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NOTES  
 
Barton and Muddiman, Oxford Bible Commentary, Notes 
 
5:1-20 Gerasene Demonic 
The story is told with a wealth of circumstantial detailed, designed above all to show Jesus’ great power in 
overcoming massive opposition by the forces of evil. 
 
Gerasenes from Gerasa is 30 miles SE from the Sea of Galilee. (Again Mark’s problems with geography 
in Palestine.) 
 
The battle about the names of the protagonists is similar to Mark 1:22-27. The name given to Jesus by 
the demon, Son of the Most High God, uses a description of God often used in the Hebrew Bible by 
Gentiles (Gen 14:18, Daniel 3:26, Daniel 4:2). The significance of the name of the demon as “Legion” is 
not clear. It is possible that it is an attempt to avoid giving Jesus the demons name. The name indicates 
the power of the demon. The story ends with Jesus’ refusal to accept the man as a follower. He is 
commended to tell his friends what Jesus has done for him and no one else. The result is that Jesus 
name is publicized widely in the Gentile world in the Decapolis. 
 
5:21-43 The Hemorrhaging Woman and Jairus’ Daughter 
Two stories form a Markan sandwich. Mark intends for the reader to use the two stories to help interpret 
each other. Both focus on the theme of faith as the important precondition for any miracle to occur (5:34, 
36) as well as being linked to the number 12 (5:25, 42). 
 
The woman’s condition renders her unclean and anyone who touches her will also be unclean.  

 
Leviticus 15:25 25 If a woman has a discharge of blood for many days, not at the time of her 
impurity, or if she has a discharge beyond the time of her impurity, all the days of the discharge 
she shall continue in uncleanness; as in the days of her impurity, she shall be unclean.  

 
Her action of touching Jesus makes him unclean. Jesus’ miracle thus serves to break down the social 
and religious barriers created by the purity laws. (Mark 1:40-45) Jesus’ reply to commend her faith, which 
is a necessary prerequisite for the miracle to happen. The miracle does not generate faith; but rather faith 
must be present for the miracle to occur. 
 
5:35 News of Jairus’ daughter’s death leads Jesus to address Jairus and exhort him to believe and have 
faith (5:36). When Jesus raises the child from the dead, he commands the group to keep it secret! This is 
impossible in a small town when the girl’s death is already public knowledge. 
 
 The true nature of the action of Jesus, in rescuing the girl from death itself, is only open to the eye of faith 
and publicizing it in a context of unbelief will not by itself create faith. 
 
5:41 Talitha cum, written in Aramaic even though Mark is writing in Greek.  
 
Brown, Raymond E., Introduction to the New Testament Notes 
 
Four miracles performed by Jesus: 

1. 4:35-41 Jesus Calming the Storm  
2. 5:1-20 Jesus Heals the Gerasene Demoniac 
3. 5:21-24, 35-43 A Girl Restored to Life 
4. 5:25-34 A Woman Healed 
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5:1-20 is a dramatic story of Jesus exorcising a “Legion” of demons from a man. There is a prolonged 
story of the man’s violence. As in 1:21-28 the demon recognizes Jesus’ identity. And asks not to be cast 
out of the country. So Jesus casts him into a herd of pigs. Then there is a detailed portrait of the healed 
man. The healed man at the end goes off into the Decapolis, the ten Greek cities adjacent to Galilee, 
proclaiming what had been done for him by Jesus. 
 
5:21-43 is a Markan sandwich – A Girl Restored to Life sandwiches the Woman Healed. 
 
The girl restored to life: Jesus is asked by the girl’s father to come heal his child. The disciples Peter, 
James and John are chosen to accompany him. They were the first called and there is evidence in Acts 
that Peter emerges as a post-resurrection leader. The miracle is that Jesus restores the girl to life. The 
early church saw the story as a  foreshadowing of Jesus’ gift of eternal life. The scene ends with another 
instance of Markan secrecy. 
 
The woman healed: notice Jesus power can go out of him without his control of it. 5:34 Jesus saying 
“Your faith has saved you.” Shows that Mark has no mechanical understanding of the miraculous power 
of Jesus. 
 
