 
of Jesus is proclaimed as God’s son by a heavenly voice. Now in Chapter 9 the event happens again. 
The scene echoes Mt. Horeb in the Hebrew Bible when Moses receives the law. Now in the presence of 
Moses and Elijah Jesus is seen speaking with them. 
 
Peter responds awkwardly, to prolong the experience by building three tabernacles. In reality he is 
terrified and does not know what to say (9:6). The discussion on the way down the mountain echoes the 
passion prediction but now in relation to Elijah. Jesus’ explicit identification of Elijah returning as JohnBap  
who came before Jesus and was put to death. May represent the early church’s reflection on how to 
relate the two great NT figures to the Hebrew Bible. 
 
Harper Collins Study Bible, NRSV Version Notes 
 
9:2-3 Transformed or transfigured comes from the Greek tradition where gods can take on human 
attributes and walk around on earth. They then manifest their deity when they radiate light. The clothes 
radiant whiteness also reflects this revealing of deity. 
 
9:4 The appearance of Elijah and Moses recalls the tradition that they had been taken to heaven.  
 
9:5 Peter reflects a traditional view that you should build a shrine at the site of a theophany. 
 
9:9 For Mark, the Transfiguration is a preview of Jesus’ resurrection, and the disciples are commanded to 
not tell anyone. It could also be the reason that there are no resurrection stories in Mark in Chapter 16:1-
8. He has already given you the Transfiguration. 
 
9:9-13 The Coming of Elijah 
9:10 Rising from the dead, resurrection is a collective idea in Pharisaic circles, and known to the general 
Jewish public. It is not understood as something that happens to an individual. 
 
9:11 Elijah is expected to come before the collective resurrection at the end of time.  
 
9:13 Elijah has come – equating Elijah with JohnBap means Jesus thinks the end times are now in 
occurring. 
 
Oxford Bible Commentary Notes 
 
The possible historical origins of this story are lost. We simply do not and cannot know if this actually 
happened. 
 
The differences between the Transfiguration and resurrection appearance stories are considerable. 
Mark’s understanding of the story is not much easier to understand/determine. Being placed next to 9:1, 
the Transfiguration anticipates Jesus’ future glory and reinforces the statement in 9:1. The heavenly voice 
declaration of Jesus as God’s Son serves to reinforce the nature of Jesus’ identity, the issue explicitly 
raised in 8:27-30. 
 
The words of the heavenly voice repeat the voice in Jesus’ baptism (1:11) and the title Son of God, may 
be there to deepen the meaning of Peter’s declaration of Jesus as the Messiah. For Mark’s Jesus’ 
sonship is seen supremely in his obedience which leads to his death (15:39). This the declaration that 
Jesus is the Son of God serves to reinforce the passion prediction in 8:31. 
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The precise significance of Moses and Elijah in the story is not certain. It is noteworthy that here Elijah 
precedes Moses. Perhaps they are here as witnesses to Jesus, Elijah as the anticipated forerunner of the 
Messiah, and Moses as the representative of the Scripture. The story may also be a push back against 
the idea that Jesus is on par with Moses and Elijah – and Peter’s idea to build three tabernacles. In any 
case, Peter has again failed to understand that Jesus is much greater than either Elijah or Moses. 
 
In contrast to Elijah, Jesus will suffer first and then experience death, which also makes him greater. The 
implication also is that any disciple following Jesus must tread the same road, “listen to him” and to the 
teaching he has given on discipleship (8:34-9:1).  
 
9:9-13 The Coming of Elijah 
Probably a composite of sayings. 
9:9-10 deal with the themes of resurrection and secrecy. 
 
9:9, 11-13 with Elijah, is the clearest statement in the gospel that the secrecy surrounding the person of 
Jesus has a temporal limit. It is strong support for the interpretation of the messianic secret adopted here 
is that until the cross Jesus identity will be kept secret, but at and after the cross it will all be revealed for 
then his true nature will be clear. (Mark may view the cross and resurrection as a single point in time for 
this purpose.) 
 
9:10 The disciples do not understand what resurrection in general means: this is incredible if they do not 
understand it at all; or more likely that they expect it to be a corporate event involving all living and dead 
Jews, which is not what Jesus is talking about. An individual resurrection before the corporate end and 
resurrection is a new concept in Jewish theology/eschatology. 
 
9:11-13 Elijah is expected to reappear at the end.12 Jesus now tells the disciples that this has already 
happened – this is cryptic and may refer to JohnBap. Mark also uses the verses to focus on what is 
coming for Jesus. 
 
James R. Edwards, The Pillar New Testament Commentary, The 
Gospel According to Mark, Notes 
 
There is a tension between Peter’s declaration (8:29), what the disciples think Jesus is, and the 
Transfiguration where God shows them to behold his true nature (9:2-8). This divine revelation is 
modelled on the Hebrew Bible’s at Mt Sinai. It offers insight into the Son of Man after Jesus prediction of 
his suffering death and raising in 8:31.  
 
