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SLOW RELIGION: GOSPEL ACCORDING TO MARK 
 
Slow Religion: The Gospel According to Mark is a lay person-led adult education 
weekly series for Christians and seekers who want to deepen their spiritual 
understanding and gain life insights from the Gospels. The class studies and 
discusses Mark, possibly the first Gospel, using theological, historical, cultural 
commentaries on the Gospel to spur understanding, reflection and action.  
 
The class is created and led by Joe Jennings and advisors include: the Rev. Zoila 
Schoenbrun, St. Stephens Episcopal Church, Belvedere, CA; the Rev. Br. Richard 
Edward Helmer, Episcopal Church of our Saviour, Mill Valley, CA; Eugene E. 
Lemcio, PhD, Emeritus Professor of New Testament, Seattle Pacific University, 
Episcopal Church of the Ascension, Seattle, and the Rev. Heather Wenrick, 
Episcopal Church of the Ascension, Seattle. 
 
Prior Slow Religion Classes include St. Paul’s Letter to the Romans (2017-8); the 
Gospel of St. John (2019-20); the Holy Spirit (2020); and the Foundations of 
Christian Faith (2020-21). 

 
 
 

OPENING PRAYER 
 
Proper 281     

Blessed Lord, who caused all holy Scriptures to be written  
for our learning:  
Grant us so to hear them, read, mark, learn,  
and inwardly digest them,  
that we may embrace and ever hold fast  
the blessed hope of everlasting life,  
which you have given us in our Savior Jesus Christ;  
who lives and reigns with you and the Holy Spirit,  
one God, for ever and ever. Amen. 

 
  

 
1 Episcopal Book of Common Prayer pp.236 

St. Mark, Giorgio Vasari, 1570-71 
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MARK 82 
 
Feeding the Four Thousand 
 
8 In those days when there was again a great crowd without anything to eat, he called his disciples and 
said to them, 2 “I have compassion for the crowd, because they have been with me now for three days 
and have nothing to eat. 3 If I send them away hungry to their homes, they will faint on the way—and 
some of them have come from a great distance.” 4 His disciples replied, “How can one feed these people 
with bread here in the desert?” 5 He asked them, “How many loaves do you have?” They said, “Seven.” 6 
Then he ordered the crowd to sit down on the ground; and he took the seven loaves, and after giving 
thanks he broke them and gave them to his disciples to distribute; and they distributed them to the crowd. 
7 They had also a few small fish; and after blessing them, he ordered that these too should be distributed. 
8 They ate and were filled; and they took up the broken pieces left over seven baskets full. 9 Now there 
were about four thousand people. And he sent them away. 10 And immediately he got into the boat with 
his disciples and went to the district of Dalmanutha.[a] 
 
The Demand for a Sign 
 
11 The Pharisees came and began to argue with him, asking him for a sign from heaven, to test him. 12 
And he sighed deeply in his spirit and said, “Why does this generation ask for a sign? Truly I tell you, no 
sign will be given to this generation.” 13 And he left them, and getting into the boat again, he went across 
to the other side. 
 
The Yeast of the Pharisees and of Herod 
 
14 Now the disciples[b] had forgotten to bring any bread; and they had only one loaf with them in the 
boat. 15 And he cautioned them, saying, “Watch out—beware of the yeast of the Pharisees and the yeast 
of Herod.”[c] 16 They said to one another, “It is because we have no bread.” 17 And becoming aware of 
it, Jesus said to them, “Why are you talking about having no bread? Do you still not perceive or 
understand? Are your hearts hardened? 18 Do you have eyes, and fail to see? Do you have ears, and fail 
to hear? And do you not remember? 19 When I broke the five loaves for the five thousand, how many 
baskets full of broken pieces did you collect?” They said to him, “Twelve.” 20 “And the seven for the four 
thousand, how many baskets full of broken pieces did you collect?” And they said to him, “Seven.” 21 
Then he said to them, “Do you not yet understand?” 
 
Jesus Cures a Blind Man at Bethsaida 
 
22 They came to Bethsaida. Some people[d] brought a blind man to him and begged him to touch him. 23 
He took the blind man by the hand and led him out of the village; and when he had put saliva on his eyes 
and laid his hands on him, he asked him, “Can you see anything?” 24 And the man[e] looked up and said, 
“I can see people, but they look like trees, walking.” 25 Then Jesus[f] laid his hands on his eyes again; 
and he looked intently and his sight was restored, and he saw everything clearly. 26 Then he sent him 
away to his home, saying, “Do not even go into the village.”[g] 
 
Peter’s Declaration about Jesus 
 
27 Jesus went on with his disciples to the villages of Caesarea Philippi; and on the way he asked his 
disciples, “Who do people say that I am?” 28 And they answered him, “John the Baptist; and others, 
Elijah; and still others, one of the prophets.” 29 He asked them, “But who do you say that I am?” Peter 
answered him, “You are the Messiah.”[h] 30 And he sternly ordered them not to tell anyone about him. 

 
2 All bible quotations and footnotes are from the New Revised Standard Version at Biblegateway.com New Revised Standard 
Version Bible, copyright © 1989 the Division of Christian Education of the National Council of the Churches of Christ in the United 
States of America. Used by permission. All rights reserved. 
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Jesus Foretells His Death and Resurrection 
 
31 Then he began to teach them that the Son of Man must undergo great suffering, and be rejected by 
the elders, the chief priests, and the scribes, and be killed, and after three days rise again. 32 He said all 
this quite openly. And Peter took him aside and began to rebuke him. 33 But turning and looking at his 
disciples, he rebuked Peter and said, “Get behind me, Satan! For you are setting your mind not on divine 
things but on human things.” 
 
34 He called the crowd with his disciples, and said to them, “If any want to become my followers, let them 
deny themselves and take up their cross and follow me. 35 For those who want to save their life will lose 
it, and those who lose their life for my sake, and for the sake of the gospel,[i] will save it. 36 For what will it 
profit them to gain the whole world and forfeit their life? 37 Indeed, what can they give in return for their 
life? 38 Those who are ashamed of me and of my words[j] in this adulterous and sinful generation, of 
them the Son of Man will also be ashamed when he comes in the glory of his Father with the holy 
angels.” 
 
9:1 And he said to them, “Truly I tell you, there are some standing here who will not taste death until they 
see that the kingdom of God has come with[a] power.” 
 
Footnotes 
 
Mark 8:10 Other ancient authorities (manuscripts) read Mageda or Magdala 
Mark 8:14 Gk they 
Mark 8:15 Other ancient authorities (manuscripts) read the Herodians 
Mark 8:22 Gk They 
Mark 8:24 Gk he 
Mark 8:25 Gk he 
Mark 8:26 Other ancient authorities (manuscripts)  add or tell anyone in the village 
Mark 8:29 Or the Christ 
Mark 8:35 Other ancient authorities (manuscripts) read lose their life for the sake of the gospel 
Mark 8:38 Other ancient authorities (manuscripts)  read and of mine 
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OVERVIEW3 
 
Chapter 8 Part 1: 
8:1-10 Feeding the Four Thousand 
 
Scholars do not agree on the Feeding of 5,000 (6:31-44) and 4,000 (8:1-10): are they duplicates or two 
separate events.   
   
It is another manifestation in Mark of Jesus’ enormous power. Jesus’ miraculous activity comes to people 
as wholly wonderous and unanticipated and his closest followers do not understand them. The verb 
eucharistein (8:6) supports a eucharistic interpretation.   
 
8:5-9 “The people ate and were satisfied.” Moses in the desert. The early Christian movement saw the 
feeding of the 5,000 as Jesus’ relationship to the Jewish people and the feeding of the 4,000 as his 
movement towards the Gentiles. This closes off Jesus’ travels among the Gentiles (7:24-8:9) and 
demonstrates that he came for Jews and Gentiles alike. 
 
8:11-13 The Demand for a Sign 
 
The Pharisees’ demand for a sign is echoed by Paul that “Jews demand miraculous signs (1 Cor 1:224). 
Signs were not regarded as proof positive of God’s will. False prophets were one’s that performed 
miracles and had signs, but did things counter to the Torah (Deut 18:225).  The Pharisees request a sign 
from heaven that is, a confirmation of Jesus’ ministry from God himself, and outward and visible proof of 
divine authority. They think that since Jesus is working in God’s name, he should be able to prove God 
has authorized him to do so. 
 
8:12 is the low point of dismay for Jesus in Mark’s Gospel. The antagonism of the Pharisees matches that 
of the Israelites to Moses (Exodus 33:56) and to the people to Noah (Gen 7:17).  Ironically the previous 
story showed that the Gentiles were much closer to understanding Jesus than his own people. 
 
8:13 Jesus parts with the Pharisees, gets in a boat and leaves them. Why does Jesus’ refuse to grant 
such a sign? The issue is the Pharisee’s lack of belief. In Mark and the Synoptic Gospels the demand for 
“signs” is itself a sign of attempting to get by empirical means what can only be acquired by faith and 
trust. Faith that depends on proof is not faith. Faith like love cannot be proven. They can only be 
demonstrated by trust and commitment. 
 
8:14-21 The Yeast of the Pharisees and of Herod 
 
The disciples misunderstanding of Jesus’ reference to yeast indicates that Jesus has not left the 
opposition behind him – his own disciples are at risk. Mark leaves the metaphor unexplained though the 
danger is clear8. 
 

