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NOTES 
 
Raymond E. Brown, Introduction to the New Testament Notes 
Controversies at Capernaum 
At this town by the Lake of Galilee, which has become Jesus’ home, Mark centers five incidents where 
objections are raised by scribes and Pharisees and others to his forgiving sins, to his association with 
sinners, to the failure of his disciples to fast, and their own and his doing what is not lawful on the 
Sabbath.  
 
Clearly Jesus is presented as one who, on the basis of his own higher authority (2:28 “the Son of Man is 
lord even of the Sabbath”), does not fit into the religious expectations of his contemporaries – an attitude 
that gives rise a plot on the part of the Pharisees and Herodians to destroy him. The proclamation of 
God’s kingdom is opposed not simply by demons but by human beings, and that opposition will be aimed 
at Jesus the proclaimer. 
 
Daniel Boyarin, The Jewish Gospels, The Story of Christ, Notes 
In Mark’s Gospel the “Son of God” referred to the king of Israel, the earthly king of David’s seat. The “Son 
of Man” referred to the heavenly figure and not a human being at all.  
 
“Son of Man” denotes Jesus as part of God. While the “Son of God” title indicates his kingship or being a 
Messiah (Eng: Anointed One, Gk: Christos ).  
 

1 Samuel 10:1 “1 Samuel took a vial of oil and poured it on his head, and kissed him; he said, 
“The Lord has anointed you ruler over his people Israel. You shall reign over the people of the 
Lord, and you will save them from the hand of their enemies all around. Now this shall be the sign 
to you that the Lord has anointed you ruler[a] over his heritage.” 

 
Kings of Israel are appointed by God and anointed. Throughout the Hebrew Bible, Messiah means a 
historical, actually reigning, human being as king of Israel.  Son of God was used to refer to the Davidic 
king without any hints of incarnation of the deity in the king. The king is very intimate with God and a 
highly sacralized person – but not God. The Davidic line stops in the 6th Century BCE. The kingdom is 
destroyed. No king reclaims the throne from the line of David. 
 
When Mark starts his Gospel 1:1 “The beginning of the Gospel of Jesus Christ, the Son of God.”the Son 
of God means human “Messiah”, using the old title for the king of the house of David. When in Chapter 2 
Mark refers to Jesus as the “Son of Man”  he is pointing to the divine nature of the Christ. 
 
In Daniel, written around 161 BCE, we find the language “Son of Man” being associated with redemption 
that is very different than restoring the Davidic line. The text projects  a second divine figure to whom will 
be given external domination of the entire world, of a restored entire world in which this eternal king’s 
guidance and rule with the will of the Ancient of Days. This Redeemer person is not called a Messiah. But 
his characteristics are: 

• He is divine 
• Human form 
• Portrayed as a younger appearing divinity than the Ancient of Days 
• Enthroned on high 
• Given power, dominion, and sovereignty on earth 

 
The figure then named Son of Man is a simile, a God, who looks like a human being and has become the 
name for that God who is now called Son of Man. We end up with a double godhead and a human divine 
combination as the expected Redeemer. 
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When Jesus proclaimed himself the Son of Man in Galilee no one ever asked what he meant. They knew 
what he was talking about because Daniel was a very widespread and talked about late book of the 
Hebrew Bible. Whether the people believed his claim or not. 
 
And what Jesus is claiming for the Sin of Man is exactly what has been granted in Daniel – and Jesus 
rests his claim on the ancient text directly. (Note: JWJ though the text is not that ancient – it was written 
around 164 BCE and set in the 6th Century BCE.) 
 
The objection of the scribes, calling Jesus’ action a blasphemy is predicated on their assumption that 
Jesus is claiming divinity through this action; hence their emphasis that only the one God may forgive 
sins. Jesus answers in kind: the second divine figure of Daniel 7, the one like the son of man, is 
authorized to act as and for God. This constitutes a direct declaration of a doubleness of the Godhead, 
which of course will later be a hallmark of Christian theology. 
 
The Son of Man is Lord of the Sabbath 
Mark is offering an instruction on how to closely read and apply Daniel in the  1st Century CE.  
 

Mark 2:10 “But so that you may know that the Son of Man has authority on earth to forgive sins” 
 
Dan 7:14 “To him was given dominion 
    and glory and kingship, 
that all peoples, nations, and languages 
    should serve him.” 

 
Mark 2:10 reflects a close reading of Daniel 7:14. The Son of Man has received his authority, dominion, 
glory, and kingship from God for all people and nations. 
 
When Jesus is questioned about his disciples plucking grain from the field as they walk on the Sabbath – 
that they are breaking the Sabbath – Jesus’ reply invoke David and then concludes with an assertion that 
the Son of Man is Lord of the Sabbath. The Sabbath is made for man. And even though the halakhic 
principle is that the Sabbath may be violated to save a life – Jesus is stating a principle that will later 
emerge in the Rabbinic tradition.  
 

Mark 2:27-28 27 Then he said to them, “The sabbath was made for humankind, and not 
humankind for the sabbath; 28 so the Son of Man is lord even of the sabbath.” 

 
Rabbi Shim’on, “Keep the Sabbath because it is holy to you; to you the Sabbath is delivered and 
not you to the Sabbath.”5 

 
Christian writers have frequently read Jesus’ statement as being in opposition to the Jewish Sabbath laws 
and initiating a religion of love instead sophistry or reliance on the blind enforcement of the Law. 
 
What is unique to Jesus in Mark is the apocalyptic extension of these principles that the Son of Man is 
now Lord of the Sabbath. The Son of Man, the divine Messiah is now Lord of the Sabbath. Because the 
Son of Man, according to Daniel, was given jurisdiction over all nations, one can gingerly suggest that 
that jurisdiction also includes the Sabbath (and Sabbath healing). Here in Mark, we find Jesus fulfilling the 
Torah not abrogating it. 
 
Mark’s saying about the Son of Man being Lord of the Sabbath is a radical eschatological move, but not 
one that is constituted by a step outside of Judaism. What was rejected in 1st Century CE was that Jesus 
was the Son of Man and thereby had the authority. 
 

 
5 Mekhilta, Tractate Sabbath 1, 2nd Century CE writer, collected between 3rd-7th Century CE in Palestine 
and Babylon that produced the Mishna 
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Harper Collins Study Bible, NRSV Version Notes 
Conflict between Jesus and other religious authorities. 
 
2:1-12 The first in a series of five controversy narratives (2:13-17, 18-22, 23-28, 3:1-6) this passage 
embeds a story of conflict (2:6-10) within a story of healing (2:1-5, 11-12). Such narrative intertwinings are 
characteristic of Mark.  
 
2:5 Here is a Marcan miracle story where faith suggests confidence in Jesus’ healing power. (See also 
5:34-36; 9:23-34; 10:52). 
 
2:6-7 The accusation of the scribes of blasphemy, a theoretically capital offense (Leviticus 24:15-16), 
presumes that forgiveness was exclusively God’s prerogative (Exodus 34:6-7; Isaiah 43:25, 44:22). It 
may also be an indirect condemnation of Jesus’ bypassing the commandments regarding atonement that 
invoked the temple. 
 