Harper Collins Study Bible, NRSV Version Notes 
5:1-20 the second of 4 exorcisms in Mark: 1:21-28; 7:24-30; and 9:14-29. 
 
5:1 The other side of the sea. The east bank of the Sea of Galilee. Gerasenes (modern Jerash) approx. 
30 miles from the sea. (An example of Mark’s problem with geography in Palestine.) 
 
5:2 Tombs, the realm of the dead and social outcasts  
 
5:7 The Most High God, a title applied to Israel’s God by Gentiles 
 

Genesis 14:18-20 18 And King Melchizedek of Salem brought out bread and wine; he was priest 
of God Most High.[a] 19 He blessed him and said, 
“Blessed be Abram by God Most High,[b] 
    maker of heaven and earth; 
20 and blessed be God Most High,[c] 
    who has delivered your enemies into your hand!” 
 
Numbers 24:16 16 the oracle of one who hears the words of God, 
    and knows the knowledge of the Most High,[a] 
who sees the vision of the Almighty,[b] 
    who falls down, but with his eyes uncovered: 

Footnotes 
Numbers 24:16 Or of Elyon 
Numbers 24:16 Traditional rendering of Heb Shaddai 

 
Isaiah 14:14 14 I will ascend to the tops of the clouds, 
    I will make myself like the Most High.” 
 
Daniel 3:26 26 Nebuchadnezzar then approached the door of the furnace of blazing fire and said, 
“Shadrach, Meshach, and Abednego, servants of the Most High God, come out! Come here!” So 
Shadrach, Meshach, and Abednego came out from the fire. 

 
Daniel 4:2 2 The signs and wonders that the Most High God has worked for me I am pleased to 
recount. 

 
5:9 Legion – a Roman regiment of 6,000 soldiers or it could refer to simply a large number. 
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5:11 Swine are unclean. 
 
5:19 Tell them the verb tell signifies a Christian missionary proclamation 
 
The Lord – refers to God 
 
5:20 Decapolis is a group of 10 Greek cities one west of the Jordan the other 9 east. They have a small 
Jewish population but are mainly Gentile. 
 
Wikipedia: The Decapolis (Greek: Δεκάπολις, Dekápolis, 'Ten Cities') was a group of ten cities on the 
eastern frontier of the Roman Empire in the southeastern Levant in the first centuries BC and AD. They 
formed a group because of their language, culture, location, and political status, with each functioning as 
an autonomous city-state dependent on Rome. They are sometimes described as a league of cities, 
although some scholars believe that they were never formally organized as a political unit. 
 
5:21-43 The raising of Jairus daughter frames the healing of the woman with the abnormal menstrual 
flow.  
 
5:22 Leaders of the synagogue were responsible for arranging and perhaps conducting worship as well 
as building maintenance. 
 
5:25 Hemorrhage – a flow of blood – produces a state of ritual impurity and social exclusion. (Though the 
issue of social exclusion is not mentioned in Mark’s story.) 
 
5:27-28 The woman shares in the popular belief that Holy People have magical powers. It prompts her 
desire to touch Jesus’ clothes. The Markan Jesus interprets her attitude as faith. (5:34) 
 
5:33 The woman’s fear and trembling are in response to what has just happened to her not in response to 
having been found out. 
 
5:34 Go in peace is a traditional Semitic farewell which suggests the wholeness of her being healed. 
 
5:39 Sleeping is a common euphemism for death in the NT. Jesus assessment of the child’s condition is 
ambiguous.  The context suggests that the child is really dead, and that Jesus remark indicates the ease 
with which he will bring her back to life. 
 
5:41 Talitha cum, one of several Aramaic phrases included by Mark in the Gospel. It is reminiscent of 
foreign phrases being used in ancient miracle stories.  
 
5:43 Jesus injunction for silence does not seem to be related to the secret of his identity. Instead it implies 
that a mysterious and overwhelming event, a raising from the dead, should not be spoken of casually, 
 
Edwards, James R.,  The Pillar New Testament Commentary, The 
Gospel According to Mark, Notes 
5:1-20 Creation from Chaos 
4:35-41 Jesus calms a violent storm at sea.  
5:1-20 Jesus meets a man with an equally violent storm inside him. In both cases Jesus prevails over 
chaos and destruction. The purpose of the healing and the calming of the storm is to have the reader 
consider “how much the Lord has done for you, and how he had mercy on you.” (5:19) 
 
Once again Jesus is connoted with God.  The Lord who has healed the demoniac is Jesus. 
 