The problem is that if Jesus’ passion prediction confused them, the Transfiguration “terrifies” them. (9:6 
He did not know what to say, for they were terrified.) The event of the Transfiguration is both a divine 
assurance and ratification of Jesus’ way to the cross. 
 
The mountain is not named, but it is assumed to be Mt. Hermon near Caesarea Philippi. The centerpiece 
of the story is the actual description of the transfiguration: “And he was transfigured before them, 3 and 
his clothes became dazzling white, such as no one[b] on earth could bleach them.” Transfigure from the 
Gk metamorphoun has a root meaning of “to change” and it denotes a radical change. In Mark this does 
not mean a change in Jesus’ nature, but rather and outward and visible transformation of his appearance 
to be in accord with his nature. As a result his clothing becomes dazzling white – Jesus and his clothing 
are suffused with his inner divine presence. 
 
9:4 Elijah with Moses probably appear in the story as representatives of the prophetic tradition that the 
early church believed anticipated Jesus. They joint preparation is amplified by their talking with Jesus – 

 
12 Malachi 4:5-6 5 Lo, I will send you the prophet Elijah before the great and terrible day of the Lord comes. 6 He will turn the hearts 
of parents to their children and the hearts of children to their parents, so that I will not come and strike the land with a curse.[a] 

Footnotes 
Malachi 4:6 Or a ban of utter destruction 
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that is the hold an audience with Jesus as a superior – he is seen as the culmination of the revelation of 
God’s son in the divine history of Israel. 
 
Christians will go on to claim that the work of Moses and Elijah is fulfilled  in Jesus. 

Rom 10:4 4 For Christ is the end of the law so that there may be righteousness for everyone who 
believes. 
2 Cor 1:20 20 For in him every one of God’s promises is a “Yes.” For this reason it is through him 
that we say the “Amen,” to the glory of God. 

 
Moses and Elijah are thus seen as divine witnesses to Jesus as the Son of God. 
 
9:5-6 Peter suggestion to build three tabernacles fits directly into a devoutly Jewish view of how to 
respond to such an event. He is both commemorating it and hoping to have God dwell in his tabernacle 
close to his people. What Peter does not understand is that God is providing his own tabernacle in which 
to dwell. Jesus, himself, is the new dwelling place for God with humanity. 
 
The Transfiguration draws Mark’s Christology remarkably close to John’s Gospel’s understanding of the 
Incarnation: 
 

1:14 And the Word became flesh and lived among us, and we have seen his glory, the glory as 
of a father’s only son,[a] full of grace and truth. 
Footnotes 
John 1:14 Or the Father’s only Son 

 
Lived among us in Greek skenoun – means tabernacled in Hebrew.  
 

9:7 Then a cloud overshadowed them, and from the cloud there came a voice, “This is my Son, 
the Beloved;[d] listen to him!”  

 
9:7 A further key to understanding the Transfiguration is the cloud which throughout the Hebrew Bible is a 
symbol of God’s presence and glory. The cloud is the overwhelming presence of God, symbolizing that in 
Jesus, God dwells bodily with humanity. 
 

Exodus 24:15-16 15 Then Moses went up on the mountain, and the cloud covered the mountain. 
16 The glory of the Lord settled on Mount Sinai, and the cloud covered it for six days; on the 
seventh day he called to Moses out of the cloud. 

 
The story reaches a climax when the disciples hear a heavenly voice:  
 

9:7 “from the cloud there came a voice, “This is my Son, the Beloved;[d] listen to him!””  
 
This pronouncement recalls the baptism (1:11) – but the difference is that at the baptism the voice is 
directed only to Jesus to hear; in the Transfiguration, the voice is heard by the disciples. It sets Jesus 
apart from Moses and Elijah and designates him uniquely as God’s son. Only God the Father can impart 
the mystery of Jesus’ divine Sonship to believers. The disciples have not come to this awareness and 
recognition on their own. Understanding the nature of God and God’s work in the world is not a human 
accomplishment. Faith is always and only our assent to the truth that has been revealed to us, apart from 
which it cannot be known. 
 
Listen to him – Mark continuously portrays Jesus as asking people to listen to him. And the divine 
injunction to listen is now directed to the disciples to listen and hear that the Son of Man must suffer. This 
injunction links the transfiguration with Peter confession and Jesus’ prediction – Jesus is the Messiah; the 
Son of Man must suffer (8:31) and so to must the disciples (8:34-38).  This the disciples must understand 
if they are to understand the person and mission of Jesus. Christology leads to discipleship; discipleship 
flows out of Christology. Listen to him is God’s ratification of the way of the cross – for Jesus and for the 
disciples. 
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9:8 Suddenly when they looked around, they saw no one with them any more, but only Jesus. 