Leviticus 24:15-16 15 And speak to the people of Israel, saying: Anyone who curses God shall 
bear the sin. 16 One who blasphemes the name of the Lord shall be put to death; the whole 
congregation shall stone the blasphemer. Aliens as well as citizens, when they blaspheme the 
Name, shall be put to death. 

 
Exodus 34:6-7 6 The Lord passed before him, and proclaimed, 
“The Lord, the Lord, 
a God merciful and gracious, 
slow to anger, 
and abounding in steadfast love and faithfulness, 
7 keeping steadfast love for the thousandth generation,[a] 
forgiving iniquity and transgression and sin, 
yet by no means clearing the guilty, 
but visiting the iniquity of the parents 
upon the children 
and the children’s children, 
to the third and the fourth generation.” 

 
2:10 Son of Man – Daniel 7:13-14 In this case it is more ambiguous.  The scribes as characters in the 
narrative, find the phrase confusing, the audience will understand it is a title for Jesus based on a 
particular interpretation of Daniel. The focus here is on Jesus’ earthly authority. 
 
2:13-17 Levi son of Alphaeus does not appear among Mark’s listing of the Twelve. Tax collectors were 
despised, considered dishonest collaborators with the Roman oppressors. 
 
2:16 The Pharisees were leaders of a popular reform movement among ancient Jews, interpreted the law 
in the cultural context of the times, and favored obedience to the commandments in all walks of life. In 
Mark Pharisees are typically antagonists against Jesus. 
 
2:18-20 Fasting – originally a sign of contrition, was prescribed as an annual practice (Lev 16:29; Zech 
7:5) and also undertaken on specific occasions ( Ezra 8:21-23) In the Second Temple Period it is also 
practiced as an act of piety. 
 
2:27-28 Humankind, lit. man, referring to Adam. Thus on one level the Son of Man is a generic term a 
human being. The informed members of the audience, however, know that the term is Jesus’ authoritative 
self-designation. 
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James R. Edwards, The Pillar New Testament Commentary, The 
Gospel According to Mark, 2002 Notes 
In each of the Chapter 2 stories Jesus runs afoul of the religious authorities, Pharisees (2:16; 2:18; 2:24) 
and Scribes (2:6). In each episode Jesus supersedes the Torah, the tradition of elders, and shows what 
happens when a Messiah goes public overturning customs and conventions. 
 
2:1-12 Jesus Heals a Paralytic  
 
2:2-4 Crowds: play an important role in Mark. Jesus is popular in Galilee (crowds are mentioned 40 times 
by Chapter 10.) But they are fickle and are not a measure of success in Mark. Jesus masks his teachings 
in parables when they are with him. 
 
2:2 “The Word” is Mark’s shorthand for the Gospel of God (1:14-15). Mark believes that Jesus teaching is 
an essential component of his appeal. The proclamation of the Gospel is Jesus’ mission, and it results in 
people becoming personal faithful to him. 
 

2:5 When Jesus saw their faith, he said to the paralytic, “Son, your sins are forgiven.” 
 
2:5 “Faith” it is the first mention of faith in Mark and note it is linked to action. Faith is first and foremost 
not knowledge about Jesus but active trust that Jesus is sufficient for one’s deepest and most heartfelt 
needs.  
“My son” is a term of authority and benevolence.  
“Your sins are forgiven.” This is the only time in Mark where Jesus’ links a condition to sin.  It appears that 
Jesus knows of some specific sins and their relationship to his paralysis.  
 

2:6-7 6 Now some of the scribes were sitting there, questioning in their hearts, 7 “Why does this 
fellow speak in this way? It is blasphemy! Who can forgive sins but God alone?” 
 

2:6-7 The Scribes hear this, “Son, your sins are forgiven,” and immediately are thinking, they are not 
saying, and equating Jesus words, forgiveness of sins, as blasphemy. It is Jesus’ presumption of an 
authority reserved exclusively for YWHW that ignites them, because God is the party who is offended in 
sin. 
 
2:8-9 Jesus knows the sins of the paralytic and the hearts of the scribes – this is divine knowledge.  
“Blasphemy” is punishable by the death penalty6. 
 
2:10-11 Jesus will prove that he can heal a man of paralysis – the question is can the scribes be healed 
of their spiritual paralysis? Jesus now proves that the Son of Man/Jesus has the ability and the 
exousia/authority to do so. In Jesus the authority to heal and forgive is the same authority. 
 
2:12 The scribes have the answer to their question. Jesus as the Son of Man through God has the 
authority to forgive sins and heal people. They have just witnessed it. 
 
2:13-17 Jesus Calls Levi, Scandal of Grace 
Jesus appears to have a ministry/mission plan and is recruiting followers purposefully. 
 
2:13 in contrast to the Gospel of Thomas and many gnostic writings the sum of Jesus life is not sayings 
and pronouncements in Mark. It is action as an itinerant teacher and healer. His ideas are not spoken but 
lived. And Mark summarizes Jesus’ ministry in a word – Jesus is teaching people – and this is repeated in 
10:1 and 14:49 as the essential role teaching plays in Jesus’s ministry in Mark. 
 

 
6 Lev 24:16 “One who blasphemes the name of the Lord shall be put to death; the whole congregation 
shall stone the blasphemer. Aliens as well as citizens, when they blaspheme the Name, shall be put to 
death.” 



Slow Religion 
Gospel of St. Mark 

Class #3 Chapter 2 
  

Gospel of St. Mark, Class #3, Chapter 2 Notes 
Joe Jennings Page 13 9/21/21 

10:1 He left that place and went to the region of Judea and[a] beyond the Jordan. And crowds 
again gathered around him; and, as was his custom, he again taught them. 
Footnotes 
Mark 10:1 Other ancient authorities lack and 
 
14:49 “Day after day I was with you in the temple teaching, and you did not arrest me. But let the 
scriptures be fulfilled.” 
 

2:14 “Follow me” (Gk akolouthein) appears 19 times in Mark and is only said to Jesus disciples and never 
to his opposition. Follow is a load bearing term in Mark. It is the proper response of faith (10:52) and in 
Mark is nearly synonymous with faith. 
 

10:52 Jesus said to him, “Go; your faith has made you well.” Immediately he regained his sight 
and followed him on the way. 

 
Tax collectors are a despised, ostracized class of people in the Roman-Jewish society. They were 
expelled from synagogues, brought disgrace on their families and were considered ritually unclean. 
 
2:15-16 Levi whom Jesus calls beings Jesus back in contact with the ritually unclean. Not because of 
disease, but because of collaboration with the Romans. So Jesus joins him with his tax collector and 
sinner friends for dinner. The “Wicked” are a collection of people who fundamentally stand outside the 
Torah in Jewish society. The tax collector and the sinners follow Jesus – the scribes and Pharisees do 
not. 
 
The conflict is not the result of negligence on Jesus’ part, it is a provocation. He is invited inside to dinner 
and the scribes and Pharisees are outside judging him. It shows that fellowship with Jesus is based on a 
different standard than the Torah. The Torah demands on to be deserving and righteous. Jesus calls and 
associates with those who are underserving and unrighteous.  
 