The healing occurs on the Gentile, eastern side of the sea of Galilee. (Location somewhat under dispute.) 
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5:2-5 The healing of the Gerasene demoniac is Mark’s third and most graphic exorcism (1:25; 3:11). The 
wealth of personal information makes the demoniac, and his demons, well rounded characters. The 
demoniac is one of the most wretched human descriptions in the Bible.  
 
“5:3-4 He lived among the tombs; and no one could restrain him any more, even with a chain; 4 for he 
had often been restrained with shackles and chains, but the chains he wrenched apart, and the shackles 
he broke in pieces; and no one had the strength to subdue him.” 
 
The evil forces that torment the man among the tombs equal and parallel the tempest that had beset the 
boat (4:37). 
 
Jewish Uncleanliness Elements: the Unclean demon spirit; the Gentile Decapolis; A Roman settlement; 
the Tombs; and the swine herds and herdsmen. 
 
5:6-7 Mark’s narrative framework implies that demonic powers are intent on prohibiting Jesus from 
entering the Gentile region: the storm on the Lake; now a demoniac man with great personal strength 
hurls himself at Jesus and his party. But this time, the demons in the man do not overpower the people 
they confront. 5:6-7 “he ran and bowed down before him; 7 and he shouted at the top of his voice, “What 
have you to do with me, Jesus, Son of the Most High God? I adjure you by God, do not torment me.” 
 
The plea not to be tortured or tormented by Jesus is an admission of subservience by the demoniac. 
 
“Son of the Most High God” is an epithet emphasizing the transcendence and exaltation of Israel’s God 
over pagan gods, goddesses and rival powers. In Gentile territory it is a recognition of God’s strength. It is 
also a Gentile polytheism designating Jesus as the Son of the one true God transcendent over all others. 
“Son of the Most High God” establishes the uniqueness of Jesus position in relation to the God Almighty 
and the universality of his power. 
 
5:8-10 The effectiveness of the exorcism is not dependent on the words Jesus uttered. The power to 
prevail over the demonic resides within Jesus himself. His word is deed. 
 
“Legion, for we are many.” Resembles the grip the Roman occupying army has on Palestine. The plea of 
the demons not to be sent from the area is perhaps rooted in the illusion that they are safe there from the 
authority of Jesus. It may also be a clue that Decapolis is dominated by demonic forces of evil and 
darkness hostile to Jesus. The demons plead for Jesus’ mercy to avoid his wrath. 
 
5:11-13 The greatest dilemma posed by the stampede of the swine is the moral question. Two thousand 
pigs represent an enormous livelihood for many families. It is a huge economic loss. The good done to 
the demoniac is now tempered by the economic impact on the community. Jesus and Mark pass over the 
obvious plight of the swineherds without comment.  
 
It may be that the essential moral of the miracle, surpassing, even the loss of the pigs is that in the eyes 
of Jesus the rescue and restoration of a single human being is more important than any amount of capital 
assets. 
 
5:14-17 The local community arrives and sees something quite astonishing: the demoniac is in a wholly 
altered state.  
 

5:15 They came to Jesus and saw the demoniac sitting there, clothed and in his right mind, the 
very man who had had the legion; and they were afraid. 

 
The corollaries of the stilling of the storm and the healing of the demoniac are now wholly apparent. Both 
stories end in fear: 

• The disciples are afraid at Jesus power to calm a storm; and 
• The Gentile community is afraid of Jesus power to expel demons 
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In both cases the witnesses to the miracles do not respond with faith at least not yet. The Gentile 
community asks Jesus to leave. 
 
5:18-20 The former demoniac asks Jesus if he can follow Jesus. (Same language as 3:14). Jesus forbids 
him. Perhaps having a Gentile disciple would have created more obstacles for Jesus with the Jewish 
world. (Matt 10:5-6) But Jesus does not swear the man to silence. Jesus may have sent the man to 
proclaim what happened to him because Jesus has been asked to leave the region.  
 