 
Jesus alone remains – he stays to complete his journey to Jerusalem and the cross. 
 
Mark’s depiction of the Transfiguration puts the disciples fully in the center of the event as witnesses and 
participants in the discussion. But Mark’s description of them is grimmer than Matthew or Luke’s in the 
same story. Jesus is with them on his way to the cross and will be with them on theirs. The one who calls 
the disciples to follow him does not abandon them for glory but turns from glory to accompany them on 
the way. 
 
How to understand the Transfiguration?13 
 
The transfiguration of Jesus is a singular event in ancient literature. It has no direct analogy in the Hebrew 
Bible, or extrabiblical literature from the Apocrypha, Pseudepigrapha, rabbinical literature, Qumran, Nag 
Hammadi or in Hellenistic literature as a whole. 
 
Transfiguration Interpretations that fall short include: 
 
• Divine man literature in the Greek-Roman world – arguing that the Transfiguration is a metaphysical 

apotheosis of Jesus similar to the apotheosis14 of divine men in Hellenism. Jesus is not lifted up into 
heaven but instead stays with the disciple to continue “on the way”. There is no precedent in 
Hellenism of a hero or divine man willingly embracing the fate of the suffering as Jesus does in 9:12-
23. 
 

• Equating the Transfiguration is similar to the Peter’s vision in Acts 10 or to the appearance of 
YHWH in Genesis 18.  The Transfiguration is a revealing of what is within Jesus, not a sign from 
above. 

 
• Transfiguration as a resurrection story – the strength of this view rests in the glorified body 

common to Jesus in both types of stories. The differences are significant: 
o The story fits organically into the stories before and after it – it does not appear to be a story 

from later dropped into the Gospel here; 
o In the Transfiguration Jesus is accompanied by the disciples and then Moses and Elijah, in 

the Resurrection stories he appears alone; 
o In the Easter stories Jesus speaks, in the Transfiguration he is silent; 
o In the post Easter stories there is not divine voice from the clouds; 

 
The uniqueness of the Transfiguration story deprives it of any adequate external standard, or frame of 
reference, by which to judge it. How readers judge the story hinges on how readers perceive Jesus. Mark 
presents Jesus’ divine authority, exousia, with which Jesus teaches and acts. If you find Mark’s 
presentation credible than you should not find the Transfiguration incredible, for the Transfiguration is a 
momentary empirical revelation of the divine authority that Jesus has manifested throughout his ministry. 
 
Given the crisis in the minds of the disciples, it is hard to imagine anything keeping them in fellowship with 
Jesus short of the Father’s visual witness to his Son and ratification of his mission. That is the essence of 
the Transfiguration. 
 
“If the view of (Jesus’) person who is held by the evangelists and the apostolic Church in general is true, 
then a frankly supernatural occurrence in the course of his earthly ministry will be credible.”15 

 
13 Please see James R. Edwards, The Gospel According to Mark, The Pillar New Testament Commentary pp 269-271 for expanded 
discussion. 
14 Apotheosis – term for how the Greeks honored a pantheon of heroes who because of their achievements were promoted to 
heaven (divine status) without dying. 
15 Ramsay, The Glory of God and the Transfiguration of Jesus, pp 106 
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The location of the transfiguration within Mark’s narrative scheme, and the meaning inherent in it makes 
its most plausible interpretation an anticipation of the resurrection within the ministry of Jesus for the 
purpose of encouraging the disciples to believe and follow Jesus on the way to the cross. 
 
9:9-13 The Coming of Elijah 
Mark uses the dialogue in 9:9-13 between Jesus and the disciples to steer the readers away from 
messianic triumphalism implied in Peter’s declaration in 8:29. Jesus asking them to keep the secret until 
after the resurrection mystifies the disciples – they discuss what he meant. 
 
9:9-10 This is the final command for silence in Mark and the only one which is provisional on the 
resurrection. The disciples continue to be obtuse. Their failure to grasp the meaning of the resurrection 
from the dead is not a little puzzling. The 1st Century CE Jewish doctrine of resurrection is an article of 
faith among the Pharisees and twice elsewhere it is mentioned in Mark without question (6:14; 12:18-27): 
 

Mark 6:14 King Herod heard of it, for Jesus’[a] name had become known. Some were[b] saying, 
“John the baptizer has been raised from the dead; and for this reason these powers are at work in 
him.” 
 