 
3 Overview Sources from Notes: Barton and Muddiman; Boyarin, Daniel; Brown, Raymond E., S.S.; Harper Collins Study Bible; 
Edwards, James R.; Lane, William L.; Lemcio, Eugene E.; Levine, Amy-Jill, and Marc Zvi Brettler; Myers, Ched;  Wright, N.T.  
4 1 Cor 1:18-25  18 For the message of the cross is foolishness to those who are perishing, but to us who are being saved it is the 
power of God… 22 Jews demand signs and Greeks look for wisdom, 23 but we preach Christ crucified: a stumbling block to Jews 
and foolishness to Gentiles, 24 but to those whom God has called, both Jews and Greeks, Christ the power of God and the wisdom 
of God. 25 For the foolishness of God is wiser than human wisdom, and the weakness of God is stronger than human strength. 
5 Deut 18:22 22 If what a prophet proclaims in the name of the Lord does not take place or come true, that is a message the Lord 
has not spoken. That prophet has spoken presumptuously, so do not be alarmed. 
6 Exodus 33:5 5 For the Lord had said to Moses, “Say to the Israelites, ‘You are a stiff-necked people; if for a single moment I should 
go up among you, I would consume you. So now take off your ornaments, and I will decide what to do to you.’” 
7 Genesis 7:1 Then the Lord said to Noah, “Go into the ark, you and all your household, for I have seen that you alone are righteous 
before me in this generation. 
8 Matthew will identify the “yeast of the Pharisees and that of Herod” as their teachings (Matt 16:128). Luke will see it as their 
hypocrisy (Luke 12:28). 
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8:17-21 Failure to understand leads to hardness of heart. (8:18) Faith is not separate from understanding 
but possible only through understanding. It is at the heart of the purpose of Christian education. If 
intellectual and spiritual blindness lead to hardness of heart, blind faith without content leads there as 
well. The faith for which Jesus appeals is one based on understanding and insight. The disciples are not 
chastised for not believing but for not seeing, hearing and understanding. 
 
Hardness of heart is a particular problem for religious and moral people.9 An ignorant heart cannot harden 
itself. Only a knowing heart can harden itself, and that is what the people closest to Jesus, the Pharisees 
(3:5-610) and the disciples (6:5211; 8:17) stand in the gravest danger of doing. The disciples mirror 
humanity at large, which is so stuck in its own world and cares that it is blind and deaf to God. The 
disciples are anxious about a lack of bread and Jesus is worried about a lack of faith. 
 
8:22-26 Jesus Cures a Blind Man at Bethsaida 
This is a parabolic commentary on the disciples. The man regains his sight in stages. Jesus’ first effort 
needs further work to make perfect. The next half of the Gospel shows what Jesus must do to get the 
disciples to understand who he is. It will require him dying and rising from the grave. 
 
7:23-25 Jesus takes people out of the crowd for healing often. Jesus uses laying on of hands differently 
than the instances in the Hebrew Bible and in Mark there are more references to laying on of hands or 
touch than the other Gospels. 

• The infirm and troubled seek to touch Jesus (3:10; 5:27-31;6:56) 
• Jesus extends healing touch to others (5:23; 7:32; 8:23; 8:25) 
• Actual laying on of Jesus (5:23; 7:32; 8:23; 8:25) or the disciples’ hands (6:6; 16:18) 

 
Jesus is bestowing God’s grace and healing power on the ordinary, common and even sinful people. 
Jesus brings the sacred to the profane. 
 
The two-stage healing thus suggests a process of revelation. It also represents a divide in Mark’s 
narrative and infers that the disciples may come to gain their sight and to hear through contact with 
Jesus. Mark is pointing from non-understanding (8:17-21) to misunderstanding (8:29-33) to complete 
understanding (15:39) – only at the cross and resurrection will they be able to see everything clearly. 
 
  

 
9 Romans 2:5 “But by your hard and impenitent heart you are storing up wrath for yourself on the day of wrath, when God’s 
righteous judgment will be revealed.” 
10 Mark 3:5-6 5 He looked around at them with anger; he was grieved at their hardness of heart and said to the man, “Stretch out 
your hand.” He stretched it out, and his hand was restored. 6 The Pharisees went out and immediately conspired with the Herodians 
against him, how to destroy him. 
11 Mark 6:52 And they were utterly astounded, 52 for they did not understand about the loaves, but their hearts were hardened. 
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Part Two: 
8:27-30 Peter’s Declaration about Jesus 
 
Jesus poses a question in two stages. The initial answer mirror Herod’s in Chapter 6, JohnBap, Elijah or a 
prophet. To rank Jesus among this group is a stellar view in a Jewish context – yet it is not enough. The 
disciples need to penetrate Jesus’ inner identity to fulfill their future role. Jesus asks them to step up to 
this greater insight and statement after preparing the ground. “But who do you say that I (Jesus) am?” 
This is the central question of Mark’s gospel. The essential meaning to faith is contained in the answer 
given. 
 
Peter’s declaration is the disciples’ first attempt to identify and define the exousia, the divine authority, 
with which Jesus taught and acted. Messiah, the Anointed One in Hebrew, Christ in Greek. Three kinds of 
people are anointed in the Hebrew Bible: Prophets; Priests; and Kings – meaning an eschatological king 
to restore Israel 
 
Jesus will be a leader by becoming a suffering servant. He will be a ransom for many (Mark 10:45). As 
God’s servant, Jesus is to remain hidden if he is to complete God’s appointment (Isa 49:1-6). This Peter 
does not know, and Jesus swears him to silence. What Jesus is trying to avoid is a false rumor that leads 
to revolutionary fervor. Jesus now begins to teach the true meaning of Peter’s confession, and this is 
something the disciples are not prepared to understand or accept. 
 
Lane: 
Mark has placed at the center of his narrative, the recognition that Jesus is the Messiah. He introduced 
the Gospel with the term (1:1) but there is no recognition between then and here of Jesus as the Messiah. 

• Jesus’ display of extraordinary power provoked questions about his authority and wisdom, but his 
true dignity remain unrecognized (1:27; 2:7; 6:2) 

• Jesus’ association with sinners, disregard for accepted conventions of piety scandalized the 
guardians of the tradition so they could only view him as demonic (2:15-20; 3:22-30) 

• The disciples raised questions about Jesus’ identity but found no categories by which they could 
understand him (4:41; 6:51) 

• The disciples failed to penetrate the veil which characterized his words and works (8:17-21) 
Mark has woven these strands of the oral tradition together in the first half of the gospel and created a 
climate of tension which can be resolved only by recognizing Jesus’ dignity.  In Mark, Peter’s confession 
is at its most simple, direct and moving. Peter has no deeper understanding of the term Messiah than the 
popular view of a new David. The central importance of Peter’s confession in the Markan structured is 
confirmed by the sharp change in tone and orientation which is introduces. 
 
Levine: 
Mark subordinates the expectation of a Son of Man coming in power to the Son of Man suffering and 
crucified. Although the Pharisees have opposed Jesus up to this point, and on one occasion conspired to 
murder him with the Herodians (Mark 3:6). From this point on in Mark is it’s the chief priests, the elders 
and the scribes who reject Jesus and deliver him to the Roman governor to be killed.  
 
8:30-32 The messianic secret is most explicit here; Jesus speaks quite openly about what would happen 
to him, but only to his disciples. Peter cannot imagine a messiah who suffers and dies, and Jesus’ sharp 
rebuke defines this passage as a central and defining moment in the Gospel. Mark does not cite Isaiah 
52:13 here, he will hint at it later (10:45; 14:12-25). 
 
8:31-9:1 Jesus Foretells His Death and Resurrection 
Jesus begins to explain what his messiahship means for himself and the disciples. Three passion (death) 
predictions follow in Mark (8:31; 9:31; 10:33-34).  
 
Jesus redefines Messiah almost beyond comprehension: 

1. Jesus is not the expected messianic teacher who would expound and reinstitute the Torah in 
Jewish life – he teaches in puzzling parables about the surprising inbreaking of God’s kingdom 
and the nearness of His love and forgiveness for sinners; 
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2. Jesus does not display messianic authority, such as royal dominion, reestablishing and purifying 
the Temple cult and expelling the Gentiles from Jewish life. 

 
His exousia/authority is rooted in who he is: 

1. As God’s anointed son, he reconstitutes Israel with the call of the Twelve (3:13-19); 
2. Reinterprets God’s commandments (2:27-28) 
3. Presumes to forgive sins (2:10) 
4. Has power over nature (4:39; 6:48) 
5. And speaks for and as God. 

 
Mark would agree with Paul – the “word” is not an abstraction but the proclamation of the cross.  8:33 
Peter’s may be a major source of the content of Mark’s gospel – in which case his rebuke by Jesus must 
be one of the top failures of his life. 8:34 A wrong view of Messiahship leads to a wrong view of 
discipleship. Jesus sets straight his own expected path and that of his followers. One cannot follow Jesus 
except “on the way” of self-denial and the cross.  
 