5:19 19 “Go home to your friends, and tell them how much the Lord has done for you, and what 
mercy he has shown you.” 

 
In the Gospel According to Mark, the healed demoniac becomes the first missionary-preacher sent out by 
Jesus, and surprisingly it is a Gentile sent out to the Gentiles. 
 
Faith Defies Defeat (5:21-43) 
Two stories: Jairus’s daughter’s healing and the healing of the woman with the hemorrhaging. Common 
elements: 

• Females healed by Jesus’ touch 
• Both women are called daughter 
• The length of the woman’s illness and the girls age are both given as 12 years 
• Jesus is met by rebukes 
• Jesus has come into contact with uncleanliness (which connects these two stories with the 

previous Chapter 5 story.) 
o All three characters in Mark 5 transfer their uncleanliness to Jesus 
o To each Jesus bestows the cleansing wholeness of God 
o All three are hopeless cases 
o Jairus and the woman approach Jesus when all other hopes have been exhausted 

 
5:22-24 Jairus is a ruler of the synagogue the head of the local Jewish worshipping community. Including 
his name may be an indicator that Peter knew Jairus from Capernaum.   
 
“So, Jesus went with him.” This simple statement belies Jesus’ mission 1:38 He answered, “Let us go on 
to the neighboring towns, so that I may proclaim the message there also; for that is what I came out to 
do.” Jesus has come to minister to human need and recognizes the value of every person. 
 
5:25-26 Mark uses repetitive language to build the case for the woman’s condition: 
 

5:25-26 Now there was a woman who had been suffering from hemorrhages for twelve years. 26 
She had endured much under many physicians and had spent all that she had; and she was no 
better, but rather grew worse. 

 
The woman’s prospects are no better than the dying girl’s. 
 
5:27-29 Mark does not explain how the woman heard of Jesus, but it was folklore that touching the hem 
of a ruler who possessed power could give you access to that power. She may have seen in Jesus a 
representative of God, who could render those who touch him as holy. (Exodus 29:37 37 Seven days you 
shall make atonement for the altar, and consecrate it, and the altar shall be most holy; whatever touches 
the altar shall become holy.) 
 
For Mark the woman exhibits the behavior of a disciple of Jesus: she heard; she came; and she touched 
Jesus. 
 
5:30 Jesus’ response to the woman is remarkable: first he senses that healing has gone out of him; then 
the women confesses her actions and intent (5:33); and her being public and touching him has made him 
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ritually unclean, a violation of the Torah; and Jesus does not rebuke her. Because she has told the “whole 
truth (5:33) she is a model of faith for Jairus. 
 
5:31-34 The persistence of Jesus in discovering who touched him rivals the persistence of the woman to 
touch him. She wants a cure, something, and Jesus wants an encounter with a person, a someone. In the 
kingdom of God, miracle leads to meeting. Discipleship is not just getting our needs met; it is about being 
in the presence of Jesus, being known by him, and following him. 
 
Jesus responds to her fear and trembling with tender compassion. 
 

5:33 But the woman, knowing what had happened to her, came in fear and trembling, fell down 
before him, and told him the whole truth. 34 He said to her, “Daughter, your faith has made you 
well; go in peace, and be healed of your disease.” 

 
5:35-36 Jesus overhears the report that the daughter has died. He speaks directly to Jairus:  
 

5:35-36 “Your daughter is dead. Why trouble the teacher any further?” 36 But overhearing[g] what 
they said, Jesus said to the leader of the synagogue, “Do not fear, only believe.” 

 
Jesus is asking Jairus to shift his focus from his daughter to Jesus. To believe in God for whom anything 
is possible. In Greek the tense was present tense – so to continue to believe is what Jesus is asking 
Jairus to do. 
 
Jesus is asking Jairus also to believe what is possible from God not what the circumstances would imply. 
 
5:37-40 Insider-Outsider theme – only Peter, James and John, Jesus’ inner circle – join him with the 
child’s parents and the child. 
 
5:41-42 Talitha koum, the girl rising and eating attest to her restoration to the community of the living. 
 