Mark 12:18-27  18 Some Sadducees, who say there is no resurrection, came to him and asked 
him a question, saying, 19 “Teacher, Moses wrote for us that if a man’s brother dies, leaving a 
wife but no child, the man[a] shall marry the widow and raise up children for his brother. 20 There 
were seven brothers; the first married and, when he died, left no children; 21 and the second 
married the widow[b] and died, leaving no children; and the third likewise; 22 none of the seven 
left children. Last of all the woman herself died. 23 In the resurrection[c] whose wife will she be? 
For the seven had married her.” 
 
24 Jesus said to them, “Is not this the reason you are wrong, that you know neither the scriptures 
nor the power of God? 25 For when they rise from the dead, they neither marry nor are given in 
marriage, but are like angels in heaven. 26 And as for the dead being raised, have you not read 
in the book of Moses, in the story about the bush, how God said to him, ‘I am the God of 
Abraham, the God of Isaac, and the God of Jacob’? 27 He is God not of the dead, but of the 
living; you are quite wrong.” 

Footnotes 
Mark 12:19 Gk his brother 
Mark 12:21 Gk her 
Mark 12:23 Other ancient authorities (manuscripts) add when they rise 

 
Thus the puzzlement of the disciples must reflect their blindness – they appear to misunderstand and to 
even resist Jesus’ command. If the Son of Man is to be raised, he must die first. The disciples are 
unprepared for any thought that the Messiah must suffer and die before his entrance into his glory. 
 
The effect of the command for silence is twofold: 

3. It reinforces the cross and resurrection are the only vantage point from which Jesus’ life and 
ministry can be understood. The divine purpose is revealed in the cross and resurrection. And all 
other knowledge of Jesus is inadequate and peripheral until the cross and resurrection; 

4. It underscores the disciples continued blindness and inertia. The disciples are not in fellowship 
with Jesus because of their knowledge, virtue or abilities. They are there because of Jesus’ 
sovereign call, and they remain in fellowship only because of his faithfulness to them. They 
continue to misunderstand and are in fact stubborn. 

 
9:11-12 The disciples’ question about Elijah’s return is offered to counteract or rebut Jesus’ claim for the 
need for suffering. The expectation is that Elijah will appear first and then anoint the Messiah which will 
then initiate the Day of Reckoning.  
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Malachi 4:5-6 5 Lo, I will send you the prophet Elijah before the great and terrible day of the Lord 
comes. 6 He will turn the hearts of parents to their children and the hearts of children to their 
parents, so that I will not come and strike the land with a curse.[a] 
Footnotes 
Malachi 4:6 Or a ban of utter destruction 
 
Sirach 48:10 At the appointed time, it is written, you are destined[a] 
    to calm the wrath of God before it breaks out in fury, 
to turn the hearts of parents to their children, 
    and to restore the tribes of Jacob. 

 
Elijah will be sent before the “great and terrible day of the Lord” to restore righteousness and harmony to 
human relationships. 
 
Jesus affirms Elijah’s role in the restoration. But something must occur before the final restoration on the 
Day of the Lord. The scriptures proclaim that the righteous servant must suffer before ethe final 
restoration. Jesus uses three images for the righteous sufferer: 
 

1. Son of Man – which is not a misunderstanding on Jesus’ part or an aberration in divine will – it is 
inherent to his identity 
 

2. Servant of the Lord.  
Isaiah 53:3 He was despised and rejected by others; a man of suffering[a] and acquainted with 
infirmity; and as one from whom others hide their faces[b] he was despised, and we held him of 
no account. 

Footnotes: Isaiah 53:3 Or a man of sorrows; Isaiah 53:3 Or as one who hides his face 
from us 

 
3. Elijah too must suffer – and this is a veiled reference to JohnBap, who by this point in the gospel 

has been killed by Herod Antipas 
Mark 9:12-13 12 He said to them, “Elijah is indeed coming first to restore all things. How then is it 
written about the Son of Man, that he is to go through many sufferings and be treated with 
contempt? 13 But I tell you that Elijah has come, and they did to him whatever they pleased, as it 
is written about him.” 

 
…“they did to him whatever they pleased” may have been a nod to Mark’s community which is or has 
suffered the persecution of Christians under Nero. Whenever Christians have followed the way of the 
“Teacher, I brought you my son; he has a spirit that makes him unable to speak; 18 and whenever it 
seizes him, it dashes him down; and he foams and grinds his teeth and becomes rigid; and I asked your 
disciples to cast it out, but they could not do so.” discipleship to Jesus is not a sign of abandonment by 
God, however, the fellowship (Phil 3:10) with the Son of Man, who must suffer and be rejected. 
 
Is it not instructive that the only reference in the Apostles Creed to Jesus earthly work is that “he 
suffered”? 9:12-13 embeds that single, all-important truth, into Jesus’s followers’ minds with the images of 
the Son of Man, The Suffering Servant of Isaiah, and Elijah. 
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William L. Lane, The New International Commentary on the New 
Testament, The Gospel of Mark Notes 
 
The immediate sequel to 9:1 is the Transfiguration 9:2-8 and that indicates that Mark understood Jesus’ 
statement to refer to this moment of transcendent glory conceived as an enthronement and an 
anticipation of the glory which was to come.  
 