What 8:27-9:1 do is unite the two halves of Mark’s gospel and Christology and discipleship. It teaches a 
proper confession of Jesus involves a new understanding of discipleship. Confessing who Jesus is also 
involves confessing what we must become. Saying “You are the Christ.” Imposes a claim on the ones 
who say it – the Son of Man calls those who would know him to follow him.  
 
At the core of Mark’s theology is the mystery of the suffering of the Messiah. The parallel themes of 
Jesus’ suffering in fulfillment of the will of God, misunderstanding, the call to true discipleships are the 
themes Mark wants his contemporary community to understand about being Christians. (Lane) 
 
The messianic secret is God’s intention to provide salvation through a suffering savior who is 
identified with the people by his free decision to bear the burden of judgement upon human 
rebellion. The Son of Man receives a deeply paradoxical meaning: the man of transcendent glory 
goes the way of suffering, and his hidden majesty will be revealed only after his rejection by the 
leaders of Israel and his violent death. (Lane) 
 
The time will come when Mark’s community and the readers will be taken into court and must either save 
their skins or their souls. By resisting the natural instinct for self-preservation and pursuing the kingdom 
practice even at the cost of death, the disciples are shattering the powers reign of death in history. To 
concede the state’s sovereignty in death is to refuse its authority in life (12:27). Jesus’ argument is: 

• Jesus’s messiahship means political confrontation with, not rehabilitation of the imperial state. 
• His followers will have to identify themselves with his subversive program. 
• Followers will face a loyalty test in front of the civil and religious authorities 

If “self” is denied, the cross will be taken up, a metaphor for capital punishment for insurgency. ( Myers) 
 
The cross-bearing saying is hard to locate in the pre-Easter Jesus. Crucifixion was a capital punishment 
administered by the Roman authorities for political rebels. It is very unlikely that Jesus could have 
foreseen his own crucifixion, even as he realized his conflicts with the Jewish religious authorities could 
lead to his death.  It is more improbable that he could have foreseen it for his followers. (Oxford) 
 
Mark sees the Son of Man and Jesus as identical – they both suffer and are vindicated by God.  This 
saying is much debated. It seems that the final eschatological end and the kingdom of God will come 
during the lifetimes of some of the bystanders. If that is what is meant than it has clearly failed. Precisely 
for that reason many commentators see this as an actual prophecy of Jesus, because otherwise why 
would the early Christian movement invent it? Mark and Jesus do not appear to be worried about time. 
The statement asserts the ultimate certainty of the establishment of God’s kingly rule. It is belief and faith 
which are more important than any detailed chronologies. (Oxford) 
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REFLECTION 
 
Part 1: 

1. How do you experience failure to understand and hardness of heart? 
2. How do you experience the connection between understanding and faith?  
3. How do the cross and resurrection help you understand and have faith in Jesus? 

 
Part 2: 

1. “But who do you say that I (Jesus) am?” – how has your answer to this question evolved? 
2. How do you resolve the conflicting images of the triumphant Messiah and the Suffering Servant 

images of Jesus? 
3. How does reading Mark change your understanding of discipleship, following Jesus? 

 
 
CLOSING PRAYER 
 

Almighty God, you gave to your servant Mark, the Evangelist,  
special gifts of grace to teach the truth  
of your unconditional Mercy, Justice and Love for all peoples. 
Grant that by this teaching, we may faithfully live into our prayer and worship of you. 
 

Lord, have Mercy 
Christ, have Mercy 
Love, have Mercy. Amen 

The Rev. Zoila Schoenbrun 
 
GOSPEL COMPARISON12 
 

Pericope Mark Matthew Luke John 

Feeding of the Four Thousand 8:1-10 15:32-39     

The Pharisees Seek a Sign 8:11-13 16:1-4 
12:38-39 

11:16 
11:29 
12:54-56 

  

The Leaven (Yeast) of the Pharisees 8:14-21 16:5-12 12:1   

A Blind Man is Healed at Bethsaida 8:22-26       

Peter's Confession at Caesarea Philippi 8:27-30 16:13-20 9:18-21 6:67-71 

Jesus Foretells His Passion 8:31-33 16:21-23 9:22   

“If Any Man Would Come after Me” 8:34-9:1 16:24-28 9:23-27 12:25 
 
 
  

 
12 https://www.gospelparallels.com/#1 
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GEOGRAPHY OF THE GOSPEL ACCORDING TO MARK 
 

 
Source : https://visualunit.me/2011/02/03/palestine-map/ 

 
 

Chapter 8 
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VIDEOS 
 
The Gospel of St. Mark, as read by David Suchet, St. Paul’s Cathedral, 2017 
https://www.youtube.com/watch?v=JjOgcMQXvSc\ 
 
Yale Divinity School: Introduction to Gospel of St. Mark, Introduction to New Testament (RLST 152), 
Spring 2009 https://www.youtube.com/watch?v=yd5sXfFboxA 
 
Yale Bible Study Series: Yale Divinity School Professor Emeritus David L. Bartlett and Minister Allen R. 
Hilton discuss the Gospel of Mark (1 of 8), 2009 
https://www.youtube.com/watch?v=7SV28dpVr5I&list=PLBAB8086DE927F07F&index=48 
 
The Gospel of St. Mark, NT Wright, 2012 
https://www.youtube.com/watch?v=zY5nQAsscxM&list=PLfJJCBFpVGpjUGXS71Wwpz6MyNqWUmQ6Y 
 
Udemy Course: Gospel of St. Mark, N.T. Wright, 2021 
https://www.udemy.com/course/gospel-of-mark/learn/lecture/27438788?start=0#overview 
 
The Gospel of Mark, Paula Gooder (1 of 2), 2012 https://www.youtube.com/watch?v=XyV2tuE84FA 
 
Great Courses: David Brakke, Ph.D., M.Div., Understanding the New Testament, Jesus as the Suffering 
Son of Man in Mark, Available through Kanopy or at 
https://www.thegreatcourses.com/courses/understanding-the-new-testament 
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NOTES  
 
Raymond E. Brown, Introduction to the New Testament Notes 
8:1-10 Feeding the Four Thousand 
May be a duplicate of the story of the feeding of the 5,000. It is another manifestation in Mark of Jesus 
enormous power. The verb eucharistein (8:6) supports a eucharistic interpretation.  
 
8:11-13 The Demand for a Sign 
The Pharisees, in spite of everything Jesus has done, arrive demanding a sign to test him.  
 
8:14-21 The Yeast of the Pharisees and of Herod 
The disciples in the boat specifically do not understand the feeding miracles.  
 
8:22-26 Jesus Cures a Blind Man at Bethsaida 
This is a parabolic commentary on the disciples. The man regains his sight in stages. Jesus’ first effort 
needs further work to make perfect. The next half of the Gospel shows what Jesus must do to get the 
disciples to understand who he is. It will require him dying and rising from the grave. 
 
Part Two: 
8:27-30 Peter’s Declaration about Jesus 
Part Two starts with Peter’s confession of Jesus, the first passion prediction, and its aftermath. A narrative 
change of pattern is observable since relatively few miracles occur. Peter’s statement that Jesus was the 
Messiah is met with the same demand for secrecy that Jesus used with the demons (3:11-12).  
 
8:31-38 – 9:1 Jesus Foretells His Death and Resurrection 
Jesus begins to educate his disciples that he must suffer. Peter rejects this vision of the Son of God and 
Jesus rebukes him. Not only will Jesus have to suffer but so will those who follow him. Jesus warns that 
those who are ashamed of him will be judged with shame when the Son of Man comes in glory of his 
Father with the holy angels. This remarkable Christological claim apparently refers to the Parousia (or 
second coming of Christ) and 9:1 state that some will not taste death before the second coming occurs. 
 
Harper Collins Study Bible, NRSV Version Notes 
8:11-13 The Demand for a Sign 
8:11 a sign from heaven – verification of divine authority 
 
8:12 This generation – recalls Hebrew Bible terminology for human faithlessness 
 
8:14-21 The Yeast of the Pharisees and of Herod 
An enigmatic passage highlighting the disciples hardened hearts.  
 
8:14 Though ambiguous a contrast between the disciples need and their apparent insufficient resources 
may be intended.  
 
8:15 Yeast – a symbol of pervasive corruption hidden within human beings 
 
8:22-26 Jesus Cures a Blind Man at Bethsaida 
Transitional story that concludes 6:26-8:27 and introduces 8:27-10:45. It is symbolic of the disciple’s 
symbolic blindness and partial understanding. 
 
8:27-30 Peter’s Declaration about Jesus 
Caesarea is one of the two towns that Herod Antipas built dedicated to the Romans.  
 
8:31-38- 9:1 Jesus Foretells His Death and Resurrection 
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The first of three predictions of Jesus’ suffering and resurrection (9:31, 10:33-34), three inappropriate 
responses (8:32-33, 9:32-34; 10:35-41), and three discourses on discipleship (9:35-50, 10:42-45). 
 

8:31 Then he began to teach them that the Son of Man must undergo great suffering, and be 
rejected by the elders, the chief priests, and the scribes, and be killed, and after three days rise 
again.  

 
8:31 Son of Man – Jesus’ cryptic mode of self-reference focused here is his suffering.  
Must undergo – in accordance with God’s will 
The elders – senior lay leaders who with the chief priest and the scribes constitute the Sanhedrin council, 
the council of the City of Jerusalem and possibly all of Judea. 
 