Chapter 5: what do the two stories have in common – in both cases the people are in desperate 
conditions when they approach Jesus. They have no hope except for Jesus. 
 
Lane, William L.,  The New International Commentary on the New 
Testament, The Gospel of Mark Notes 
 
The Gerasene Demoniac (5:1-20) 
Elaborate story with details that may have been provided by a first-hand eyewitness. The function of the 
demonic possession is to distort and destroy the image of God in man. For this reason, Jesus could not 
avoid a confrontation with the man and his demons. The story is a demonstration of Jesus sovereign 
authority and the quality of salvation that he brings. 
 
5:1-5 The purpose of the demonic possession is to distort and destroy the divine likeness of humanity. 
The town’s reactions over the years were an added cruelty. The demons were responsible for his 
condition. 
 
5:6-8 The demon is fully aware of Jesus’ divine origin and dignity. “Son of the Most High God” is a divine 
designation not a messianistic. By kneeling the demon is submitting.  
 
5:9-10 Legion indicates the degree to which the man is tormented – it not one demon but many that 
inhabit him.  
 
5:11-13 The fate of the swine indicates that the demons intended to destroy the man – to destroy the 
creation of God. 
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Why did Jesus permit the demons to enter the swine? 
Jesus realized that the time of the ultimate vanquishment of the demons had not yet come. His encounter 
with the demoniac does not put an end to Satan’s power. 
Jesus allowing the demons to enter the swine proves beyond question what their intent was with the man 
– the destruction of their host. 
 
5:14-15 The impact of what Jesus has done is shown when the townspeople arrive: the former demoniac 
is sitting peacefully, he is fully clothed and recovered. This stuns and frightens the townspeople. 
 
 
5:16-17 The townspeople’s motivation for asking Jesus to leave may have been that they were afraid to 
have such a powerful person in their midst – would this bring the Roman army back? 
 
5:18-20 The man who was formerly possessed now asks to follow Jesus as a disciple. He is showing 
gratitude and appreciation for what Jesus has done for him. By refusing the man Jesus directs him to tell 
his family and friends what the Lord has done for him. This will start a process of reconnecting to the 
community he has been estranged from. 
 
5:21-24 Jairus’ Plea 
Jesus now returns to the Jewish side of the lake. 
Jairus may have had contact with Jesus before since he is a synagogue ruler from Capernaum. What is 
unusual in his request is that he appears to have confidence that Jesus can heal his daughter. 
 
5:25-34 The Woman with the Hemorrhage 
5:25-27 The woman’s belief that touching Jesus could heal her combines faith with quasi-magical thinking 
that were widespread in 1st century CE. 
 
5:30-32 Only Mark uses the language that Jesus became aware that power had flowed out of him. Jesus 
possesses the power of God as he is a representative of God. Nevertheless, God remains in control of 
his own power. The healing of the woman occurred through God’s free and gracious decision. Even 
though the woman’s faith was tinged with magic. 
 
Also in play is a personal relationship between Jesus and the woman. It is important to Jesus that the 
woman not think this is due to magic. 
 
5:33-34 Her action of making herself known takes courage and gratitude. She declares the truth to Jesus, 
and he subtly corrects her to focus her on what her faith has done for her. Power has flowed from Jesus 
to the woman because she sought healing from him. 
 
5:35-43 Raising Jairus’ Daughter 
5:35-37 Jesus’ “Fear not, only believe.” Is a call for intense faith. Jairus has just witnessed the healing of 
the woman. Now he is called to have faith that God can overturn death. It is a radical trust in Jesus and 
God. 
 
5:40-42 The professional mourners respond to Jesus’s she is asleep with laughter and scorn.  
 
Talitha cum, the Aramaic formula has been misunderstood. It is not an early church belief in magic words. 
It is instead a faithfulness to the tradition that had retained the words to be very clear exactly what was 
said and what happened. 
 