It is an example of the radical nature of Jesus’ (and therefore God’s) grace. The tradition of elders erects 
barriers and divisions between people; and God’s grace invites them into fellowship and community. It is 
exactly the people who are farthest from God who are most welcome at God’s table. 
 
But what exactly offended the Pharisees with this action? Jesus did not set as a precondition to the meal 
that the sinners repent and reform their lives. He would have pleased if they had changed their lives. But 
unlike JohnBap, repentance is strangely absent in Jesus’ proclamation in Mark. Th scandal in the story is 
that Jesus does not make moral repentance a precondition of his love and acceptance. Rather Jesus 
loves and accepts the tax collectors and sinners as they are. If they forsake their evil and amend their 
lives, they do so not in order to gain Jesus’ favor (see Zacchaeus Luke 19:1-10) but because they 
experienced Jesus loving them as sinners. 
 
Jesus is sowing love as wildly as the Sower of the Seeds (4:3-9). He is communicating in word and deed 
that following him is more important than following the Torah. Jesus is exerting his exousia over the Torah 
and the abundant love of God over merit. That is the scandal of grace. 
 
 2:17 Great sinners stand closer to God than those who think themselves righteous – for sinners are more 
aware of the transformative power of God’s grace. 
 
2:18-22 The Question of Fasting and Feasting 
The conflict between Jesus and the Pharisees and scribes steadily increases through 3:6. 
 
There is limited information about JohnBap movement (some mention in the Gospels and Josephus.) 
 
The Pharisees are much better known. The word Pharisee means “ separated one” or “holy ones”. They 
were staunchly opposed to Hellenism culturally and the clung conservatively to the Torah. They were 
indifferent to politics, a lay person movement, and Josephus calculated that there were 6,000 members or 
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1 percent of the population in the 60’s CE (Ant 17:42). Of the groups known before the Jewish War, 
Pharisees, Scribes, Sadducees, Herodians, Zealots and Essenes, only the Pharisees survived the war 
and had influence in the late 1st Century CE Israel. 
 
Mark’s Gospel is an ongoing debate over the issue of tradition between Jesus and the Pharisees. Jesus 
accuses the Pharisees of over valuing oral tradition and under valuing the intent of the law itself (7:1-23).  
 
2:18 The Jesus movement is compared with the Pharisees and JohnBap followers on the question of 
fasting. The three main pillars of Judaism are prayer, almsgiving and fasting. Fasting was required one 
day a year on Yom Kippur, The Day of Atonement. The Pharisees added Monday and Thursday of every 
week for fasting. It has become by Jesus’ time a sign of religious commitment.  
 
Some “people” ask Jesus why his disciples do not fast and the Pharisees and JohnBap disciples do.  
 
2:19 Jesus turns the discussion to a discussion of the wedding feast – Jesus has no complaint with 
fasting per se. His issue is the correct attitude toward his mission/ministry which he describes as a 
wedding with himself as the bridegroom and the disciples as guests. (Jesus thus makes himself and his 
ministry the issue.) 
 
The wedding imagery is provocative: 

• The Messiah is not represented as the bridegroom in the Hebrew Bible. 
• The bridegroom has Christological importance, for the Hebrew Bible bridegroom for Israel is 

YHWH.   
• The bridegroom language recalls not a messianic function but the person of God himself. 
• The scene invites the audience to provide their own answer to the questions, if Jesus is the 

bridegroom who is the bride? (Israel) and who is the father of the bridegroom? (God). 
 

2:20 “The days will come when the bridegroom is taken away from them, and then they will fast 
on that day.” 

 
2:20 is abrupt and dismaying. It is a direct reference to Jesus’ death, and it may be because of the arrest 
and death of JohnBap that Jesus himself already sees storm clouds over his ministry. It could also be a 
reference to the tribulations of Mark’s community under persecution by the Roman emperor Nero.  
 
Fasting was actually a widespread practice of the early Jesus movement where it was seen as a means 
to aid watchfulness, contrition, and strength. 
 
2:21-22 Two crisp one sentence parables, the first of the Gospel of Mark. In both parables there is a 
finality as the new does not go with the old and attempting to combine them destroys the old. Both 
parables are about Jesus and traditional Judaism:  

• In the synagogue as a new authoritative teacher (1:27) 
• He teaches like the Scribes, but his authority exceeds them (1:22) 
• He honors Torah by having the cleansed leper see a priest, but he is not bound by Torah -- he 

breaks it when it impedes his ministry (2:24; 3:1-6) 
 
2:23-28 Lord of the Sabbath 
Judaism venerated Jerusalem and the Temple, but beyond that it venerated time, the Sabbath. God’s day 
of rest. 
 
2:23-24 Two observations defined Jews: circumcision and the Sabbath (sunset Friday to sunset 
Saturday.) It is associated with God’s creation and is the longest of the ten commandments. 
 
Jesus and his disciples violate the sabbath two ways – they are travelling, and they are reaping grain.  
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2:25-26 Jesus’ response rests on David and has a messianic echo – Jesus cites David’s violation of the 
Sabbath as a precedent for his own. An astonishing comparison of himself to David. 
 
2:27-28 Jesus clarifies the relationship between human life and the Sabbath: people are not made for 
Sabbath rules, but the Sabbath was instituted in order to bless humanity and enrich the well-being of 
people. Jesus reinterprets the Torah and changes it from a burdensome yoke on human existence and 
recovers its purpose which was to aid and guard life. In Judaism Jesus statements have no precedence. 
 
2:28 What is Jesus’ authority to turn the Sabbath and the Torah upside down? Jesus announces that true 
Lordship over the sabbath is invested in the Son of Man. This points backward to Daniel 7:14 and invests 
the Son of Man with authority and power.  
 
Stepping back, 2:27-28 preserve an important clue concerning the relationship between Jesus and the 
Torah, Gospel and Law, which have long been a controversy in Christianity. The extremes of legalism 
and antinomianism, (Greek anti, “against”; nomos, “law”), doctrine stated that Christians are freed by 
grace from the necessity of obeying the Jewish Mosaic Law. 2:27-28 teach that the righteous purpose of 
God as manifested in the Torah can be recovered and fulfilled only in relation to Jesus, who is its Lord.  
 
William L. Lane, The New International Commentary on the New 
Testament, The Gospel of Mark Notes 
 
The following five stories were likely assembled from the separate oral tradition by Mark under the 
heading of teachings/conflicts in Galilee and they illuminate elements of the messianic mission: sins and 
sinners and God’s forgiveness 2:1-17; fasting, observing the Sabbath and God’s intent 2:18-3:6. They are 
balanced with five stories in Jerusalem (11:27-12:37). 
 
2:1-12 The Authority to Forgive Sins 
2:1-2 The house in Capernaum is likely Simon Peter and Andrew’s house. “The word” is Jesus’ teaching 
on the word of God concerning the nearness of the kingdom and the necessity for repentance and faith. 
 
2:3-5 Jesus’ teaching is interrupted by the ceiling being opened and a paralyzed man being lowered down 
into the crowded room. Jesus’ response is unexpected, 2:5 When Jesus saw their faith, he said to the 
paralytic, “Son, your sins are forgiven.” In the Hebrew Bible illness and affliction are often linked to sin, 
and healing to God’s forgiveness.  
 