8:38 “Son of Man will also be ashamed when he comes in the glory of his Father with the holy angels.” 
 
Son of Man -- Reference to Daniel 7:13-14 to be the agent of God at the end time as king or judge. 
 
James R. Edwards, The Pillar New Testament Commentary, The 
Gospel According to Mark, Notes 
8:1-10 Feeding the Four Thousand 
A majority of scholars see the stories of the feedings of 5,000 and 4,000 as doublets rather than as 
separate historical events. The have similarities and differences: the largest difference is Jesus’ role. 
5,000: events drive Jesus’ response 
4,000: the people have been with Jesus for three days, he had compassion on them, and he acts. 
Overall this author thinks they are two separate events. 
 
8:1-3 Jesus perceives the problem he summons the disciples, recognizes the need and identifies with it. 
 
8:4 The perplexity of the disciples is why many scholars believe the story is a doublet.  Jesus’ miraculous 
activity comes to people as wholly wonderous and unanticipated and his closest followers do not 
understand them. 
 
8:5-9 “The people ate and were satisfied.” Moses in the desert. The early Christian movement saw the 
feeding of the 5,000 as Jesus’ relationship to the Jewish people and the feeding of the 4,000 as his 
movement towards the Gentiles. This closes off Jesus’ travels among the Gentiles (7:24-8:9) and 
demonstrates that he came for Jews and Gentiles alike. 
 
8:11-13 The Demand for a Sign 
8:11 The location of Dalmanutha has not been identified for certain. The Pharisees appear and accost 
Jesus asking him for a sign from heaven. They not only “question” him, but they “dispute” or “oppose” him 
so far in Mark. Then Pharisees’ demand for a sign is echoed by Paul’s statements that “Jews demand 
miraculous signs (1 Cor 1:2213). Signs were not regarded as proof positive of God’s will. False prophets 
were one’s that performed miracles and had signs, but did things counter to the Torah (Deut 18:2214).  
 
The Pharisees request a sign from heaven that is, a confirmation of Jesus’ ministry from God himself, and 
outward and visible proof of divine authority. They think that since Jesus is working in God’s name, he 
should be able to prove God has authorized him to do so. 

 
13 1 Cor 1:18-25  18 For the message of the cross is foolishness to those who are perishing, but to us who are being saved it is the 
power of God. 19 For it is written: “I will destroy the wisdom of the wise; the intelligence of the intelligent I will frustrate.”[c] 20 Where 
is the wise person? Where is the teacher of the law? Where is the philosopher of this age? Has not God made foolish the wisdom of 
the world? 21 For since in the wisdom of God the world through its wisdom did not know him, God was pleased through the 
foolishness of what was preached to save those who believe. 22 Jews demand signs and Greeks look for wisdom, 23 but we preach 
Christ crucified: a stumbling block to Jews and foolishness to Gentiles, 24 but to those whom God has called, both Jews and 
Greeks, Christ the power of God and the wisdom of God. 25 For the foolishness of God is wiser than human wisdom, and the 
weakness of God is stronger than human strength. 
14 Deut 18:22 22 If what a prophet proclaims in the name of the Lord does not take place or come true, that is a message the Lord 
has not spoken. That prophet has spoken presumptuously, so do not be alarmed. 
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8:12 And he sighed deeply in his spirit and said, “Why does this generation ask for a sign? Truly I 
tell you, no sign will be given to this generation.” 

 
8:12 is the low point of dismay for Jesus in Mark’s Gospel. The antagonism of the Pharisees matches that 
of the Israelites to Moses (Exodus 33:515) and to the people to Noah (Gen 7:116).  Ironically the previous 
story showed that the Gentiles in the previous stories were much closer to understanding Jesus than his 
own people. 
 
8:13 Jesus parts with the Pharisees, gets in a boat and leaves them. Why does Jesus’ refuse to grant 
such a sign? The issue is the Pharisee’s lack of belief. In Mark and the Synoptic Gospels the demand for 
“signs” is itself a sign of attempting to get by empirical means what can only be acquired by faith and 
trust. Faith that depends on proof is not faith. Faith like love cannot be proven. They can only be 
demonstrated by trust and commitment. 
 
8:14-21 The Yeast of the Pharisees and of Herod 
The disciples misunderstanding of Jesus’ reference to yeast indicates that Jesus has not left the 
opposition behind him – his own disciples are at risk. Matthew will identify the “yeast of the Pharisees and 
that of Herod”  as their teachings. (Matt 16:1217) Luke will see it as their hypocrisy (Luke 12:218). Mark 
leaves the metaphor unexplained though the danger is clear. 
 
Yeast in the NT connotes corruption, unholiness and danger. But what does it mean? The Pharisees and 
Herodians are united in their opposition and disbelief of Jesus. Is it possible that disbelief is also 
fermenting among the disciples? 
 
8:16 The disciple’s proximity to Jesus, their misunderstanding and disbelief must grow into 
understanding, and understanding into faith. Otherwise they can become like Judas. 
 
8:17-21 Failure to understand leads to hardness of heart. (8:18) Faith is not separate from understanding 
but possible only through understanding. It is at the heart of the purpose of Christian education. If 
intellectual and spiritual blindness lead to hardness of heart, blind faith without content leads there as 
well. The faith for which Jesus appeals is one based on understanding and insight. The disciples are not 
chastised for not believing but for not seeing, hearing and understanding. 
 
Hardness of heart is a particular problem for religious and moral people. (Romans 2:5 5 But by your hard 
and impenitent heart you are storing up wrath for yourself on the day of wrath, when God’s righteous 
judgment will be revealed.) An ignorant heart cannot harden itself. Only a knowing heart ca harden itself, 
and that is what the people closest to Jesus, the Pharisees (3:5-619) and the disciples (6:5220; 8:17) stand 
in the gravest danger of doing. The disciples mirror humanity at large, which is so stuck in its own world 
and cares that it is blind and deaf to God. The disciples are anxious about a lack of bread and Jesus is 
worried about a lack of faith. 
 
8:22-26 Jesus Cures a Blind Man at Bethsaida 
The next two miracles are omitted in Matthew and Luke. This story’s emphasis on sight may be a 
commentary by Mark on the previous story of the disciple’s blindness and lack of comprehension. 
 

 
15 Exodus 33:5 5 For the Lord had said to Moses, “Say to the Israelites, ‘You are a stiff-necked people; if for a single moment I 
should go up among you, I would consume you. So now take off your ornaments, and I will decide what to do to you.’” 
16 Genesis 7:1 Then the Lord said to Noah, “Go into the ark, you and all your household, for I have seen that you alone are 
righteous before me in this generation. 
17 Matt 16:12 Then they understood that he had not told them to beware of the yeast of bread, but of the teaching of the Pharisees 
and Sadducees. 
18 Luke 12:2 Nothing is covered up that will not be uncovered, and nothing secret that will not become known. 
19 Mark 3:5-6 5 He looked around at them with anger; he was grieved at their hardness of heart and said to the man, “Stretch out 
your hand.” He stretched it out, and his hand was restored. 6 The Pharisees went out and immediately conspired with the Herodians 
against him, how to destroy him. 
20 Mark 6:52 And they were utterly astounded, 52 for they did not understand about the loaves, but their hearts were hardened. 
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7:23-25 Jesus takes people out of the crowd for healing often. Jesus’ touching and laying on of hands is 
also distinctive and important. Jesus uses laying on of hands differently than the instances in the Hebrew 
Bible and in Mark there are more references to laying on of hands or touch than the other Gospels. 
 

• The infirm and troubled seek to touch Jesus (3:10; 5:27-31;6:56) 
• Jesus extends healing touch to others (5:23; 7:32; 8:23; 8:25) 
• Actual laying on of Jesus (5:23; 7:32; 8:23; 8:25) or the disciples’ hands (6:6; 16:18) 

 
Jesus is bestowing God’s grace and healing power on the ordinary, common and even sinful people. 
Jesus brings the sacred to the profane. 
 
The two-stage healing thus suggests a process of revelation. It also represents a divide in Mark’s 
narrative and infers that the disciples may come to gain their sight and to hear through contact with 
Jesus. Mark is pointing from non-understanding (8:17-21) to misunderstanding (8:29-33) to complete 
understanding (15:39) – only at the cross and resurrection will they be able to see everything clearly. 
 
8:27-30 Peter’s Declaration about Jesus 
Jesus poses a question in two stages: “Who do people say that I am?” and then “But who do you say that 
I am?” The initial answer mirror Herod’s, JohnBap come back to life, Elijah or a prophet. To rank Jesus 
among this group is a stellar view in a Jewish context – yet it is not enough. 
 
The disciples need to penetrate Jesus’ inner identity to fulfill their future role. Jesus asks them to step up 
to this greater insight and statement after preparing the ground. “But who do you say that I (Jesus) am?” 
This is the central question of Mark’s gospel. The essential meaning to faith is contained in the answer 
given. 
 

8:29-30 Peter answered him, “You are the Messiah.”[h] 30 And he sternly ordered them not to tell 
anyone about him. 

 
Peter’s declaration is the disciples first attempt to identify and define the exousia, the divine authority, with 
which Jesus taught and acted. 
 