5:43 The injunction to silence – secrecy in Mark. William Wrede have found in 5:43 and other passages 
strong evidence that the secrecy is a theological construction by Mark, not Jesus. This commentator 
disagrees. Fundamental to the narrative is the remarkable disclosure of Jesus’ authority to his core 
disciples and the girl’s family. These five receive a divine revelation which they are not to share with 
others. This matches other passages in Mark where Jesus identity is revealed and veiled. It is clear that 
in Mark Jesus revealed his identity with reserve.  
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Indeed, when the girl walks out of her room the facts will speak for themselves. By then Jesus will have 
left and not be subject to acclaim. 
 
The final touch in the Markan sandwich is that Jesus is aware that the girl is hungry.  
 
The resuscitation of Jairus’ daughter is both a deed of compassion, and a pledge of the conquering power 
of Jesus over the combined forces of death and disbelief. The kingdom of God is disclosed as a saving 
reality. The deliverance from death that salvation with Jesus brings points to the cross and the 
resurrection.  
 
Levine, Amy-Jill, and Marc Zvi Brettler Editors, The Jewish Annotated 
Bible, Second Edition, New Revised Standard Version, Notes 
 
5:1-20 Gerasene Demoniac 
This exorcism in Gentile territory resembles the account in 1:21-28; in both scenes, demons recognize 
Jesus, he expels them with commands, and onlookers quickly report the events. By his actions, Jesus 
again channels God’s Holy Spirit (1:24; 3:29) against the unclean spirit (5:2). 
 
5:2 The unclean spirit recognizes Jesus as Son Of the Most High God (Most High God is an ancient 
name for YHWH.) 
 
5:9 What is your name? Knowledge of the name of angels and demons was essential to enlist or control 
them. 
 
Legion is a Latin word that denotes 6,000 soldiers.  
 
5:20 Decapolis is a region east of the Sea of Galilee that is of settled Greek-Romans towns. 
 
Unanswered questions from the story: 

1. What does the herd of swine represent? The unclean or the Roman armies? 
2. Are the Gerasenes’ angry over the loss of their herds? 
3. What is the significance of a Gentile asking to follow Jesus? 
4. Why is there no messianic secret? 

 
5:21-43 Raising of Jairus daughter; the Hemorrhaging woman 
Jesus retraces his path back to the Jewish side of the Sea of Galilee.  
 
5:22 Leader of the synagogue – not a religious position – but a prominent person in the local Jewish 
community. 
 
5:25 Hemorrhages: Jewish law distinguishes between a woman’s menstrual period (Hebrew niddah)and a 
woman with an irregular continuous flow of blood (Hebrew zavah). Mark is referring to the later. 
 
Hemorrhaging causes of ritual impurity, this would prevent someone from ritual Temple worship and 
fellowship. Though its impact on a small town far from the Temple is questionable. 
 
5:25-34 The miracle is often depicted as Jesus’ rejection of Jewish purity laws; which themselves were 
seen as onerous for women. But it is more likely that the contrast is between sickness and healing based 
on faith as the text twice states (5:28-29; 34). As in 1:40-45 Jesus’ cleansing is emphasized, the kingdom 
of God is a time of liberation from impurity, not from purity laws. 
 
5:41 Talitha cum the Aramaic of Jesus words are likely a legacy of the oral tradition and perhaps for 
Mark’s Greek speaking audience suggestive of a magical formula. 
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5:42 Twelve years the girl’s age is the same as the woman’s suffering from hemorrhaging. It also 
suggests a reference to Israel’s renewal as a whole because 12 could stand for the 12 tribes of Israel. 
 
 
 
 
 
 
  
Malina, Bruce J., and Richard L. Rohrbaugh, Social-Science 
Commentary on the Synoptic Gospels, Notes 
5:6-7 While the Greek verb here is often translated as “worshipped” it can also mean to prostrate oneself 
before a divinity which is better rendered as “threw himself down”. It is unclear from the Greek whether 
the man or the demon is acting this way. 
 
5:9-17 The power to use another’s name is the power to control in the ancient world. As a holy man, 
Jesus demands it, and the demon tells him. The setting is a Gentile environment, the swine and the 
demon named Legion are indicators. Jesus is disrupting the Roman order and it alarms the city’s 
inhabitants. 
 
5:18-20 The man owes a debt to Jesus who he seeks to follow. Jesus instead turns him away and sends 
him home. Jesus also directs his attention to God rather than to himself. 
 