2:6-7 The scribes, who are introduced by Mark at this point and are present, are men schooled in the Law 
of God in the Torah. They are guardians of how to apply and interpret the Law, and they challenge Jesus 
on his message hand his refusal to submit to the halakha, the oral law which the scribes view as a 
binding authority. 
 
The scribes are offended by Jesus’ declaration (2:5) and reject his pretension to prophetic office. They 
see Jesus’ declaration of forgiveness as an afront to the majesty and authority of God, which is the 
essence of blasphemy. The punishment for blasphemy is death, but the evidence needs to be 
incontrovertible. The suspicion of blasphemy so early in his Galilean ministry is significant – it will be the 
charge Jesus is confronted with at the Sanhedrin in Jerusalem. 
 
Jesus’ pronouncement is ambiguous. It reflects the indirectness of revelation that characterized his 
ministry. He both reveals and veils his dignity. He is not asserting his personal power over sin. The 
scribes object for his speaking/acting for God. 
 
2:8-9 Jesus’ response to the scribes challenges their assumption that he has acted irresponsibly and 
administered cheap grace. It also sets up his word of healing as a declaration of forgiveness. 
 

2:9-11 9 Which is easier, to say to the paralytic, ‘Your sins are forgiven,’ or to say, ‘Stand up and 
take your mat and walk’? 10 But so that you may know that the Son of Man has authority on earth 
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to forgive sins”—he said to the paralytic— 11 “I say to you, stand up, take your mat and go to 
your home.” 
 

2:10-11 Verse 10 is the crux for interpreting the passage. Jesus goes from addressing the scribes to 
addressing the paralytic. He invokes the title “Son of Man” from Daniel and makes a claim to authority to 
forgive sins based on Daniel. “Son of Man” is a designation of transcendent dignity. It will later be used 8 
times after 8:29 and provides a key to Jesus’ self-disclosure to his disciples of his understanding of his 
own identity.  
 
Basic to Mark’s theology of the cross and resurrection is the conviction that there was no unreserved 
disclosure of the Son of Man until after the resurrection. Prior to that the disclosures are veiled to people 
of faith, not to those of unbelief. (9:9) 
 
Verse 10 may also be a parenthetical statement by Mark the evangelist/writer to his readers of the Gospel 
to explain the significance of the closing phase of the healing to them. Unlike in 2:5, 2:10 affirms the 
personal power of Jesus over sin. He has the right and the authority to forgive sins. This is the only place 
in Mark’s Gospel where the pardon of sins is associated with the Son of Man. It is only in light of the 
resurrection that the early Jesus movement recognized the full extent of Jesus’ authority. 
 
2:12 Jesus causes the paralytic to walk. He is forcing the scribes to recognize that his declaration of 
forgiveness had been effective. 
 
2:13-14 The Calling of the Tax Collector 
The sea represents for Mark a deep and ominous element. It reflects the raging opposition that Jesus will 
face (4:37f; 6:47f) and a place where forces reveal themselves in opposition to God and Jesus. Like the 
wilderness, it is a place where Jesus confronts Satan and renews his vow to perform the will of God. 
 
Levi is called – but then not mentioned among the 12 (3:13-19). 2:14 is more about the radical nature of 
Jesus’ call, and that it is the nature of the call, not who is called, that is important. 
 
A tax collector is an outcast from family, synagogue and society because of their chosen profession.  
 
2:15-17 Jesus Eats with Sinners 
2:15-16 Levi in joy at being called invites Jesus the disciples and his tax collector and “other” sinner 
friends to his house for a banquet. The “other” sinners are people who also chose not to follow the 
Pharisee’s rules of conduct. They are common people who have neither the time nor the inclination to 
uphold the oral tradition. The scribes confront Jesus’ disciples about eating with sinners and tax 
collectors. 
 

2:17 When Jesus heard this, he said to them, “Those who are well have no need of a physician, 
but those who are sick; I have come to call not the righteous but sinners.” 

 
Jesus responds in two parts: he uses a traditional and popular proverb to rebuke the scribes – a 
physician comes for the sick not the well – and then he implies that is it his responsibility to sit in table 
fellowship with despised and outcast people. 
 
There may be an implied condemnation of the scribes in this statement: Jesus may be saying that he has 
not come to call those who think they are righteous, but the outcasts who need to be made whole. 
 
2:18-22 On Fasting and the Sabbath 
It is evident that opposition to Jesus has heightened and intensified. 
2:18 The crowd may consist of people who follow the Pharisee and JohnBap practices. In contrast to the 
Hebrew Bible which requires fasting once a year for Yom Kippur, the Pharisees fasted twice a week, 
Tuesday and Thursday, as an expression of piety and self-consecration. JohnBap disciples may have 
been fasting because of the death of JohnBap. 
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The intent of the crowd’s question is to expose Jesus’ disciples to criticism, and indirectly expose Jesus 
as well. 
 
2:19-20 Jesus poses a counter-question. The problem is the crowd does not associate the Messiah with 
the idea of being a bridegroom. In fact his disciples and the Pharisees may not have recognized the 
connection. The connection Jesus is making is the joy of the disciples being with their Master, just as in a 
wedding festival. Jesus then tells the crowd that this will not last, and the bridegroom will be taken away. 
Then they can mourn and fast. 
 
The early Jesus movement associated this statement with Jesus’ later passion. There is no reason to 
view it as an allusion to a violent death. It is a veiled reference that is not echoed later in Mark. 
 
2:21-22 The twin single sentence parables may have been from separate occasions and placed here by 
Mark. Both describe inappropriate actions. Jesus’ disciples have no reason to mourn or fast while Jesus 
is with them. The Pharisee’s attachment to fasting does not consider the changes signified by Jesus. 
Theirs is an old action that is now inappropriate. 
 
2:23-28 Sabbath Infringement and Lord of the Sabbath 
The David and his armed band being fed account is problematic – it may have been chosen because it 
provides a parallel to Jesus and his disciples. What they have in common is that in both cases pious men 
did something forbidden. Jesus then goes on to argue that the Pharisees tradition is unduly stringent and 
exceeds the intention of the Law. 
 

2:27-28  27 Then he said to them, “The sabbath was made for humankind, and not humankind for 
the sabbath; 28 so the Son of Man is lord even of the sabbath.” 

 
27 “Then he said to them,” is an indication that what follows has no direct relationship to what preceded it.  
The pronouncement in verse 2:27 stands on its own as a conclusion to a larger discourse of which only 
the most salient point has been preserved. It states a radical interpretation of the Sabbath unparalleled in 
Judaism and inappropriate to Jesus. It should be recognized as an authentic pronouncement of Jesus 
expressing God’s purpose in establishing the seventh day as a period of joy and refreshment. The divine 
intention was in no way infringed on by plucking heads of grains. The pronouncement in 2:27 ends the 
story and provides its key point: the Sabbath was made for man’s enjoyment. 
 
2:28 then should be interpreted, with its reference to “Son of Man” as an analogy of 2:10 “But so that you 
may know that the Son of Man has authority on earth to forgive sins.” Mark is driving home the point  to 
his own community, that Jesus’ true dignity is that he is Lord of the Sabbath. 
 