Messiah, the Anointed One in Hebrew, Christ in Greek. Three kinds of people are anointed in the Hebrew 
Bible: 

1. Prophets 
2. Priests 
3. Kings – meaning an eschatological king to restore Israel 

 
Messiah in the popular 1st century CE expectation in Israel is of an anointed political-military and religious 
leader who would throw out the Romans and reestablish a Jewish Israel and rule Israel as king. Jesus will 
identify with some of the ideas of a Messiah such as liberation and peace, but he will eschew military, 
political power and rule. So Peter has the correct title and the wrong definition, the wrong understanding. 
 
More importantly, Jesus will be a leader by becoming a suffering servant. He will be a ransom for many 
(Mark 10:45). As God’s servant, Jesus is to remain hidden if he is to complete God’s appointment (Isa 
49:1-6). This Peter does not know, and Jesus swears him to silence. What Jesus is trying to avoid is a 
false rumor that leads to revolutionary fervor. Jesus now begins to teach the true meaning of Peter’s 
confession, and this is something the disciples are not prepared to understand or accept. 
 
8:31-9:1 Jesus Foretells His Death and Resurrection 
Jesus begins to explain what his messiahship means for himself and the disciples. Three passion (death) 
predictions follow in Mark (8:31; 9:31; 10:33-34).  
 
Jesus refines Messiah almost beyond comprehension: 
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3. Jesus is not the expected messianic teacher who would expound and reinstitute the Torah in 
Jewish life – he teaches in puzzling parables about the surprising inbreaking of God’s kingdom 
and the nearness of His love and forgiveness for sinners; 

4. Jesus does not display messianic authority, such as royal dominion, reestablishing and purifying 
the Temple cult and expelling the Gentiles form Jewish life. 

 
His exousia is rooted in who he is: 

6. As God’s anointed son, he reconstitutes Israel with the call of the Twelve (3:13-19); 
7. Reinterprets God’s commandments (2:27-28) 
8. Presumes to forgive sins (2:10) 
9. Has power over nature (4:39; 6:48) 
10. And speaks for and as God. 

 
31 Then he began to teach them that the Son of Man must undergo great suffering, and be 
rejected by the elders, the chief priests, and the scribes, and be killed, and after three days rise 
again. 
 

Jesus also redefines what a successful messiahship will be: victory and success will come from rejection, 
suffering, death and resurrection. Never before in Israel had the Messiah been defined so 
counterintuitively.  
 
Eduard Schweizer wrote: “Whoever understands the suffering of the Son of Man understands God. It is 
there, not in heavenly splendor that one sees the heart of God.” 
 
The prediction of Jesus passion conceals great irony. It is not caused by godless wicked people – but the 
elders, chief priests and teachers of the Law. They will justify their actions based on the highest 
religious/political standards.  
 
8:32 The suffering, rejection, death and resurrection of the Son of Man are the essential content of Jesus 
messianic identity. In Mark previously the “word” (Grk ton logon) meant the mystery of the kingdom – now 
it means the necessity of Jesus passion and suffering. 
 

1Cor 18 For the message about the cross is foolishness to those who are perishing, but to us 
who are being saved it is the power of God. 

 
Mark would agree with Paul – the “word” is not an abstraction but the proclamation of the cross. 
 

8:32-33 32 He said all this quite openly. And Peter took him aside and began to rebuke him. 33 
But turning and looking at his disciples, he rebuked Peter and said, “Get behind me, Satan! For 
you are setting your mind not on divine things but on human things.” 

 
8:33 Peter’s may be a major source of the content of Mark’s gospel – in which case his rebuke by Jesus 
must be one of the top failures of his life. This may in fact be an eyewitness account, from Peter of the 
exchange between Jesus and Peter when Peter tries to deflect Jesus from his mission and Jesus replies 
Get behind me Satan. 
 

8:34-38 34 He called the crowd with his disciples, and said to them, “If any want to become my 
followers, let them deny themselves and take up their cross and follow me. 35 For those who 
want to save their life will lose it, and those who lose their life for my sake, and for the sake of the 
gospel,[i] will save it. 36 For what will it profit them to gain the whole world and forfeit their life? 37 
Indeed, what can they give in return for their life? 38 Those who are ashamed of me and of my 
words[j] in this adulterous and sinful generation, of them the Son of Man will also be ashamed 
when he comes in the glory of his Father with the holy angels.” 

 
8:34 A wrong view of Messiahship leads to a wrong view of discipleship. Jesus sets straight his own 
expected path and that of his followers. One cannot follow Jesus except “on the way” of self-denial and 
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the cross. In the 1st Century CE, the cross is a horrendous instrument of state torture, humiliation and 
death. It is Jesus’ claim to total allegiance and relinquishment to Jesus as he has to God. It also reminds 
Mark’s community that their suffering under Nero is not a sign of God’s abandonment but rather 
identification with and faithfulness to Jesus. 
 
The one for whom the way of Jesus is more important than his own existence will secure his eternal 
being; but the one whose existence is more important than Jesus will lose both Jesus and his existence. 
 
Discipleship is an either, or, choice, you cannot have both Jesus and your own life. The claim of Jesus is 
total and exclusive one. The whole person stands under Jesus’ claim. 
 

9:1 And he said to them, “Truly I tell you, there are some standing here who will not taste death 
until they see that the kingdom of God has come with[a] power.” 

 
9:1 Mark closes the testimony on messiah and discipleship with a puzzling statement: “some standing 
here who will not taste death until they see that the kingdom of God has come with[a] power.” 
 
The saying asserts that the arrival of the kingdom of God in power will transpire during the lifetimes of the 
persons being addressed. Obviously, that did not happen. The context of 9:1 is 8:31 in Mark’s gospel. It is 
not the Parousia, but the death and resurrection of Jesus which is to transpire during the crowd’s lifetime.  
 
What 8:27-9:1 do is unite the two halves of Mark’s gospel and Christology and discipleship. It teaches a 
proper confession of Jesus involves a new understanding of discipleship. Confessing who Jesus is also 
involves confessing what we must become. Saying “You are the Christ.” Imposes a claim on the ones 
who say it – the Son of Man calls those who would know him to follow him.  
 
William L. Lane, The New International Commentary on the New 
Testament, The Gospel of Mark Notes 
Overview: 
Chapter 8:1-30 mirrors 6:31-7:37 
 

Feeding of the Multitude 6:31-44 8:1-9 
Crossing of the Sea and Landing 6:45-56 8:10 
Conflict with the Pharisees 7:1-23 8:11-13 
Conversation on Bread 7:24-30 8:14-21 
Healing 7:31-36 8:22-26 
Confession of Faith 7:37 8:27-30 

 
Mark, the evangelist/redactor, has Jesus repeat the actions and teachings because the disciples did not 
understand it the first time. 
 
8:1-10 Feeding the Four Thousand 
Mark clearly understands that the feeding of the 5,000 and the 4,000 are two separate occasions that 
showed Jesus’ miraculous power. The second feeding is in the context of a three-day teaching event with 
followers in a mixed Jewish and Gentile region. The sole purpose of the feeding is to meet the physical 
needs of the multitude who choose to be fed by Jesus’ word rather than bread. 
 
It is clear that for Jesus, understanding Jesus feeding of the people is a necessary prerequisite to 
understanding Jesus. It is probable that both Jews and Gentiles sat down together for the food that Jesus 
provided. 
 
8:11-13 The Demand for a Sign 
This passage does not relate to what preceded it or follows. Mark may have intended that this fragment of 
a conversation be a continuation of 3:22-30. The concept of a sign signifies a token which guarantees the 
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truthfulness of an utterance or action. Prophetic statements which could not be verified were frequently 
followed by a sign to authenticate them. 
 
A sign is primarily evidence of trustworthiness not power. It is not a request for a miracle. Jesus’ miracles 
are never designated as signs in Mark’s gospel. The Pharisees also did not recognize his miracles as 
signs.  
 
The request for a sign from God is a demand that he prove his legitimacy – it is a request for an answer 
to the questions “what is the source of your authority?” (11:30) 
 
8:12 The Pharisees believed that Jesus’s authority was demonic in origin (3:22). Jesus is aware of this 
sentiment and responds with indignation and grief. 
 
Jesus’ refusal of a sign has important historical and theological significance: 

• Historically, the demand for a sign expressed the desire of the Pharisees to judge Jesus 
according to the norms defined by scribal interpretation 

o if Jesus had been given a sign the authorities would have invoked Deut 13:2-5 against 
him  

o Jesus is conscious of acting directly under the authority of the Spirit of God (1:11; 3:28) 
o He has already declared the scribal norms decayed and sterile (Chapter 7) 
o So he rejects their request categorically 

• Theologically the demand for a sign – for proof – that God is at work in Jesus’s ministry is a sign 
of unbelief 

o It is an attempt to understand Jesus in categories which are inadequate to contain his 
reality 

o It is a refusal to respond to the call for radical faith 
o Jesus rejects the way of signs as fundamentally wrong because it precludes personal 

decision in response to the word of revelation 
 
Jesus abrupt exit gives visible expression to his indignation and the gospel remains hidden from unbelief. 
 
8:14-21 The Yeast of the Pharisees and of Herod 
In Jewish and Greek cultures, leaven is considered a common metaphor for corruption. The problem is 
that the disciples remembered the facts of the feedings and do not understand their meaning. Jesus’ 
miracles are parabolic in the sense that they point beyond themselves to the mystery of his person. 
 