5:21-24 A 12-year-old dying would have been a common event in 1st Century CE Palestine.60% of the 
people born alive were dead by their mid-teens. 
 
5:24-34 A woman with a flow of blood would have been considered unclean and been ostracized from the 
community.  She has also spent all of her money on medical help that did not work. The presumption is 
that the woman may have been one of the elites when her condition started.  
 
Jesus’ acknowledgement, “Daughter” addresses her as a family member, indicating that her condition has 
been healed and her status restored in a new family. She has been made whole again. 
 
5:35-43 Jesus tells the family to give the healed girl something to eat – which restores her to her family. 
 
Myers, Ched,  Binding the Strong Man, Notes 
5:1-21 The Gerasene Demonic 
Immediately upon arrival on “the other side” Jesus is confronted by a demon. This confrontation contains 
more detail than any other single episode in the Gospel besides his trial. Jesus is inaugurating another 
powerful symbolic action in his ministry of liberation. 
 
The other side establishes a Gentile context for the stories. The Decapolis is ten cities of predominantly 
Gentile/Greek inhabitants. The story’s elements also add to the Gentile flavor of the story: the swine, the 
demon named Legion, and the demon’s title for Jesus, “son of the Most High God.” 
 
Jesus puts an end to the demon’s attempt to name him. 5:9 Jesus wrests the demon’s name from him, 
and it is a Roman military name: Legion. The other military imagery in the story includes herd (5:11) – 
used to refer to a band of military recruits; “He dismissed them” (5:13) connotes a military command; and 
the “pigs charge” into the lake, which suggests troops rushing into battle (5:13). And the enemy soldiers 
being swallowed up by the waters reminds one of Exodus and Pharaohs troops at the Red Sea. 
 
It may be that Mark is using this imagery to remind people of the Roman occupation of Palestine. Earlier 
Jesus has confronted the Temple elites, now he symbolically addresses the military occupying force. 
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Begging occurs three times in the story: (5:10) the demon begs to be able to enter the swine and stay in 
the country; (5:17) the local inhabitants beg Jesu to leave the area; and (5:18) the man who had been 
possessed begs Jesus to allow him to become a follower. 
 
5:21-43 The Two Healings 
These two healings extend and deepen the scope of the kingdom of God’s social inclusivity. The healing 
of Jairus’ daughter (5:21-24, 35-43) framed around the healing of the woman with the blood flow (5:24-34) 
addresses the class status within Judaism. 
 
Jesus is portrayed in a way of social interaction that breaks the rules and expectations of the conduct that 
underpin Palestinian/Jewish honor culture. In Mark, Jesus is subverting the status quo in order to create 
new possibilities of human community. 
 
Jairus’ daughter (5:21-24, 35-43) 
A member of the ruling elite approaches Jesus and asks for his help. Jesus complies and sets out with 
him.  
 
Healing of the woman with the blood flow (5:24-34) 
An unclean woman approaches Jesus and touches his cloak in the hope of healing. Against his disciple’s 
advice, Jesus attends to the woman immediately. But this delays his arrival to the official’s child. So, a 
tragedy occurs when they are told the child has died. 
 
The two main characters, Jairus and the unnamed woman are social opposites. Jairus approaches Jesus 
as an equal and pleads for his help. The woman approaches Jesus in a crowd and attempts to be helped 
anonymously. She is ashamed, has no name, and belongs to the crowd. 
 
Wright, N.T. (Tom), Mark for Everyone6 Notes 
5:1-20 Not in a Jewish territory, the people aren’t Jews, and graveyards are considered places of 
contamination. It is possible that this man has become obsessed with the Romans, the outside powers 
that have taken over the land, or totally possessed by phantom invaders that have taken over his 
humanity. 
 
What happens when the man announcing the kingdom of God us near comes face to face with a man 
possessed by the Romans and her unclean legions? 
 
But Mark is telling a bigger story. At the end Jesus will be the one naked, isolated, outside of town near 
the tombs being tortured on the cross. Jesus is coming to share the pain and suffering.  

 
6 N.T. (Tom) Wright, Mark for Everyone, 2001 
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