Amy-Jill Levine and Marc Zvi Brettler Editors, The Jewish Annotated 
Bible, Second Edition, New Revised Standard Version, Notes 
 
Son of Man: Ezek 2.1 an evocative way to say “human being” it underwent significant transformation in 
the pre-Christian era as reflected in Dan 7:13, which refers to the angel of judgement as “one like the son 
of man”. That is an angel that looks like a human being. In Jewish apocalyptic writings such as 1 Enoch 
37-71 the “Son of Man” is a term for God’s eschatological heavenly judge. Jesus may have been referring 
to someone else as the Son of Man. But Mark’s narrative identifies this figure with Jesus.  
 
Mark introduces the important idea continued by Matthew sand Luke, that the Son of Man also suffers 
and is killed. Mark thus identifies Isaiah’s suffering servant (Isa 52:13-53:12) and the suffering righteous 
person (Wis 2-5) with the Messiah and the Son of Man (Mark 8:27-33). As far as we know this 
identification is original to Mark. 
 

2:5 “When Jesus saw their faith, he said to the paralytic, “Son, your sins are forgiven.”” 
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Note repentance of sins is not required in this action by Jesus. Faith in Jesus healing power is the 
defining marker of those who become Jesus’ followers.  
 
Forgiveness:  some Christian tradition views Jewish with restricted forgiveness and Christianity that offers 
forgiveness before it is requested. Neither view is accurate, Judaism has various understandings of 
forgiveness, and the route back to acceptance for sinners.  
 
The scribes see Jesus’ saying that a person’s sins are forgiven as blasphemous because humans may 
intercede with God to forgive, but they, even Moses, never forgive directly. (Num 4:19) 
 
2:18-22 Fasting: The followers of Jesus and JohnBap never fully merged. The Mandeans is a small group 
on the boarder of Iraq and Iran who trace their origins back to JohnBap. 
 
Bruce J. Malina and Richard L. Rohrbaugh, Social-Science 
Commentary on the Synoptic Gospels, Notes 
2:1-3:6 Jesus Challenges by Healing and Eating 
2:1-12 Note that Jesus functions here like an Israelite holy man, a traditional healer, addressing first the 
conditions of illness (forgiveness, restoration to community) before the condition of the disease. 
That is especially clear when Jesus calls the sick man “child” (NRSV son) (2:5). He is drawing the man 
into Jesus’ own familial sphere. 
 
2:5 5 When Jesus saw their faith, he said to the paralytic, “Son, your sins are forgiven.” 
 
2:5 – The group of friends are who demonstrated their faith. Not the sick man. The four friends have 
demonstrated their loyalty to Jesus as God’s holy man and prophet for the whole community to see. 
Jesus is telling the friends and the man that their sins are forgiven through God – it is God, the divine 
patron, who forgives. Passive voiced statements imply that God is the doer.  
 
When Jesus says “your sins are forgiven” that means that God forgives your sins. Jesus is just the broker. 
 
2:10 Nowhere in the Gospels does Jesus say, “I forgive you.” Instead as in 2:5 Mark is careful to show 
that God does the forgiving and Jesus is acting as a broker on the behalf of the forgiving patron. 
 
2:13-17 Jesus Recruits and Associates with Sinners 
Tax collectors and others who were presumed not to observe God’s Torah appear to be normal company 
for Jesus. The term sinners should be given a modern sense. Sinners are persons judged to have 
dishonored God by their observable behavior or way of life. It is a label for the outcasts group, who are 
ostracized from the community, by Torah transgressions seen to dishonor God. 
 
Jesus is challenged (2:18) and his response is in the form of a proverb (2:17) that sees sickness as an 
analogy for sin and repentance as the cure. 
 
2:18-22 Fasting 
The Pharisaic practice of fasting (on the second and fifth day of the week, i.e. Monday and Thursday 
(Luke 18:12)) is in addition the Torah requirement to fast on the Day of Atonement. Fasting behavior is a 
mourning ritual that expresses protest at the presence of something evil.  
 
2:23-38 Sabbath Law and Practices – 3:1-6  
Jesus’ sense of shame, that is, his sensitivity to challenges against his honor, is acute. The tension of the 
anticipated challenge and the dramatic way that Jesus responds show him one again to be a master of 
the game of challenge and riposte. 
 
Calling the man to come forward place him where all could see the healing as a response to the 
challenge. Having been beaten at the game, his opponents are understandably infuriated to the point of 
planning Jesus’ death to get satisfaction for their being shamed. 
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Not that in a challenge riposte situation, those who resort to violence lost. Violence indicates that their 
wits failed, and bully tactics have taken over. (12:13 is where this set of opponents will reappear. 
 
Ched Myers, Binding the Strong Man, Notes 
1:45 Jesus is forced to go into hiding – he is a marked man. He is considered unclean in the city due to 
his contact with a leper. His first symbolic action of healing has created the pattern for the gospel: 
liberation provokes conflict. 
 
2:1-2 Jesus returns to his home in Capernaum and the word gets out and sick and suspicious people 
besiege him. 
 
2:4 The dwelling where Jesus is living is quite poor – it has an earthen roof. The carriers of the paralytic 
literally dig through the roof to open a way to Jesus. The stretcher the man is on is a poor man’s 
pallet/bed. 
 
Structure of healing and confrontation 

• 5 When Jesus saw their faith, he said to the paralytic, “Son, your sins are forgiven.”  
• 6 Now some of the scribes were sitting there, questioning in their hearts, 7 “Why does this 

fellow speak in this way? It is blasphemy! Who can forgive sins but God alone?”  
• 8 At once Jesus perceived in his spirit that they were discussing these questions among 

themselves; and he said to them, “Why do you raise such questions in your hearts? 9 Which 
is easier, to say to the paralytic, ‘Your sins are forgiven,’ or to say, ‘Stand up and take your 
mat and walk’?  

• 10 But so that you may know that the Son of Man has authority on earth to forgive sins”—
he said to the paralytic— 11 “I say to you, stand up, take your mat and go to your home.”  

• 12 And he stood up, and immediately took the mat and went out before all of them;  
• so that they were all amazed and glorified God, saying, “We have never seen anything like 

this!” 
 
Jesus’ act of healing the paralytic raises a deeper ideological issue. Jesus is introduce the language of 
the debt code. Jesus is elaborating on the symbolics of hierarchy. 
 
The man’s lack of bodily wholeness would have been attributed to his own sin, it a birth defect, inherited 
sin; he was thus denied full status in the body politic in Israel. 
 
Jesus summarily releases him from all debt – hence restoring his social wholeness and thus his 
personhood, which in turn is equated with the restoration of his physical wholeness. The man walks, and 
the crowd glorifies God: the “body” (physical/social) has been restored. Once again, the crowd is amazed 
that Jesus has out dueled the scribes. 
 
The scribes are incensed, and for good reason. Their complaint that none but God can remit debt (2:7) is 
not a defense of the sovereignty of Yahweh, but of their own social power. As Torah interpreters and co-
stewards of the symbolic order, they control determination of indebtedness. Jesus has now expropriated 
this function. 
 