The Transfiguration for Mark is a dramatic indication of the resplendent glory which belongs to Jesus as 
God’s unique Son. It is a revelation of the concealed splendor of the Son of Man and points forward to 
when Jesus will be the eschatological judge of the world. 
 
It tells the disciples that the Son of Man will suffer and be humiliated has a ministry of cosmic implications. 
The Transfiguration (9:2-8) serves as a prelude to Mark 14:1-16:8 and corresponds in function to Isaiah 
52:13-15 in relationship to Isaiah 53:1-12. It offers assurance that despite the apparent abandonment of 
Jesus by God, Jesus is God’s servant who prospers at the task he has been sent to accomplish.  
 
Isaiah 52:13-15 
The Suffering Servant 

13 See, my servant shall prosper; 
    he shall be exalted and lifted up, 
    and shall be very high. 
14 Just as there were many who were astonished at him[a] 
    —so marred was his appearance, beyond human semblance, 
    and his form beyond that of mortals— 
15 so he shall startle[b] many nations; 
    kings shall shut their mouths because of him; 
for that which had not been told them they shall see, 
    and that which they had not heard they shall contemplate. 

Footnotes 
Isaiah 52:14 Syr Tg: Heb you 
Isaiah 52:15 Meaning of Heb uncertain 

 
 
Isaiah 53 

53 Who has believed what we have heard? 
    And to whom has the arm of the Lord been revealed? 
2 For he grew up before him like a young plant, 
    and like a root out of dry ground; 
he had no form or majesty that we should look at him, 
    nothing in his appearance that we should desire him. 
3 He was despised and rejected by others; 
    a man of suffering[a] and acquainted with infirmity; 
and as one from whom others hide their faces[b] 
    he was despised, and we held him of no account. 
 
4 Surely he has borne our infirmities 
    and carried our diseases; 
yet we accounted him stricken, 
    struck down by God, and afflicted. 
5 But he was wounded for our transgressions, 
    crushed for our iniquities; 
upon him was the punishment that made us whole, 
    and by his bruises we are healed. 
6 All we like sheep have gone astray; 
    we have all turned to our own way, 
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and the Lord has laid on him 
    the iniquity of us all. 
 
7 He was oppressed, and he was afflicted, 
    yet he did not open his mouth; 
like a lamb that is led to the slaughter, 
    and like a sheep that before its shearers is silent, 
    so he did not open his mouth. 
8 By a perversion of justice he was taken away. 
    Who could have imagined his future? 
For he was cut off from the land of the living, 
    stricken for the transgression of my people. 
9 They made his grave with the wicked 
    and his tomb[c] with the rich,[d] 
although he had done no violence, 
    and there was no deceit in his mouth. 
 
10 Yet it was the will of the Lord to crush him with pain.[e] 
When you make his life an offering for sin,[f] 
    he shall see his offspring, and shall prolong his days; 
through him the will of the Lord shall prosper. 
11     Out of his anguish he shall see light;[g] 
he shall find satisfaction through his knowledge. 
    The righteous one,[h] my servant, shall make many righteous, 
    and he shall bear their iniquities. 
12 Therefore I will allot him a portion with the great, 
    and he shall divide the spoil with the strong; 
because he poured out himself to death, 
    and was numbered with the transgressors; 
yet he bore the sin of many, 
    and made intercession for the transgressors. 

Footnotes 
Isaiah 53:3 Or a man of sorrows 
Isaiah 53:3 Or as one who hides his face from us 
Isaiah 53:9 Q Ms: MT and in his death 
Isaiah 53:9 Cn: Heb with a rich person 
Isaiah 53:10 Or by disease; meaning of Heb uncertain 
Isaiah 53:10 Meaning of Heb uncertain 
Isaiah 53:11 Q Mss: MT lacks light 
Isaiah 53:11 Or and he shall find satisfaction. Through his knowledge, the righteous one 

 
The Transfiguration seems to be oriented toward the disciples who witness it (9:2 and 9:4) – the 
revelation of Jesus’ mysterious, transcendent dignity serves to confirm Peter’s acknowledgement that 
Jesus is the Messiah (8:29) – with a goal of strengthening them in their commitment and to prepare them 
for the suffering which they must share.  
 
The arguments against the theory that the Transfiguration is a misplaced resurrection story: The event is 
grounded in detail that point to actual history “six days later” (9:2); the designation “Rabbi” (9:5); and the 
proposal to build 3 tabernacles (9:5). Mark clearly believed he was reporting a factual event which had 
primary significance for the disciples as a disclosure of Jesus’ transcendent sonship. The actual content 
of the revelation, the voice heard by the disciples, “This is my Son, the Beloved;[d] listen to him!” (9:7) 
parallels the baptism voice in 1:11 “You are my Son, the Beloved;[h] with you I am well pleased.” 
 