8:21 Do you now understand? – does Mark’s reader and the disciples not understand from Jesus’ 
teachings, miracles, and exorcisms that he is the Messiah and Lord? As of yet – the disciples do not 
understand, 
 
8:22-26 Jesus Cures a Blind Man at Bethsaida 
In Mark, the sphere of miracle is usually public rather than secret. The ones that are not are due to 
circumstances of the individuals involved. Jesus leads the blind man out of the city so he can establish a 
personal relationship with him, and it avoided publicity that Jesus is not seeking. 
 
There are three unique elements to the healing: 

1. Jesus asks if his actions have been effective; 
2. The explicit reference to only partial healing; and, 
3. The laying on of hands a second time resulting in complete sight. 

 
8:27-30 Peter’s Declaration about Jesus 
Mark has placed at the center of his narrative, the recognition that Jesus is the Messiah. He introduced 
the Gospel with the term (1:1) but there is no recognition between then and here of Jesus as the Messiah. 

• Jesus’ display of extraordinary power provoked questions about his authority and wisdom, but his 
true dignity remain unrecognized (1:27; 2:7; 6:2) 
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• Jesus’ association with sinners, disregard for accepted conventions of piety scandalized the 
guardians of the tradition so they could only view him as demonic (2:15-20; 3:22-30) 

• The disciples raised questions about Jesus’ identity but found no categories by which they could 
understand him (4:41; 6:51) 

• The disciples failed to penetrate the veil which characterized his words and works (8:17-21) 
Mark has woven these strands of the oral tradition together in the first half of the gospel and created a 
climate of tension which can be resolved only by recognizing Jesus’ dignity. 
 
In Mark, Peter’s confession is at its most simple, direct and moving. Peter has no deeper understanding 
of the term Messiah than the popular view of a new David. The central importance of Peter’s confession 
in the Markan structured is confirmed by the sharp change in tone and orientation which is introduces. 
 
8:31-9:1 Jesus Foretells His Death and Resurrection 
In direct response to Peter’s declaration, Jesus speaks of the necessity of his passion. Jesus’ directness 
scandalizes his disciples. The distinctive theology of the cross and resurrection dominates the remainder 
of the Gospel. The recognition that Jesus is the Messiah is thus the point of intersection toward which all 
of the theological currents in the first half of the gospel converge, and from which the dynamic of the 
second half of the gospel is derived. 
 
8:31-10:52 This section’s purpose is to explain what it means for Jesus to be Messiah, what it requires of 
him, and what is required of disciples who follow him. 
 
At the core of Mark’s theology is the mystery of the suffering of the Messiah. The parallel themes of 
Jesus’ suffering in fulfillment of the will of God, misunderstanding, the call to true discipleships are the 
themes Mark wants his contemporary community to understand about being Christians. 
 
8:34 when Jesus calls the crowd to listen his openness is theologically significant. Within the context of 
Jesus’ messiahship in Mark, there is a tension between what is hidden and not said, and what is revealed 
and said. Mark is pointing to Jesus on the cross and in the resurrection as when the secret about the 
kingdom is both veiled and revealed.  
 
The messianic secret is God’s intention to provide salvation through a suffering savior who is 
identified with the people by his free decision to bear the burden of judgement upon human 
rebellion. The Son of Man receives a deeply paradoxical meaning: the man of transcendent glory 
goes the way of suffering, and his hidden majesty will be revealed only after his rejection by the 
leaders of Israel and his violent death.  
 
The Son of Man in Mark: 
A: (Only references in first half) 
2:10 The authority to forgive sins 
2:28  The Lord of the Sabbath 
 
B + C + D = references in second half of gospel 
 
B: 
8:31 Prophecy of Passion 
9:31  Prophecy of Passion 
10:33 Prophecy of Passion 
C: 
9:9 Resurrection 
9:12 Sufferings 
10:45 His life is a ransom for many 
14:21 Goes (to death) 
14:21 Betrayed 
14:41 Betrayed 
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D: 
8:38 Will come in glory 
13:26 Will come on the clouds 
14:62 Will come on the clouds 
 
This Son of Man structure is the core of Mark. It connects Jesus’ ministry on behalf of the people of God 
with his suffering and death and resurrection. Jesus messianic glory is revealed to those with eyes of faith 
as they perceive the broken figure on the cross and the risen Jesus as the initiation of judgement. The 
nerve center of the secret is the necessity of the passion in the plan of God. But the manifestation of the 
glory of the Son of Man is also integral to the design for redemption. The road to glory is through 
rejection, suffering and death. 
 
Only on following on the way of the cross can you understand the necessity of his humiliation and death 
or understand Jesus himself. Precisely in following on the way to the cross the distinction between 
privileged group and those outside disappears. Those who wish to follow Jesus must shift the center of 
gravity of their lives from concern for self to reckless abandonment for the will of God. 
 
9:1 points backward to the previous chapter and forward to the Transfiguration and Resurrection. 
 
Eugene E. Lemcio, Travels with St. Mark, GPS for the Journey Notes 
Christology and Discipleship in Chapters 8, 9, 10 
 

 Mark 8:31-38 Mark 9:30-37 Mark 10:32-45 
Christology Son of Man’s suffering, 

death and resurrection 
Son of Man’s suffering, 
death and resurrection 

Son of Man’s suffering, 
death and resurrection 

    
Discipleship Entry Community Community 
 Self-denial Reversal of Reversal of 
 Cross bearing Power Power 
 Reversing values Status Status 
   Service: freeing up to 

do the bidding for 
another 

 
 
Levine, Amy-Jill, and Marc Zvi Brettler Editors, The Jewish Annotated 
Bible, Second Edition, New Revised Standard Version, Notes 
8:11-13 Pharisees request a sign – the prophet’s action that verifies that he has been sent by God. Mark 
characterizes Jesus’ miracles as acts of power rather than signs. In the Hebrew Bible signs are 
sometimes provided by God and ignored by people (Exodus 4:8-9; Isaiah 7:11-14) 
 
8:22-10:52 Passion predictions and social teachings 
This section is framed by miracles giving sight  to the blind. At the center are three identical predictions of 
Jesus’ suffering and death, associated with the concept of the “way” and social teachings. Mark 
emphasizes true understanding as well as misunderstanding of Jesus’ messianic role.  
 
8:22-26 Healing the Blind Man  
Matthew and Luke omit this story because it shows Jesus’ inability to heal immediately. The two-stage 
healing may anticipate the two-stage reception of Jesus’ messianic identity: the disciples lack clear vision 
(they understand that Jesus is the messiah, but they do not understand what that means) and only grasp 
the full reality after Jesus’ death.  
 
8:27-33 Peter’s confession and Jesus’ first Passion prediction.  
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Mark subordinates the expectation of a Son of Man coming in power to the Son of Man suffering and 
crucified. Although the Pharisees have opposed Jesus up to this point, and on one occasion conspired to 
murder him with the Herodians (Mark 3:6). From this point on in Mark is it’s the chief priests, the elders 
and the scribes who reject Jesus and deliver him to the Roman governor to be killed.  
 
8:30-32 The messianic secret is most explicit here; Jesus speaks quite openly about what would happen 
to him, but only to his disciples.  
 
Peter cannot imagine a messiah who suffers and dies, and Jesus’ sharp rebuke defines this passage as a 
central and defining moment in the Gospel. Mark does not cite Isaiah 52:13 here, he will hint at it later 
(10:45; 14:12-25). 
 
On Discipleship 8:34-9:1, Mark emphasizes the high stakes, necessity of decision, the potential for 
persecution, and the salvific rewards of being part of the elect community. 8:35 Self-preservation cannot 
be the highest value. 9:1 depending on how you understand this passage it can be referring to the 
crucifixion or the beginning of the eschatological age (perhaps seen as the destruction of the Temple in 
70 CE). 
 
Bruce J. Malina and Richard L. Rohrbaugh, Social-Science 
Commentary on the Synoptic Gospels Notes 
8:1-10 Feeding the Four Thousand 
Understood as a doublet of the Feeding of the 5,000 with ceremonial eucharistic language and a mixed 
Gentile and Jewish meal. 
 
8:11-13 The Demand for a Sign 
Jesus ignores his opponents, the Pharisees, and deeply insults them as a result. His action implies that 
they are beneath the status of someone who would require a response. 
 
8:14-21 The Yeast of the Pharisees and of Herod 
Yeast is a metaphor for corruption – pushing dough outside of the boundaries intended for it.  
 
8:22-26 Jesus Cures a Blind Man at Bethsaida 
Maybe a doublet with the healing in 7:32-37. 
 
8:27-30 Peter’s Declaration about Jesus 
In western eyes this passage is when Jesus as the Messiah is first recognized in response to two 
questions Jesus asks his disciples. In a first century CE Mediterranean context Jesus does not know who 
he is, and he is asking the disciples to affirm what the crowds and they think of him. 
 
They cannot use his family, or city, or status in his profession to answer him because he has left those 
things behind. 
 
“Who do people say I am?” is a request about Jesus’ public self. “Who do you say I am?” is a request for 
his in-group self. In Mediterranean society these are two identities that must match. (Note: Jesus is not 
inquiring about his private self.) 
 