The scribal reaction is 2:7 to charge blasphemy. This will ultimately be the charges leveled at Jesus in 
14:64 his trial before Caiaphas. 
 
2:10 Mark introduces the apocalyptic persona, the “Human One or Son of Man from Daniel 7:13. This will 
later figure in the second call for discipleship. But in this exchange, Mark has taken a recognized 
heavenly entity and claimed for its authority “on earth”, and specifically over the debt code. 
 
The political struggle has truly commenced. The Human One is wrestling away from the classes of priests 
and scribes their “authority on earth”. 
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Who is the crowd? Jesus among Sinners and the Poor 
The portrait now emerging is of a Jesus surrounded by the poor, who attends to their cries for healing and 
wholeness, and who acts not just to bind up their wounds but to attack the structures that perpetuate their 
oppression. 
 
2:4 And when they could not bring him to Jesus because of the crowd 
Mark uses the Greek ho ochlos for the crowd. 
The Greek term laos for crowd is used 2,000 times in the Hebrew Bible (Septuagint – the Greek language 
Hebrew Bible) for crowd. 
In the NT Mark is the first writer to use ochlos for crowd. In other Greek documents the term ochlos 
appears to mean a confused majority, or to ordinary soldiers in a military unit.  
The scholar Byung-mu concludes that Mark understood the term to be analogous to the rabbinic 
expression ‘am ha’aretz – meaning the people of the land. This term after the exile meant the commoners 
left behind during the exile. The lower class, poor, uneducated and ignorant of the law. 
 
Byung-mu abstracts the following characteristics of the ochlos from Mark’s narrative: 

1. They form the omnipresent background of Jesus’ ministry 
2. They are identified as sinners and social outcasts 
3. Though differentiated from disciples, they are accepted as part of Jesus’ community (3:32) 
4. Unlike the disciples they are never directly criticized, or given special instructions or conditions 
5. They are alienated form Jewish leadership, and thus largely supportive of Jesus in his struggle 

against that leadership 
6. They are feared by the ruling class, which in the end is able to manipulate them against Jesus 

 
The rabbis taught that Jews should neither share meals nor travel together with the ‘am ha’aretz. Yet 
Mark pictures Jesus as openly doing both with the ochlos. This is well illustrated with the toll collector 
Levi. 
 
The calling of Levi (2:13) serves as a transition between the purity/debt doublet and the Pharisee triplet. 
Toll collectors were usually Jews working for the Roman or Herodian administrators. They had a 
widespread reputation for dishonesty. The combination of being part of the oppressing state and 
dishonest meant they were shunned in Judaism. 
 

2:14 he said to him, “Follow me.” And he got up and followed him. 
 
Just as with the fisherman, the toll taker leaves his profession to follow Jesus. As he did with Peter (1:29) 
Jesus joins his new disciple at his home and he reclined at the table with the toll taker and sinners.  
 

2:15 And as he sat at dinner[c] in Levi’s[d] house, many tax collectors and sinners were also 
sitting[e] with Jesus and his disciples—for there were many who followed him. 

 
It is at this scene, that Mark introduces his term “disciples” (tois mathetais Gk). He may be demonstrating 
that Jesus intimate followers may mix freely with sinners because Jesus’ repudiation of the debt code had 
made everyone equal again before God. 
 

2:17 When Jesus heard this, he said to them, “Those who are well have no need of a physician, 
but those who are sick; I have come to call not the righteous but sinners.” 

 
It may also be that there now only sinners on the road to discipleship as Jesus argues in 2:17. He also 
shows that Jesus sets no group boundaries, and all are welcome at table with him. In stark contrast to the 
Pharisees. 
 
2:16-28 Challenging Pharisaic Privilege and Power 
Jesus has already confronted the scribes and priestly classes by undermining their control of redemptive 
media of purity and debt codes.  
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Now Jesus turns to the Pharisaic movement. The Pharisees, which included scribes and priests and lay 
people, pursued a program to extend the imperative of the symbolic order to the masses while they 
followed a rigorous practice of purity. The Pharisees attempts to build a popular base put them in direct 
competition with Mark’s community. The next three scenes has Jesus directly confronting the central 
tenets of Pharisaic holiness code: table fellowship; public piety; and maintenance of the Sabbath. 
 
2:16 The pharisees symbolics of the meal reveal their real concern: not the welfare of the poor, but their 
own class status. 
 
2:17 Jesus unmasks the Pharisees and shows their commitment to rigid social boundaries between the 
“righteous” and the “sinner”. Jesus rejects this boundary, and his mission is to transgress it. 
 
He identifies the sick with the sinner; and the strong who may not be just. 
 

2:18 Now John’s disciples and the Pharisees were fasting; and people[h] came and said to him, 
“Why do John’s disciples and the disciples of the Pharisees fast, but your disciples do not fast?” 

 
Mark portrays the antagonists not as the Pharisees themselves but referring to the example of the 
Pharisees – this suggests that Mark’s community has been competing with the Pharisees and JohnBap 
followers in their own time. 
 
Jesus invokes apocalyptic language to confront his antagonists. Wedding guests, bridegroom and when 
the bridegroom is taken away (death and resurrection of Jesus)  
 

19 Jesus said to them, “The wedding guests cannot fast while the bridegroom is with them, can 
they? As long as they have the bridegroom with them, they cannot fast. 20 The days will come 
when the bridegroom is taken away from them, and then they will fast on that day. 
 

Jesus then uses two metaphors to articulate the traditional apocalyptic dualism of “two ages” 
 

 
21 “No one sews a piece of unshrunk cloth on an old cloak; otherwise, the patch pulls away 
from it, the new from the old, and a worse tear is made. 22 And no one puts new wine into old 
wineskins; otherwise, the wine will burst the skins, and the wine is lost, and so are the skins; but 
one puts new wine into fresh wineskins.”[i] 

 
“New” (kainos Gk) is a term usually identified with eschatological re-creation (1:27).  
 

1:27 They were all amazed, and they kept on asking one another, “What is this? A new 
teaching—with authority! 
 

Mark is concerned to distinguish the radical social practice of the kingdom from the cosmetic social piety 
of the Pharisaic holiness code. The “young” discipleship movement must not conform to the practice that 
looks novel, even progressive, but in truth is old, meaning fundamentally aligned with the dominant 
symbolic order. To do so would jeopardize the messianic project. Mark will reveal that the “new wine” is 
the genuine social practice of non-violent love (14:24) 
 

14:22-25 22 While they were eating, he took a loaf of bread, and after blessing it he broke it, gave 
it to them, and said, “Take; this is my body.” 23 Then he took a cup, and after giving thanks he 
gave it to them, and all of them drank from it. 24 He said to them, “This is my blood of the[g] 
covenant, which is poured out for many. 25 Truly I tell you; I will never again drink of the fruit 
of the vine until that day when I drink it new in the kingdom of God.” 
 

2:23-28 Sabbath: Civil Disobedience in a Grain Field 
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Sabbath observance is an important aspect of the Pharisaic program. The disciples appear to eb 
breaking the sabbath and the Pharisees raise the issue with Jesus. His response is to raise David’s 
actions in 1 Samuel 21:1-6.  
 