9:2-3 the temporal reference “after six days” is unusual in Mark. It refers back to Peter’s proclamation of 
Jesus’ Messiahship, Jesus’ teaching on suffering and death, and the solemn promise of 9:1. The 



Slow Religion 
Gospel According to Mark 

Chapter 9:2-13 
  

Gospel According to Mark, Chapter 9:2-13  
Joe Jennings Page 22 12/7/21 

unveiling of God’s glory to the three disciples corresponds to “there are some standing here who will not 
taste death until they see that the kingdom of God has come with[a] power.” (9:1)  
 
The transfiguration is presented as a theophany that reveals the powerful coming of the kingdom of God. 
Mark evidently regarded Jesus’ announcement of his approaching suffering as the preparation required 
for witnessing the disclosure of Christ’s true character. 
 
For a brief moment the veil of Jesus’ humanity is lifted, and Jesus’ body presents itself in the form of light. 
It is the anticipation and guarantee of an eschatological reality: the glory of the Consummator. 
 
9:4 Elijah and Moses presence has eschatological significance in that they proclaim the coming of the 
end. 
 
9:5-6 Peter’s proposal to build three tabernacles comes from his misunderstanding the event. Peter 
incorrectly that the time of the second exodus is fulfilled and the goal of the sabbath rest has been 
achieved.  He failed to understand that the Transfiguration was a temporary event in anticipation of the 
future glory of the consummated kingdom.  
 
In Mark, the blessings of the new age, which will be shared by all people (13:26) and cannot be secured 
until Jesus has accomplished the suffering culminating in his death. 
 
9:7 God’s response to Peter discloses the real significance of the event. The appearance of the cloud 
enveloping Jesus, Elijah and Moses serve to distinguish the witnesses from the participants in the 
unveiling of Jesus’ personal glory. The cloud is God’s tabernacle, the pavilion that both reveals and 
conceals God’s glory.  
 
Just as God in 1:11 declared Jesus his beloved son, the object of his elective pleasure, now in 9:7 God 
reaffirms the Father’s approval and confirms God’s dignity as the transcendent Son. God is affirming 
support for Jesus’ statement of his mission as the suffering servant (8:31). The disciples are exhorted to 
hear and obey Jesus – the stress upon Jesus’ present status as the Son of God reveal the will of God. 
 
The combination makes sure that the disciples now that Jesus fate is God’s will, and they should take 
Jesus’ words to heart: 

8:31 Then he began to teach them that the Son of Man must undergo great suffering, and be 
rejected by the elders, the chief priests, and the scribes, and be killed, and after three days rise 
again.  
 
9:7 “This is my Son, the Beloved;[d] listen to him!” 

 
9:8 When the cloud disappeared the disciples are again alone with Jesus. Jesus alone remains as the 
sole bearer of God’s new revelation disclosed in the cross and resurrection.  The transfiguration has 
disclosed a new aspect of God’s truth: Jesus himself is the new Tabernacle of divine glory. His words and 
deeds transcend all past revelations. 
 
9:9-13 The Coming of Elijah 
9:9 Jesus tells the disciples to tell no one what has happened until the resurrection. The implication is that 
concealment will be followed by proclamation – it is the only instance in Mark where Jesus sets a time 
limited to the Messianic Secret. 
 
9:10 What perplexed the disciples is what rising from the dead could mean. The disciple’s question is 
what do death and resurrection have to do with the Son of Man? The relationship between Jesus’ 
parousia, his second coming, and his resurrection was unclear to the disciples. 
 
9:11 The presence of Elijah at the Transfiguration (9:4) as well as Jesus’ reference to the resurrection 
suggested that consummation was imminent. But if that was true, where is Elijah who must prepare the 
people for the searching judgement of God (Malachi 3:1, 4:5; Ecclus 48:10)?  It is also possible that this 
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question actually masks an objection to Jesus’ announcement of his suffering and death, for the 
restoration of Elijah is to effect just prior to the end makes messianic suffering unnecessary. 
 
In the earliest sources the primary task of Elijah is to prepare the people of God for the reception of 
salvation through repentance. (Said another way, Without repentance Israel will not be redeemed. Pirqe 
Rabbi Eliezer) Early tradition links the prophets return with the restoration of anointing oil. This conception 
is presupposed in the later scribal objections to Jesus’ messiahship. 
 
9:12 Basic to Jesus’ understanding of Elijah’s functions is the restoration through repentance promised in 
Malachi 4:6 and fulfilled in the prophetic ministry of JohnBap. 9:12b serves as a warning that the 
suffering, so JohnBap and his shameful rejection do not disqualify him from fulfilling the role of Elijah nor 
do Jesus’ sufferings discredit him as the transcendent Son of Man. 
 