8:31-9:1 Jesus Foretells His Death and Resurrection 
Whether you believe the passion predictions are pre- or post-resurrection prophecies – there is every 
reason to assume that Jesus knew he was on a dangerous path that could lead to violence and death. In 
a zero-sum game society where any one’s advancement was perceived at other’s loss – Jesus’ rapid 
ascent was bound to generate a backlash. 
 
Peter may have naively assumed that Jesus could be the Messiah, and everyone would just agree and 
follow him – a no risk event. Jesus rebukes him because Jesus correctly perceives the risk and doesn’t 
agree with Peter’s assessment of what is head of them. 
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Ched Myers, Binding the Strong Man Notes 
8:1-10 Feeding the Four Thousand 
 
8:11-13 The Demand for a Sign 
The Pharisees are testing Jesus, similar to Satan in the wilderness 1:11. It is possible that the Pharisees 
represent a challenge to the Markan community as well. The Pharisee request for a sign from heaven 
incenses Jesus who refuses to provide signs to this generation. 
 
Matthew, Luke and John both view signs as positives and provide them in their gospels. For Mark, signs 
are only sought by non-believers and are an unreliable indicator of the meaning of an event. Importantly 
Jesus has just performed a miracle involving bread with the 4,000. 
 
8:14-21 The Yeast of the Pharisees and of Herod 
The theme of bread arises again – now in reference to a warning from Jesus to the disciples about the 
leaven of the Pharisees and Herod. Mark is using the bread discussion to warn the disciples and readers 
of the two main groups that oppose Jesus: 

1. Jewish authorities: Pharisees, scribes and priests – who oppose Jesus on authority, boundary 
and purity criteria 

2. Herodians: civil and political leaders – who are engines of Hellenization and collaboration with the 
Romans, who oppose Jesus as a new “King of Israel/Jews”. 

 
8:22-26 Jesus Cures a Blind Man at Bethsaida 
The healing of the Blind Man does not solve the problems of the disciples’ lack of ability to see and hear 
who and what Jesus is and what he is doing. They encourage the reader to stay with the story. It also 
parallels Peter: at first he gets that Jesus as the Messiah but does not see what that truly means – he two 
will need a two-step process of understanding to occur. 
 
8:27-30 Peter’s Declaration about Jesus 
8:29 “Who do you say I am?” is the fulcrum upon which the gospel narrative balances. Upon our answer 
Christianity in the 1st Century CE and the 21st Century CE hangs. In the gospel Mark has already told us 
who Jesus is 1:1 “The beginning of the good news[a] of Jesus Christ, the Son of God.[b]” Christ = 
Messiah = Anointed One 
 
We are shocked when Peter gets the answer right! Peter’s confession introduces a triple cycle of Jesus 
prediction of his own political fate (portents), the disciples’ inability  to recognize the implications of the 
way (“blindness”), and Jesus’ instructions concerning the practice of non-violence and servanthood, each 
stated in the form of a paradox.  The cycles also plot the journey to Jerusalem in three stages. 
 
The first cycle Peter’s confession is corrected by Jesus and his first portent and followed by a call for 
discipleship. The way of the cross is to be underscored by two dramatic symbolic actions: the 
Transfiguration and the healing of the deaf-mute boy. 
 
8:31-9:1 Jesus Foretells His Death and Resurrection 
Peter is immediately silenced by Jesus because he has the right answer and the wrong definition. He is 
being triumphant and Jesus nips this in the bud. The reader is to understand that the suffering of Jesus, 
of JohnBap before him, are a critical part of the eschatological drama. In times of persecution and 
hardship, which Mark’s community is enduring, they are following on the way of Jesus. 
 
There is no middle ground – we have arrived at the center of the ideological and theological conflict. 
Jesus now teaches openly three imperatives: deny yourself, take up your cross, and follow me. Saying 
take up your cross would have been horrifying to people in the 1st Century CE. It was a form of 
punishment for rebels and lower classes. The time will come when Mark’s community and the readers will 
be taken into court and must either save their skins or their souls. By resisting the natural instinct for self-
preservation and pursuing the kingdom practice even at the cost of death, the disciples are shattering the 



Slow Religion 
Gospel According to Mark 

Chapter 8 
  

Slow Religion, Gospel According to Mark, Chapter 8  
Joe Jennings Page 23 11/12/21 

powers reign of death in history. To concede the state’s sovereignty in death is to refuse its authority in 
life (12:27). Jesus’ argument is: 

• Jesus’s messiahship means political confrontation with, and not rehabilitation, of the imperial 
state. 

• His followers, those who come after him, will have to identify themselves with his subversive 
program. 

• The stated risk is that the followers will face a loyalty test in front of the civil and religious 
authorities 

• If “self” is denied, the cross will be taken up, a metaphor for capital punishment on grounds of 
insurgency. 

 
To be ashamed of Jesus is to bring reciprocal shame on the individual.  
 
9:1 must be linked with 8:12: 
 

8:12 “Why does this generation ask for a sign? Truly I tell you, no sign will be given to this 
generation.” 
 
9:1 “Truly I tell you, there are some standing here who will not taste death until they see that the 
kingdom of God has come with[a] power.” 

 
This generation will see the “kingdom of God has come with power” and receive no sign from heaven.  
This rules out the possibility of the Human One  as a heavenly spectacle.  
 
Mark is instead pointing to Jesus on the cross that many of them will live to see. Mark is asserting that the 
challenge is not limited to the past, Daniel, or the present, Jesus, but illuminates the Christian experience 
at all times and places.  
 
To believe in Jesus is to be a disciple of the cross. (JohnBap has already told us how prophets will be 
treated.) In those times of crisis we will be empowered by the Holy Spirit on what to say and do (13:1121) 
to choose to stand with the Human One, a choice that will overthrow the evil powers of the world. 
(13:2622) 
 
Oxford Bible Commentary Notes 
8:1-10 Feeding the Four Thousand 
The story is clearly a duplicate of the feeding of the 5,000 (6:31-44). There are explanations of why it is 
included that compare the numbers in both stories. But what you can say is that we are not certain why 
Mark included it. It is also not clear if Jesus is among Jews or Gentiles. 
 
The story does seem designed to underline the obtuseness of the disciples and the growing lack of 
comprehension. 
 
8:11-13 The Demand for a Sign 
The obtuseness of the disciples is immediately followed by the Pharisees arriving and demanding a sign 
from Jesus. Immediately after Jesus has performed a clear sign of his credentials in feeding 4,000 people 
the Pharisees show up and ask for a sign. In the Markan context, the very fact they ask for a sign is an 
indication of their blindness. Jesus’ blanket refusal follows. 
 

8:12 “Truly I tell you; no sign will be given to this generation.” 
 
The Markan account is certainly pre-Markan in origin. It reflects Jesus’ understanding that miracles do not 
lead to faith. 

 
21 Mark 13:11 When they bring you to trial and hand you over, do not worry beforehand about what you are to say; but say whatever 
is given you at that time, for it is not you who speak, but the Holy Spirit. 
22 Mark 13:26 Then they will see ‘the Son of Man coming in clouds’ with great power and glory. 
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8:14-21 The Yeast of the Pharisees and of Herod 
The theme of the disciple’s obtuseness is brought to a head. They have a loaf  of a bread and have just 
witnessed two feedings done by Jesus. Mark gives no hint what the one loaf of bread signifies and the 
leaven of the Pharisees and Herod at first seems out of place. It is possible that it represents the growing 
opposition. To Jesus by both groups. 
 
8:22-26 Jesus Cures a Blind Man at Bethsaida 
Parallels the story of Bartimaeus (10:46-52). The two stories form an inclusio (brackets) around Jesus’ 
discipleship teachings in between. Mark intends both stories to highlight Christian discipleship so that 
coming of new sight to both men represent the new life disciples have in faith in Jesus. 
 
The story of the man receiving his sight is an integral part of what follows when Peter suddenly gains 
insight into who Jesus is. It is notable that the man needed two stages of healing to truly see. 
 
8:27-30 Peter’s Declaration about Jesus 
This story is often seen as the watershed in Mark’s narrative. It is not clear that it is a watershed in Jesus’ 
ministry and teaching. 
 
Note: forms critics believe we cannot rely on the chronological sequence of the stories in the gospels – 
they are the result of the writer/editors. Hence, we cannot know where, if anywhere, this story might be 
placed within the life of Jesus himself. In fact the historicity of the whole story is somewhat questionable. 
 
The present story, focusing as it does on Jesus’ identity, with Jesus himself provoking the question of 
who he is, seems very strange in the life of Jesus. Elsewhere Jesus points away from himself to God as 
the principal actor and focus of attention. The explicit focus on the Christological question appears to be 
more a Mark issue than Jesus’. 
 
The proper interpretation of the story is much debated. The secrecy charge of 7:30 is disputed. Does it 
indicate that in Mark’s eyes Peters confession is right, or wrong, or half right and half wrong? Peter 
confesses Jesus as Messiah as a result of the healings and miracles that have occurred. Peter may view 
Jesus as a miracle/wonder worker. Mark’s Jesus then rejects this view and puts forth his own ass the 
Suffering Servant. 
 