1 Samuel 21:1-6 
David and the Holy Bread 
21 [a] David came to Nob to the priest Ahimelech. Ahimelech came trembling to meet David, and 
said to him, “Why are you alone, and no one with you?” 2 David said to the priest Ahimelech, 
“The king has charged me with a matter, and said to me, ‘No one must know anything of the 
matter about which I send you, and with which I have charged you.’ I have made an 
appointment[b] with the young men for such and such a place. 3 Now then, what have you at 
hand? Give me five loaves of bread, or whatever is here.” 4 The priest answered David, “I have 
no ordinary bread at hand, only holy bread—provided that the young men have kept themselves 
from women.” 5 David answered the priest, “Indeed women have been kept from us as always 
when I go on an expedition; the vessels of the young men are holy even when it is a common 
journey; how much more today will their vessels be holy?” 6 So the priest gave him the holy 
bread; for there was no bread there except the bread of the Presence, which is removed from 
before the Lord, to be replaced by hot bread on the day it is taken away. 

 
Jesus claims the kingly right to violate the law when he and his followers were in need.7 The disciples 
have the right to commandeer grain because they are on a campaign with Jesus just as David had 
earlier. And Mark will later claim that Jesus is superior to David. (12:35) Mark asserts that not only has the 
Human One expropriated authority over the debt code, but the Sabbath as well. 
 
Some argue that this is Jesus “Christological imperative”. It has also been argued that Jesus defense 
does not conform to the rules of rabbinic argumentation of scripture. 
 
You can also argue that Mark has added something to his rendition of the David story. David and his men 
are hungry. Matthew, Mark’s first interpreter, clearly understood Mark’s point to be “mercy, not sacrifice.”8  
“The hunger of the poor is explained in a symbolic way as setting Israel its central religious task, one 
taking precedence over the duty of observing the Sabbath.” 9 
 
Mark also chooses this passage to introduce the term bread (arton, Gk. 2:26) which will figure in the 
Feeding of the 5,000 (6:33), the 4,000 (8:1), and in the Last Supper (14:22-25). In all three episodes with 
the Pharisees Mark has focused on some aspect of food consumption: 

1. Jesus defended his and his disciples right to break bread with social outcasts  
2. Jesus asserted their freedom to ignore ritual non-eating practices – a piety that was a luxury for 

the rich but not for the poor for whom hunger is a constant fact. 
3. Now Jesus escalates his attack. He justifies the disciples right to break the Sabbath in a situation 

of hunger. Mark is raising the political issue of criticizing the Pharisees holiness code. He is 
identifying the Pharisees with issues of “land and table”. 

 
The Pharisees have an ambiguous role in food production, distribution and consumption in 1st Century CE 
rural Palestine. They have been a consistent critic of tithing structures which dictated what had to be 
brought to Jerusalem from every crop. The Pharisees advocated local distribution to ensure that local 
priests received their due. 
 

 
7 Mark will use the same language when Jesus’ followers commandeer an ass for Jesus’ entry into 
Jerusalem. (11.3) 
8 Matthew 12:7, interpreting the same story adds: 7 But if you had known what this means, ‘I desire mercy 
and not sacrifice,’ you would not have condemned the guiltless. 8 For the Son of Man is lord of the 
sabbath.” 
9 Schottroff, Willy and Stegermann, Wolfgang, The Sabbath was Made for Man: The Interpretation of 
Mark in 2:23-28, 1984 
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The conflict was that the Pharisees used purity rules to control what could be distributed and sold from 
rural agricultural production, and the prohibition of planting crops during Sabbath year. 
 
The disciples’ act is thus framed by Mark as an act of civil disobedience over the politics of food in 
Palestine. Jesus is challenging the Pharisaic ideological control and manipulation of the redistributive 
economy by a minority who are in the elite. Breaking the law is legitimized by the Human One who is 
overturning the authority not only as “lord of the sabbath” but lord of the entire “house” itself. (13:35) 
 
13:35-37 35 Therefore, keep awake—for you do not know when the master of the house will come, in the 
evening, or at midnight, or at cockcrow, or at dawn, 36 or else he may find you asleep when he comes 
suddenly. 37 And what I say to you I say to all: Keep awake.” 
 
Oxford Bible Commentary Notes 
2:1-3:6 comprises 5 stories – Jesus is a series of controversies with the Jewish authorities – that climax in 
the authorities plotting to kill Jesus. This series may be Mark’s way of indicating to the reader the coming 
passion story and crucifixion. For Mark, Jesus is supremely the one who will suffer and die and this theme 
dominates his account. 
 
2:1-12  
1-5 Healing story 
6-10 Debate between Jesus and authorities 
11-12 Healing story 
2:5 “faith” miracles in Mark generally only occur, and can only occur, in a context of faith (6:1-510). Not 
faith in Jesus, but rather faith on God, who works through Jesus. In this story the faith is not the paralyzed 
man. It is the faith of his friends. It is not similar to contemporary faith healing stories today. 
 
2:6-10 The debate focusses on Jesus authority (1:22) and authority which is questioned by the scribes – 
where their opposition has now become explicit. 

1:22 22 They were astounded at his teaching, for he taught them as one having authority, and not 
as the scribes. 
 

2:7 The scribes accuse Jesus of blasphemy which is precisely the charge on which Jesus will be 
condemned to his death at his trial (14:64). 

14:64 You have heard his blasphemy! What is your decision?” All of them condemned him as 
deserving death. 

 
The debate is about Jesus authority to forgive. The scribes say this is God’s prerogative alone. In Jesus 
defense he is declaring God’s forgiveness. At this point, Jesus’ authority is said to be signaled by 
references to him as the Son of Man. Daniel 7:13 describes a figure as “one like a son of man” who 
appears as a symbol for the vindicated people of God in the heavenly court. So Mark is using the term to 
evoke a twin idea: suffering and vindication as Jesus role. 
 
2:13-17 The second story has to do with Jesus’ relationship with sinners and social outcasts. In this story 
it is not clear if the party is at Levi or Jesus’ house. 
 

 
10 Mark 6:1-5 6 He left that place and came to his hometown, and his disciples followed him. 2 On the 
sabbath he began to teach in the synagogue, and many who heard him were astounded. They said, 
“Where did this man get all this? What is this wisdom that has been given to him? What deeds of power 
are being done by his hands! 3 Is not this the carpenter, the son of Mary[a] and brother of James and 
Joses and Judas and Simon, and are not his sisters here with us?” And they took offense[b] at him. 4 
Then Jesus said to them, “Prophets are not without honor, except in their hometown, and among their 
own kin, and in their own house.” 5 And he could do no deed of power there, except that he laid his hands 
on a few sick people and cured them. 6 And he was amazed at their unbelief. 
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Who are the Pharisees? They seem to have been an influential group of lay people, deeply concerned to 
apply the law to ever new situations, if necessary legislating afresh, and also concerned to maintain a 
higher than normal level of purity in their everyday lives.  
 