Levine, Amy-Jill, and Marc Zvi Brettler Editors, The Jewish Annotated 
Bible, Notes 
Though some scholars view the Transfiguration as a displaced resurrection story, Levine and Brettler say 
it is more likely a visitation story from two important figures, Moses, and Elijah, (compare to the 
appearances of Jeremiah and Onias. 
 
2 Macc 15:12-16 

12 What he saw was this: Onias, who had been high priest, a noble and good man, of modest 
bearing and gentle manner, one who spoke fittingly and had been trained from childhood in all 
that belongs to excellence, was praying with outstretched hands for the whole body of the Jews. 
13 Then in the same fashion another appeared, distinguished by his gray hair and dignity, and of 
marvelous majesty and authority. 14 And Onias spoke, saying, “This is a man who loves the 
family of Israel and prays much for the people and the holy city—Jeremiah, the prophet of God.” 
15 Jeremiah stretched out his right hand and gave to Judas a golden sword, and as he gave it he 
addressed him thus: 16 “Take this holy sword, a gift from God, with which you will strike down 
your adversaries.” 

 
9:2 mountain – likely Mount Hermon  
 
Bruce J. Malina and Richard L. Rohrbaugh, Social-Science 
Commentary on the Synoptic Gospels Notes 
9:2-8 The Transfiguration 
The assertion of Jesus’ divine sonship, stated “Son of God” (1:1), affirmed by the voice from the sky 
during Jesus’ baptism “This is my Son, the Beloved” (1:11, is made manifest to the three disciples in this 
visionary experience (9;7). The Transfiguration is an altered state of consciousness experience for the 
disciples (dreams, trances and visions are common in the New Testament), that assures the disciples of 
Jesus’ identity – his fundamental kin-group relationship and mission (“This is my Son, Listen to Him”) that 
exhorts them to a closer bond to Jesus than to Moses or Elijah (the Law and the Prophets).  
 
9:9-13 The Coming of Elijah 
The disciples ask about the coming of Elijah (Malachi 4:5), who was to prepare the way for the Messiah 
by “restoring all things”.  
 
In response Jesus notes “how it is written » that the Son of Man would be utterly dishonored, “just as it is 
written about him (of Elijah), who was humiliated by Israel. Following on from Mark, Matt 17:13 makes it 
clear that JohnBap was the Elijah of whom this is written. 
 

Matt 17:10-13 10 And the disciples asked him, “Why, then, do the scribes say that Elijah must 
come first?” 11 He replied, “Elijah is indeed coming and will restore all things; 12 but I tell you that 
Elijah has already come, and they did not recognize him, but they did to him whatever they 



Slow Religion 
Gospel According to Mark 

Chapter 9:2-13 
  

Gospel According to Mark, Chapter 9:2-13  
Joe Jennings Page 24 12/7/21 

pleased. So also the Son of Man is about to suffer at their hands.” 13 Then the disciples 
understood that he was speaking to them about John the Baptist. 

 
Ched Myers, Binding the Strong Man Notes 
Midpoint of the Story: The Second Prologue and Call to Discipleship (Mark 8:22-9:30) 
Two contextual allusions: Daniel 10:5 a vision of a man in glorified clothing; and Exodus 24:15 Moses on 
Mt. Sinai. The inner circle of disciples are taken to a mountain top to witness a salvation history summit 
meeting between Jesus, Moses, and Elijah. Both Moses (Exodus 33:18), Elijah (1 Kings 19:11) and 
Jesus’ disciples have their mountain top experiences of YHWH at crucial moments of discouragement in 
their missions.   
 
Mark has already alluded to YHWH (Who am I?) and Elijah (JohnBap) in his recent story. They lend 
credibility to the teaching of Jesus. 
 
Jesus’ white garments came to symbolize the garments of martyrs in the early church. Revelations 3:5, 
18; 4:4; 6:11; 7:9, 13). We will also see a young man who lost his garment in the garden (14:52) and is 
now  dressed in white in the tomb in Chapter 16. We must conclude that Jesus’ prophecy about his death 
and raising is being made symbolically as a martyr’s robe in the Transfiguration. 
 
Peter speaks for the group. He does not address Jesus as “Messiah” but as “Rabbi”. Against the 
understanding of the way of the cross Peter seems to propose a cult of adulation. Peter has misconstrued 
the meaning of a discourse of Jesus. This time it is not Jesus but a heavenly voice (9:7) that rebukes him. 
The voice does not condemn Peter, of pronounce a new commandment (Moses), or whisper with a faint 
voice (Elijah), or exposit the combat myth (Daniel). It simply reiterates the testimony at the baptism and 
then adds “Listen to him”.  
 