It is also possible that Peter’s confession, in Mark’s perspective, is not wholly wrong. It is set against the 
views of the public (and Herod and the Pharisees) and against this public view Peter is not wrong. 
 
In Marks view, Peter’s confession does not express the deeper truths about Jesus. Mark does not have 
Peter use the Son of Man language. For Mark the Son of Man language opens up one of the deepest 
insights into who Jesus is: the full truth about who Jesus cannot be revealed until the cross and the 
resurrection. 
 
So Peter’s rebuke by Jesus is like the two-step process to restore the man’s sight – Peter has more work 
to do before he truly sees Jesus for who he is. 
 
8:31-38 Jesus Foretells His Death and Resurrection 
8:31-33 The first of three Markan passion predictions (9:31, 10:33-34). 
  

8:31 Then he began to teach them that the Son of Man must undergo great suffering, and be 
rejected by the elders, the chief priests, and the scribes, and be killed, and after three days rise 
again. 32 He said all this quite openly. 
 
9:31 for he was teaching his disciples, saying to them, “The Son of Man is to be betrayed into 
human hands, and they will kill him, and three days after being killed, he will rise again.” 
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10:33-4 33 saying, “See, we are going up to Jerusalem, and the Son of Man will be handed over 
to the chief priests and the scribes, and they will condemn him to death; then they will hand him 
over to the Gentiles; 34 they will mock him, and spit upon him, and flog him, and kill him; and 
after three days he will rise again.” 

 
In all three cases Jesus follows up on the relevance of this to discipleship. 
  

8:32-38 And Peter took him aside and began to rebuke him. 33 But turning and looking at his 
disciples, he rebuked Peter and said, “Get behind me, Satan! For you are setting your mind not 
on divine things but on human things.” 
 
34 He called the crowd with his disciples, and said to them, “If any want to become my followers, 
let them deny themselves and take up their cross and follow me. 35 For those who want to save 
their life will lose it, and those who lose their life for my sake, and for the sake of the gospel,[i] will 
save it. 36 For what will it profit them to gain the whole world and forfeit their life? 37 Indeed, what 
can they give in return for their life? 38 Those who are ashamed of me and of my words[j] in this 
adulterous and sinful generation, of them the Son of Man will also be ashamed when he comes in 
the glory of his Father with the holy angels.” 
 
9:33-37 33 They came to Capernaum. When he was in the house, he asked them, “What were 
you arguing about on the road?” 34 But they kept quiet because on the way they had argued 
about who was the greatest. 
 
35 Sitting down, Jesus called the Twelve and said, “Anyone who wants to be first must be the 
very last, and the servant of all.” 
 
36 He took a little child whom he placed among them. Taking the child in his arms, he said to 
them, 37 “Whoever welcomes one of these little children in my name welcomes me; and whoever 
welcomes me does not welcome me but the one who sent me.” 
 
10:42-5 42 Jesus called them together and said, “You know that those who are regarded as 
rulers of the Gentiles lord it over them, and their high officials exercise authority over them. 43 
Not so with you. Instead, whoever wants to become great among you must be your servant, 44 
and whoever wants to be first must be slave of all. 45 For even the Son of Man did not come to 
be served, but to serve, and to give his life as a ransom for many.” 

 
The stress of Jesus miracles is reduced in this portion. Of the Gospel and greater emphasis is put on the 
cross and its significance. 
 
The passion predictions themselves are likely creations of the early Christian movement – they are very 
detailed around crucifixion. Jesus may have expected to die, he had JohnBap as a recent example, 
because his opposition was growing and the likelihood of violence with it. 
 
Then passion predictions are all predicted for Jesus as the Son of Man, a reference possibly to Daniel 
that has a twin focus on suffering and redemption. Jesus views his destiny through the lens of Jewish 
apocalyptic eschatology, of which Daniel is a major tract, and thus his identity and his destiny are tied – 
Son of Man and suffering and vindication as in Daniel. 
 
Peter’s rebuke and Jesus firm response are likely based on firm Christian oral tradition. It is unlikely that 
such a negative view of Peter would have been created out of whole cloth. And it states clearly that 
whoever opposes God’s will is Satanic. 
 
8:34-9:1 Cost of Discipleship 
Mark is obviously arranging a strong of sayings together (Matthew and Luke and Q Source have similar 
sayings in other orders.) The kernel of the collection is the physical danger to any disciple or follower of 
Jesus. Jesus’ disciples must be prepared. To share Jesus’ destiny of suffering and dying. Mark has Jesus 
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say these things while addressing “the crowd” so it may be Mark’s intent to expand the messages’ 
relevance to all followers in the early Christian movement. 
 

34 He called the crowd with his disciples, and said to them, “If any want to become my followers, 
let them deny themselves and take up their cross and follow me. 

 
The cross-bearing saying is hard to locate in the ministry of the pre-Easter Jesus. Crucifixion was a 
capital punishment administered by the Roman authorities for political rebels. It is very unlikely that Jesus 
could have foreseen his own crucifixion, even as he realized his conflicts with the Jewish religious 
authorities could lead to his death.  It is more improbable that he could have foreseen it for his followers. 
 
It is more likely that this is Post-Easter language, looking back at Jesus’ death, and implying that the 
Markan community was experiencing persecution and possibly death at the hands of the authorities. It is 
a rather bleak and stark call to Christians to be ready to suffer for their faith. 
 

8:38 Those who are ashamed of me and of my words[j] in this adulterous and sinful generation, of 
them the Son of Man will also be ashamed when he comes in the glory of his Father with the holy 
angels.” 

 
Mark sees the Son of Man and Jesus as identical – they both suffer and are vindicated by God. 
 

9:1 And he said to them, “Truly I tell you, there are some standing here who will not taste death 
until they see that the kingdom of God has come with[a] power.” 

 
This saying is much debated. It seems that the final eschatological end and the kingdom of God will come 
during the lifetimes of some of the bystanders. If that is what is meant than it has clearly failed. Precisely 
for that reason many commentators see this as an actual prophecy of Jesus, because otherwise why 
would the early Christian movement invent it? Mark and Jesus do not appear to be worried about time. 
The statement asserts the ultimate certainty of the establishment of God’s kingly rule. It is belief and faith 
which are more important than any detailed chronologies. 
 
N.T. (Tom) Wright, Mark for Everyone Notes 
8:1-10 Feeding the Four Thousand 
Mark is setting up the themes of the disciples’ lack of comprehension, and Jesus’ compassion for the 
needs of his followers. Though Mark does not provide a Lord’s Prayer in his gospel, he shows that Jesus 
believes that we should pray for God’s kingdom on earth and that God will provide our daily bread. 
 
8:11-13 The Demand for a Sign 
Jesus regards the Pharisee’s request for a sign as a sign that “this generation” i.e. the mainstream of 
Jewish contemporary life, is determined not to hear or understand his message. Determined to continue 
on their path rather than his. 
 
8:14-21 The Yeast of the Pharisees and of Herod 
Jesus warns about leaven to alert his disciples to the Pharisees and Herodians wrong sort of kingdom 
vision. The Pharisees want God to set up a kingdom for the benefit of Jews who can observe the law with 
great strictness, not for the benefit of the larger community of poor and oppressed. Herod and his 
followers want a kingdom of God that will establish and maintain political power for a dynastic family. 
 
8:22-26 Jesus Cures a Blind Man at Bethsaida 
This story highlights how insight and wisdom may come for followers of Jesus – it may come in stages.  
 
8:27-30 Peter’s Declaration about Jesus 
Calling Jesus the Messiah, at this point in Mark, does not mean calling him divine or the second person of 
the Trinity. Mark believes that Jesus was and is divine and will eventually show us why, but at this 
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moment in the gospel it is political dangerous and theologically risky to assert that Jesus is the King of the 
Jews.  
 
What Jesus has been doing in Mark, the healings, the battles with evil, the extraordinary feedings, stilling 
storms and the teachings, are signs and ideas that the true God is beginning to exercise his power in the 
world. The disciples have jumped to Jesus is not just announcing the kingdom of God is here, he is the 
King. Which means he is going to do three things: rebuild and cleanse the Temple; defeat the Romans 
and throw them out; and bring God’s justice to the world. 
 
8:31-9:1 Jesus Foretells His Death and Resurrection 

 
8:31 Then he began to teach them that the Son of Man must undergo great suffering, and be 
rejected by the elders, the chief priests, and the scribes, and be killed, and after three days rise 
again. 

 
Jesus confronts the disciples’ misconception at the heart of the situation: Jesus envisions the Messiah as 
someone who is going to suffer and die. By definition his disciples do not. Messiahs who get killed by the 
authorities were by definition, false messiahs. (Of which Israel had had plenty.) Only by suffering and 
dying could the Son of Man usher in the glory of God: 
 

8:38 Son of Man… when he comes in the glory of his Father with the holy angels.” 
 
The coming of the kingdom with power has a lot more to do with the radical defeat of deep-rooted evil 
than with the destruction of the good world God made and loves. Jesus seems to think that evil will be 
defeated, and the kingdom will come, precisely through his suffering and death. Why he thought this and 
what it means for those who follow him will become clear in the second half of the Gospel. But it is clear 
that for Jesus this is the way he and his followers must take. 
 
Following Jesus is, more or less, Mark’s definition of what being a Christian means. It is a walk into 
danger and risk.  
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