Here they accuse Jesus of eating with sinners and tax collectors. The terms sinners and tax collectors 
can be generalized as people outside the social norms or with people who do not uphold the Pharisaic 
interpretation of the Law. It may also infer that Jesus had a prior relationship with the Pharisees and he 
and now changed his behavior. This could help explain the bitter opposition of the Pharisees to Jesus. 
Mark may also be hinting that the Pharisees are no longer as relevant in his own times and her needs to 
explain their relevance in Jesus’. 
 

2:17 When Jesus heard this, he said to them, “Those who are well have no need of a physician, 
but those who are sick; I have come to call not the righteous but sinners.” 

 
Jesus’ reply in 2:17 is enigmatic or ironic. Is he saying the righteous do not need him?  Or is he saying 
that those who do not believe they need to heed his call, those who think they are righteous, are thus 
perhaps showing that they are not righteous.  
 
2:18-22 Old and New 
JohnBap disciples and the Pharisees are fasting and Jesus is asked why his disciples are not fasting. 
(This raises the question did Jesus have prior close links to both the JohnBap party and the Pharisees 
because the fasting they are doing is not mandatory – the Day of Atonement.)  Jesus’ reply is to use a 
series of metaphors to the totally new situation that is incompatible with the past. It is like fasting at a 
wedding. Or mending an old cloak with unshrunk material. Or putting new wine in old wineskins. 
 
The “new” is Jesus in his ministry. The new life of the kingdom of God is one of joy and celebration and 
renders fasting obsolete. It is an amazing claim. 
 
2:19-20 Look ahead to when the bridegroom (Jesus) will be taken away (die). Fasting then will be 
reintroduced. In verses 2:7, 10, and 20 Mark points forward to the cross. 
 
2:23-8 Jesus and the Sabbath  
The final two controversies involve how to interpret Sabbath law. The Pharisees are spying on Jesus and 
his disciples and decide that picking and eating con on the Sabbath is against the law. It may also reflect 
debates in the early Jewish-Christian movement in Mark’s community about how the Sabbath law should 
be obeyed by Christians. 
 

2:27 Then he said to them, “The sabbath was made for humankind, and not humankind for the 
sabbath;  
 

2:27 is the devastating comment: Jesus seems to relativize the whole sabbath law, so that any human 
need would legitimize not keeping the sabbath laws. The implications of this saying in relation to the law 
is very radical. (Matthew and Luke realize this an omit this sentence from their versions of the story.)  
 

28 so the Son of Man is lord even of the sabbath.” 
 
2:28 may represent a slight backing away from the radical 2:27. Jesus as the Son of Man is the lord of the 
sabbath. Does this imply that Jesus can abrogate the Sabbath Law but not anyone else? 
Using the Son of Man title Mark is pointing to the conflict to come and Jesus suffering and death.   
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N.T. (Tom) Wright, Mark for Everyone Notes      
2:1-12 Healing the Paralytic 
 

5 When Jesus saw their faith, he said to the paralytic, “Son, your sins are forgiven.” 
 

Jesus is saying something to the paralyzed man and his friends. He is using quiet authority to change 
someone’s life and bring them back into then community. 
 
This of course makes the people around him uneasy. Only priests speaking in the name of God can 
forgive people. If that is what the man needed he should have been taken to the Temple. 
 
The story point to Jesus’ trial in Chapter 14 before Caiaphas. The story is a tiny version of the entire 
Gospel: Jesus teaching and healing, Jesus condemned for blasphemy, Jesus vindicated. The paralyzed 
man’s healing points forward to the new life that Jesus himself will have in the resurrection, and will share 
with everyone else who wants it. 
 

2:10 But so that you may know that the Son of Man has authority on earth to forgive sins” 
 
The key sentence is 2:10. The Sion of Man in Mark comes from Daniel 7:13. 
 

Daniel 7:-14 13 As I watched in the night visions, 
I saw one like a human being[e] (son of man) 
    coming with the clouds of heaven. 
And he came to the Ancient One[f] 
    and was presented before him. 
14 To him was given dominion 
    and glory and kingship, 
that all peoples, nations, and languages 
    should serve him. 
His dominion is an everlasting dominion 
    that shall not pass away, 
and his kingship is one 
    that shall never be destroyed. 

 
The Son of Man is representative of God’s true people. He is opposed by the forces of evil; but God 
vindicates him, rescues him, proves him to be in the right, and gives him authority to dispense God’s 
judgement and forgiveness. This passages points forward to Jesus’ answer to Caiaphas. 
 

14:61-63 61 But he was silent and did not answer. Again the high priest asked him, “Are you the 
Messiah,[j] the Son of the Blessed One?” 62 Jesus said, “I am; and 

‘you will see the Son of Man 
seated at the right hand of the Power,’ 
and ‘coming with the clouds of heaven.’” 

63 Then the high priest tore his clothes and said, “Why do we still need witnesses? 64 You have 
heard his blasphemy! What is your decision?” All of them condemned him as deserving death. 

 
Forgiveness is a sign of weakness is many cultures. Jesus unexpected declaration of forgiveness sent 
shock waves through the house, the village, the nation and time. Forgiveness is the most powerful thing 
in the world, but because it is costly we often settle for less.  
 
2:13-17 Calling of Levi 
Levi as a tax collector has been working for King Herod, an Idumean, who calls himself the King of the 
Jews. Now he is following Jesus Christ. 
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Jesus invites Levi and other sinners to his home for dinner, which is guaranteed to arouse opposition. It is 
simply an outrageous thing to do. Jesus actions will arouse opposition at the cultural, religious, political  
and social levels. 
 
But Jesus response to the opposition went to the heart of the matter. Who is he here to save and help – 
the people who think they are righteous and do not want to change – or the people who know they are 
sinners and outcasts and want to be brought back into community and relationship with God? In the 
doctor metaphor – who should he cure and save? 
 
In today’s world Jesus’ actions ring out for us to not wish to see God but to see as God sees and help 
those who are outcasts and bring them back into community relationship. 
 
2:18-22 Fasting 
Jesus is talking about a shattering new thing that was happening in and through his ministry. He was 
announcing the kingdom of God – saying God was now becoming king in a new way and performing 
actions to suit his words. 
 
Jesus actions and words cannot be fit into the traditional conceptual frameworks. The Galileans needed 
to think bigger, differently  and get a new way to accept God in their lives. At the heart of Jesus New-Old 
metaphors is the message that the new and the old do not mix well. People should not be surprised that 
trying to fit them together won’t work. 
 
For the Pharisees and followers of JohnBap who are fasting Jesus is saying that looking backward, or 
trying to perfect the present ignores the big things God is bringing into the world right now. 
 
2:23-28 Teachings on the Sabbath – Sabbath Law 
Sabbath breaking is not a casual act of civil disobedience. It is a sign that the King is here and his 
kingdom is breaking in – the new creation is bursting into the old world. The Son of Man reference from 
Daniel 7 means that not just any one is King of the Sabbath – he is saying that the true Messiah, the true 
representative human being has authority over the institutions that might otherwise oppress people. 
 
This is a coded messianic claim, a claim that in Jesus a new day is dawning in which even Israel’s God-
given laws would be seen in a new light – the humanizing rule of the son of man. 
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