As in 1:11 the heavenly voice invades the narrative to legitimate (on an even higher authority than Moses 
or Elijah) this new phase of the disciple narrative. 
 
9:9-13 The Coming of Elijah 
 
As with Peter’s confession, Jesus forbids the three to declare what they have seen until “until after the 
Son of Man had risen from the dead.” The disciples’ reaction to this statement begins a conversation on 
the interpretation of the Transfiguration vision. 
 
In form criticism it has long been felt that the “legend was originally a resurrection story” (Bultmann 1963). 
This is an imperial exegesis searching for a narrative of triumph – a crown to go with the cross. 
 
This is exactly what the 9:9f text instructs the disciples not to do: 

1. He warned them not to proclaim what they had heard; 
2. Until the Human One should rise from the dead; 
3. And they held fast to the word 
4. While they discussed among themselves what “to rise from the dead” meant. 

 
This Transfiguration vision itself is not the subject of proclamation for the disciples will not understand its 
meaning until they have understood the meaning of “resurrection”. This is Mark’s direct narrative pointer 
to the “young man” at the empty tomb (Chapter 16), wearing martyr’s clothing. 
 
It is clear that the disciples did not understand the meaning of resurrection now or at the end of the story 
(16:7). What they do hold fast to is the word (logos), Jesus’ teaching of the cross: 
 

8:31-32 31 Then he began to teach them that the Son of Man must undergo great suffering, and 
be rejected by the elders, the chief priests, and the scribes, and be killed, and after three days 
rise again. 32 He said all this quite openly. 
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“All of this is meant to ensure that we do not consider the transfiguration vision, or subsequent promise of 
resurrection, as eschatological signs that “rescue” the narrative of the cross. At the perplexing and abrupt 
conclusion of this Gospel we will have to ponder “among ourselves” the “meaning” of the announcement 
that “He has been raised” (16:6). Though we may not fully understand it, we might nevertheless hold fast 
to the “word” of the cross, the new way of discipleship.  
 
The disciples’ question to Jesus show their reluctance to ask him what he means by resurrection. They 
may assume, as many modern theologians do, that this has to do with eschatological triumphantalism. So 
they ask about the eschatological timetable – doesn’t Elijah have to return first? This text points to 
Malachi 4:5f as invoking an assurance that the “restoration” would precede “judgement”. 
 
Jesus replies what if Elijah has already come, and the ruling class ignored and murdered him? (Mark 
uses Malachi 3:1 in the outset of his Gospel to have JohnBap preaching repentance in order to “turn the 
hearts” of the people.  The necessity of biblical radicalism is that prophets are neither welcomes nor 
heeded but killed (9:12). 
 
If Jesus is the successor to JohnBap (6:14), and JohnBap is Elijah returned (9:13), then the Son of Man 
(Human One, Daniel 6 and 7) is the successor to Elijah. The eschatologically is referred back to the 
cross. The Human One is identified with the execution of Jesus. The Elijah advent occurred in the political 
ministry and death of JohnBap. Mark is telling us to expect the advent of the Human One in exactly the 
same fashion.  
 
JWJ Note: In the Transfiguration, all of Jesus’ other titles are subsumed into “Son of God”, which has 
been the understructure of Mark from beginning to end: 

“The beginning of the good news of Jesus Christ, the Son of God.” (1:1) 
“You are my Son, the Beloved; with you I am well pleased.” (1:11)   
“This is my Son, the Beloved; listen to him!” (9:7) 
“Truly this man was God’s Son!” (15:39) 

 
N.T. (Tom) Wright, Mark for Everyone Notes 
 
The story of the transfiguration describes what seems to have been an actual event, but an event where 
the deepest significance of everyday reality suddenly and overwhelmingly confronted the three disciples. 
Since most of us never have such an experience, but others in the Hebrew Bible and the New testament 
do, we should try and understand what happened and what it meant. 
 
Since Jesus’ baptism there have been a strong of events and teachings with have been extraordinary. 
They have all been observed from the “outside”. Now God and Jesus give the three disciples an 
opportunity to observe from the “inside” who and what Jesus really is. Elijah and Moses are present to 
connect the Hebrew Bible tradition with Jesus, and he is shown to be radiant among them. 
 
It isn’t a revelation of Jesus divinity; if it were that would make Elijah and Moses divine too, which Mark 
does not intend. Once again, Mark believes in Jesus; divinity, but he has not told us why yet. The radiant 
light coming from Jesus is a sign that Jesus is the true prophet and true Messiah.  
 
And the voice of God confirms that Jesus’ is God’s beloved son who is finishing the job Moses and Elijah 
started. The disciples likely conclude that what they hear confirms that Jesus is the Messiah. 
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